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PREFACE. 



There are few subjects of greater practical im- 
portance than the question discussed in the 
following pages. If the doctrine of universal 
salvation be well founded it cannot be too earnestly 
advocated and proclaimed to the world. But if 
it be, as we think, one of the most dangerous 
errors of modern times, fitted to loosen the bands 
of righteousness, and to encourage sinners in 
their wickedness, it cannot be too severely tested 
and exposed. 

The Rev. Samuel Cox in his book, Salvator 
Mundi, says, " I cannot but think it a binding 
duty on all preachers of the Word, that they 
should not only come to some well-considered 
conclusion on this point, but that they should 
also publish and enforce that conclusion, whatever 
it may be." Agreeing with the writer thus 
far, the following argument is respectfully sub- 
mitted to the public as embodying, at least, a 
" well-considered conclusion on this point." 

A. M. W, 



INTRODUCTION 



In discussing the future destiny of the wicked, 
three questions arise, — First, Is the Law and 
the Testimony of the sacred writers authoritative 
and final? Second, Is the endlessness of future 
punishment in harmony with the dictates of 
reason and conscience] Third, What saith the 
Scriptures? The writer of the following pages 
has limited his inquiry to the last as the first, if 
not the most important, of the three questions to 
be determined. For if the Scriptures do not teach 
the endlessness of future punishment, there is no 
necessity for discussing the other two questions, 
so far as this matter is concerned. But if, on the 
contrary, the Scriptures do most unequivocally 
teach this doctrine, it will then be for the reader 
to consider whether such Scripture teaching is in 
harmony with reason and conscience, and whether 
he shall accept that teaching as the divine law and 
testimony on the subject. 

The Rev. Samuel Cox's book, JSalvator Mundi, 
reviewed in the following pages, is, on the whole, 
a calm, clear, concise, and eloquent argument in 
favour of the ultimate salvation of the whole 
world. But even he, like Canon Farrar and some 
others of the same school, occasionally indulges in 

B 
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rhetorical extravagances which totally misrepresent 
the views of his opponents. Thus, in setting forth 
his own theory of future punishment, it usually 
appears under the gentle guise of simple pruning, 
■corrective discipline, and the like. But his oppo- 
nents are uniformly credited with believing in 
" Eternal torment ;" "intolerable torment;" "ever- 
lasting torture;" a "vast and burning prison, in 
which lost souls writhe and shriek for ever, tormented 
in aflame that will never be quencJied;" or, at least, 
u a place or condition in which the souls of the wicked, 
kept in life for that end by the mighty power of God, 
a/re for ever consumed by pangs cow/pared with which 
the horror 8 of a furnace would be a paradise" The 
writer is not usually chargeable with intentional 
discourtesy or unfairness, but his zeal must have 
outrun his discretion when he set up these scare- 
crows as representative images of the orthodox 
faith. He is quite aware that the terms " torture " 
and " torment," in their application to the future 
state, denote nothing more than the infliction of 
punishment, whatever the nature of that punish- 
ment may be. And he must be equally well aware 
that the alleged writhing and shrieking, burning 
and consuming of souls are mere exaggerations of 
the Scripture metaphors of future punishment, 
which we no more think of interpreting literally 
than we do the figurative representations of the 
future glory, such as the wearing of crowns, the 
playing on harps, the eating of fruit, the sitting 
down to supper, and the like. 

Mr. Cox says, " Few of the more thoughtful and 
cultivated preachers of the Gospel now hold the 
dogma of everlasting torment ; in a large circle of 
acquaintance I hardly know one : and yet how few 
seek to replace it, in the mind of the Church, with 
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any doctrine which they hold to be more in accor- 
dance with i the mind of the Spirit. 1 When they 
are compelled to speak on this point, many are 
content, not to interpret, but simply to repeat, the 
very words of Scripture. But, if it be an honest, 
it is surely an undignified and unteacJier-like pro- 
cedure, to use in one sense words which their hearers 
take, and which they know their hearers to take, 
in another and a very different sense. Many 
plead that they cannot speak out without giving a 
kind and degree of offence which would close the 
minds and hearts of most of those who listen to 
them against their influence, an influence which on 
the whole tells for good, and which t/ierefore they 
are not at liberty to sacrifice, 11 (pp. ix, x). 

This is a most astounding statement. What 
can it mean 1 Does the writer intend to intimate 
that, with the exception of a "few" individuals, 
all "the more thoughtful and cultivated preachers 
of the Gospel " in this country have embraced the 
dogma of universal salvation ; and that, with these 
few exceptions, all those who believe in endless 
punishment are to be ranked among the less 
thoughtful and cultivated preachers of the Gospel % 
If so, how has he arrived at a knowledge of the 
particular beliefs on this subject, and of the 
measure of thoughtfulness and culture, of all the 
thousands of preachers of the Gospel in this 
country, or elswhere ] Is his " circle of acquaint- 
ance " so " large " as to embrace these thousands, 
or to justify his assertion concerning them % Can 
it be possible that the " many " preachers are so 
widely separated in opinion on this subject from 
their congregations, that they cannot speak out 
their real sentiments without giving offence, and 
closing the minds and hearts of their people against 
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them 1 Can it be possible that preachers have to 
hide or conceal their views of divine truth from 
the people over whom they are set as religious 
teachers ; and that they retain their office under 
the conviction that, if the people knew their real 
sentiments, they would close their minds and 
hearts against them? Can it be possible that 
"many" preachers of the Gospel systematically 
and deliberately "use in one sense words which 
their hearers take, and which they know their hearers 
to take, in another and a very different sense? 11 
Can it be possible that there is any real ground 
for these discreditable accusations of moral base- 
ness, cowardice, and dishonesty? Our circle of 
acquaintance is much more limited than that of 
the editor of "The Expositor," but we have no 
hesitation in repelling the allegation as a libel on 
the character of the preachers of this country. 



THE DESTINY OF THE 
WICKED. 

I. The Goodness and Severity op God. 

It is undoubtedly true that "the Lord is good 
to all, and His tender mercies are over all His 
works " ; that He is " very pitiful, and of tender 
mercy " ; that His name is " Love " ; and that 
He " so loved the world that. He gave His Son." 
But it is equally certain that holiness and right- 
eousness qualify His love, and that severity 
mingles with His goodness. It is true that 
" the earth is full of the goodness of the Lord"; 
but alongside of that goodness, and outside of the 
circle of moral evil, there is pain and suffering, 
disease and death. Man, by the very constitution 
of his nature, preys upon sentient creatures, 
which have been given to him by God for food 
(Gen. ix. 2, 3). The birds of the air, the fish of 
the sea, and the beasts of the earth, by a law of 
their nature, prey upon each other. So that, as 
St. Paul says, " We know that the whole creation 
groaneth and travaileth in pain together until 
now " (Rom. viii, 22). In Providence as well a& 
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in Nature we find "God in history" over- 
throwing kingdoms, destroying nations, and 
making the earth desolate by His terrible judg- 
ments. Fire and famine, plague and pestilence, 
earthquake and tempest, are His messengers ; and 
all the forces of nature are under His control, 
and execute His purposes. He " spared not the 
angels that sinned, but cast them down to hell." 
He destroyed the old world with a flood. He 
destroyed the cities of the plain with a fiery 
deluge. He destroyed all the firstborn of Egypt, 
and overwhelmed Pharaoh and his host in the 
waters of the Red Sea. In fact, the Old Testa- 
ment history is, to a large extent, a record of 
terrible judgments inflicted by God on incorrigible 
sinners. " What then shall we say ? Is God 
unrighteous who taketh vengeance ? God forbid : 
for then how shall God judge the world?" 
(Rom. iii, 5, 6.) Let no one therefore argue 
from the mere goodness of God that he may 
continue in sin in this life, that grace may abound 
in the life to come. 

Mr. Cox justly says of our Lord, " But though 
His heart hung with tender compassion over these 
doomed but familiar cities, Jesus does not hesi- 
tate to utter their doom ; for Love can be strong: 
and severe even while it is sad and pitiful, and He 
who loved men much loved God more" (p. 6). 
And it is observable that the strongest language, 
and the most awful representations of future 
punishment, found in the New Testament, fell 
from the lips of Him who was pre-eminently 
distinguished for His meekness, gentleness, tender- 
ness, compassion, and sympathy. Men talk, with 
a savour of slang in the expression, of sensational 
writers " piling up the agony," in their harrowing 
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scenes of fiction ; but, if Christ is not chargeable 
with exaggerations of this kind, the love of God 
must be very "strong and severe" to justify the 
terrible descriptions which our Lord has given of 
the future punishment of the wicked. 

That there is an element of severity mingled 
with the holy love and righteous goodness of God 
appears from a variety of statements of Scripture. 
Thus it is said by St. Paul, " Behold therefore the 
goodness and severity of God: on them which 
fell, severity ; but toward thee, goodness, if thou 
continue in His goodness : otherwise thou also 
shalt be cut off" (Rom. xi, 22). The Lord God 
is, indeed, " merciful and gracious, long suffering, 
and abundant in goodness and truth, keeping 
mercy for thousands, forgiving iniquity, trans- 
gression, and sin " : but " He will by no means 
clear the guilty," or "forgiving. He will not always 
forgive " (Exod. xxxiv, 7). So that, " though 
hand join in hand, the wicked shall not be un- 
punished " (Prov. xi, 21). God is " very pitiful " 
to the penitent sinner, but " He is angry with the 
wicked every day" (Ps. vii, 11). He will receive 
the returning prodigal with the open arms of a 
forgiving father, and merciful judge ; but, for the 
obstinately impenitent, there is " a certain fearful 
looking for of judgment, and fiery indignation 
which shall devour the adversaries " (Heb. x, 27). 
If the despiser of Moses* law " died without 
mercy," a " sorer punishment " will be meted out 
to him who " scorns God's offered grace." " For 
we know Him that hath said, Vengeance belongeth 
unto me, I will recompense, saith the Lord. 
And, again, The Lord shall judge his people" 
(Ibid. w. 28-31). When David sinned, in num- 
bering the people, he was given a choice of threfc 
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evils as his punishment, and he wisely accepted 
the pestilence from God as the least of these evils, 
saying, " Let us fall now into the hand of the 
Lord ; for His mercies are great : and let me not 
fall into the hand of man" (2 Sam. xxiv, 14). 
But, in so saying, he spoke as a repentant sinner, 
for he said, " Lo, I have sinned, and I have done 
wickedly" (v. 17). Now, while it is safe, and 
desirable, for penitent sinners thus to " fall into 
the hand of the Lord," the obstinately impenitent 
are warned that, for all such, "it is a fearful 
thing to fall into the hands of the living God" 
(Heb. x, 31). 

In harmony with these representations of the 
divine severity, we find numerous passages in 
which the "terror of the Lord" is exhibited as 
a just and salutary fear : thus, " The Lord your 
God is God of gods, and Lord of lords, a great 
God, a mighty, and a terrible, which regardeth 
not persons, nor taketh reward " (Deut. x, 17). 
" For the Lord most high is terrible " (Ps. xlvii, 2). 
"Say unto God, How terrible art Thou in Thy 
works " (Ibid, lxvi, 3). " Men shall speak of the 
might of Thy terrible acts " (Ibid, cxlv, 6). " The 
day of the Lord is great and very terrible ; and 
who can abide it. . . . The sun shall be turned 
into darkness, and the moon into blood, before 
the great and terrible day of the Lord come" 
(Joel ii, 11-31). "And every bondman, and 
every free man, hid themselves in the dens and 
in the rocks of the mountains; and said to the 
mountains and rocks, fall on us, and hide us. from 
the face of Him that sitteth on the throne, and 
from the wrath of the Lamb : for the great day 
of His wrath is come ; and who shall be able to 
stand" (Rev. vi, 15-17). 
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" Knowing therefore the terror of the Lord " 

we desire to persuade men that, whatever may be 

the fixture punishment of the wicked, " love can 

be strong and severe even while it is sad and 

jritiful" 



II. The Nature and Design op Future 

Punishment. 

Every rational being is responsible to God, and 
*" according to their deeds, accordingly He will 
repay, fury to his adversaries, recompence to His 
enemies" (Is. lix, 18). For, "in the righteous 
judgment of God," He "will render to every 
man according to his deeds : to them who by 
patient continuance in welldoing seek for glory 
.and honour and immortality, eternal life; but 
unto them who are contentious, and do not obey 
the truth, but obey unrighteousness, indignation 
and wrath, tribulation and anguish, upon every 
soul of man that doeth evil, of the Jew first, and 
also of the Gentile; but glory, honour, and peace, 
to every man that worketh good, to the Jew first, 
and also to the Gentile : for there is no respect of 
persons with God" (Rom. ii, 5-11). 

* 
1. Degrees of Future Punishment. 

Although every rational being is thus respon- 
sible to God, we are accountable only for what 
we have received, and answerable only for the use 
we have made of the opportunities afforded us. 
The amount of ability is the just measure of 
responsibility. If, therefore, the powers, capacities, 
and opportunities of men vary, so does thaix 
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accountability. The man of one talent is not 
answerable for the improvement of ten. Neither 
is the responsibility of the savage equal to that 
of his more civilized brother. "Shall not the 
Judge of all the earth do right " % Verily, " He 
will not lay upon man more than right." But 
no rational being, whether savage or sage, and 
whatever his powers or opportunities may be, is 
absolutely irresponsible, and therefore free from 
culpability and desert of punishment. His very 
rationality is the basis of his responsibility ; and 
" whosoever committeth sin transgresseth also the 
law : for sin is the transgression of the law " 
(1 John iii, 4). It is true, "where no law is, 
there is no transgression" (Rom. iv, 15). But 
where, or when, has there been "no law"? 
Never within the moral universe of God. If 
there have been, and still are, men and nations 
without the written law, there never has been, 
and there never can be, a moral being, in whose 
moral nature the moral law is not engraven. For 
moral law and moral agency are the necessary 
conditions of moral obligation. Nor is this all. 
Although the opportunities of the Bibleless hea- 
then are less favourable for moral development 
and religious improvement, than those of the 
people who possess the Sacred Scriptures, yet, 
even of these heathen, St. Paul says, " the wrath 
of God is revealed from heaven against all un- 
godliness and unrighteousness of men, who hold 
the truth in unrighteousness : because that which 
may be known of God is manifest in them ; for 
God hath shewed it unto them. For the invisible 
things of Him from the creation of the world are 
clearly seen, being understood by the things that 
are made, even His eternal power and Godhead ; 



DEGREES OF FUTURE PUNISHMENT. 1& 

so that they axe without excuse" (Rom. i, 18-20). 
No rational being, therefore, is altogether inex- 
cusable. But, " as many as have sinned without 
[the written] law, shall also perish without [that] 
law : and as many as have sinned in the law, 
shall be judged by the law ; for not the hearers 
of the law are just before God, but the doers of 
the law shall be justified : for when the Gentiles, 
which have not the law, do by nature the things 
contained in the law, these, having not the law, 
are a law unto themselves : which shew the work 
of the law written in their hearts, their conscience 
also bearing witness, and their thoughts, the 
meanwhile, accusing or else excusing one another " 
(Rom. ii, 12-15). Thus according to this divine 
standard of accountability, the amount of ability 
is the measure of responsibility, and the de- 
gree of culpability, the measure of future pun- 
ishment. 

The scales of divine justice being evenly balanced, 
and divine punishment being equitably pro- 
portioned to the criminality of the offenders, there 
must be degrees in the future awards of the wicked, 
as there are, confessedly, degrees in the future- 
rewards of the righteous. " As one star differeth 
from another star in glory ; so also is the resur- 
rection of the dead" (1 Cor. xv, 41). Accordingly, 
" all that are in the graves shall hear His voice,, 
and shall come forth ; they that have done good, 
unto the resurrection of life ; and they that have 
done evil, unto the resurrection of damnation " 
(John v, 28, 29). " And many of them that sleep 
in the dust of the earth shall awake, some to 
everlasting life, and some to shame and everlasting- 
contempt" (Dan. xii, 2). The faithful servant 
whose pound had gained ten pounds, was retraxd&k. 
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with authority over ten cities. His fellow-servant 
whose pound had gained five pounds, was rewarded 
with the governorship of five cities. But the un- 
profitable servant, who had laid up his pound in 
a napkin, and thus failed to improve his oppor- 
tunity, not only lost his reward, but was punished 
as an unfaithful steward (Luke xix, 16-27). In 
the infliction of punishment due regard is had not 
only to whether he offender " did commit things 
worthy of stripes," but also to the degree of his 
culpability. For " that servant which knew his 
lord's will, and prepared not himself, neither did 
according to his will, shall be beaten with many 
stripes : but he that knew not, and did commit 
things worthy of stripes, shall be beaten with few 
stripes. For unto whomsoever much is given, of 
him shall be much required ; and to whom men 
have committed much, of him they will ask the 
more" {Ibid, xii, 47, 48). When our Lord, in 
the severity of his love, uttered the doom of the 
guilty cities, saying, " Woe unto thee, Chorazin ! 
woe unto thee, Bethsaida!" He added, "It shall 
be more tolerable for Tyre and Sidon at the day of 
judgment than for you." And when He de- 
nounced Capernaum, He said, " It shall be more 
tolerable for the land of Sodom in the day of judg- 
ment than for thee" (Matt, xi, 22-24). But 
however " few " may be the stripes, and however 
" tolerable " may be the punishment inflicted by 
God on any wicked person or people, at the day 
of judgment, it will be sufficiently painful in the 
future, as it ' has been in the past, for even 
Sodom and Gomorrha are "set forth for an 
example, suffering the vengeance of eternal fire n 
<Jude 7). 

It may be alleged that future punishment can 
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admit of no varying degrees, seeing that what- 
ever may be the culpability of the wicked, they 
are all alike consigned to a common fate, and 
overwhelmed in a common doom. There is but 
one liell, and one fire, and one death, and one 
destruction, for all the wilfully impenitent, and 
there can be no varying degrees in that fiery death 
and destruction. If this were so, there could be 
no varying degrees in the future glory of the 
righteous, seeing that they are all partakers of 
a "common salvation," and heirs of a common 
inheritance; and there is only one heaven, and 
one life, and one happiness, for all the finally saved. 
But if there be degrees in the eternal life of the 
saints, as admitted, why should there not be 
degrees also in the eternal death of the sinners 1 
If the future life of the former, and the future 
death of the latter, were merely eternal existence 
in the one case, and eternal non-existence in the 
other, the reward and the punishment would be 
fixed quantities, admitting of neither increase nor 
diminution. But if the life of the righteous be a 
life of glory and honour, of joy and happiness ; 
and if the death of the wicked be a death of re- 
morse and dishonour, of " shame and everlasting 
contempt," these are not fixed quantities, ;md 
therefore admit of either increase or diminution. 
Consequently, whatever may be the nature and 
design of future punishment, and however variously 
it may be designated, whether as death, or des- 
truction, or otherwise, it is certain, from the 
teaching of our Lord, that it will vary in degree 
according to the degree of culpability of the sinner 
who is subjected to the infliction. 
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2. Design of Future Punishment. 

Divine punishments are either corrective or 
retributive, and are to be distinguished from mere 
disciplinary sufferings. 

(a) Disciplinary Sufferings. In this life, and 
under the control of divine providence, painful 
suffering may be inflicted upon, and endured by, 
individuals and communities, without any desert 
of punishment on their part. In the animal world, 
irrational sentient creatures, which are neither 
accountable nor culpable, suffer to such an extent 
that, as we have seen, "the whole creation groaneth 
and travaileth in pain together until now." In 
the human world, also, infatfts, who have not 
reached the stage of moral agency and responsi- 
bility, and who are consequently free from personal 
sin and blame, are subjected to painful and pro- 
tracted physical sufferings. Good men suffer 
blamelessly from injuries inflicted upon them, 
when they are " persecuted for righteousness sake." 
There are "cursed" men who "take reward to 
slay the innocent person"; who lurk in secret 
places to "murder the innocent"; and who are 
described as persons in whose "skirts is found the 
blood of the poor innocents," whom they have 
destroyed. Solomon says, " Oppression maketh a 
wise man mad;" and every form of injustice is 
a wrong done to the injured. Judas confessed 
that he had "betrayed innocent blood," and the 
heathen ruler avowed that he was "innocent of 
the blood of this just person." St. Peter also 
says, « This is thaiwor&y, if a man for conscience 
toward God, endure grief, suffering wrongfully. 
For what glory is it, if, when ye are buffeted for 
jour faults, ye shall take it patiently? But if, 
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when ye do well, and suffer for it, ye take it 
patiently, this is acceptable with God. For even 
hereunto were ye called: because Christ also 
suffered for us, leaving us an example, that ye 
should follow His steps" (1 Pet. ii, 19-21). 

But although unmerited sufferings are in no 
sense punitive in their nature, they are neverthe- 
less disciplinary and salutary in their effects. 
A child may fall into the fire and be burned 
through its own carelessness or folly. The suffering 
thence arising may be justly regarded as a 
punishment for wrong done, whether that wrong- 
doing be a sin of culpable ignorance, or of pre- 
sumption. But the child may be pushed into the 
fire by the accidental stumbling of a little brother, 
or be thrown into the fire by the deliberate act of 
a depraved father. In either case the undeserved 
suffering thence arising, although not punitive, is 
disciplinary and salutary, for " the burnt child 
dreads the fire." The captain of our salvation 
was " made perfect through sufferings " ; and 
St. Peter says, "The God of all grace, who hath 
called us unto His eternal glory by Christ 
Jesus, after that ye have suffered awhile, make 
you perfect, stablish, strengthen, settle vou" 
(Ibid, v, 10). 

Thus there may be suffering without any culpa- 
bility or blame being attachable to the sufferer. 
But there can be no righteous punishment without 
desert of punishment. Disciplinary sufferings, 
therefore, are to be carefully distinguished from 
those punitive sufferings which are inflicted by 
God upon the righteous and the wicked, whether 
these latter be corrective or retributive. 

(b) Corrective Punishments. These are merited 
sufferings inflicted by God for the correction or 
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amendment of the transgressor. There may be^ 
suffering without sin, as shown above, but there 
can be no sin without suffering. Sin depraves 
the moral nature, sears the conscience, hardens 
the heart, as well as evokes the righteous judg- 
ment of God ; and in all this the sinner " suffers 
loss." His depravity may induce insensibility, so» 
that he has neither a sense of shame, nor a sense- 
of the loss he has sustained in being thus « past 
feeling." Hence St. Paul says of such, " Having 
the understanding darkened, being alienated from 
the life of God through the ignorance that i& 
in them, because of the hardness of their heart : 
who, being past feeling, have given themselves, 
over unto lasciviousness, to work all uncleanness 
with greediness" (Eph. iv, 18, 19). As suffering 
is thus indissolubly associated with sin, there can 
be no freedom from the suffering but by a deliver- 
ance from the sin. Pardon cannot separate what 
God has united, or free the sinner from the inevi- 
table consequences of his sin. It can only extend 
its hand to the penitent. But true penitence- 
involves the abandonment of sin. And thus 
pardon works through penitence to break the yoke 
of punitive suffering, and set the captive free. 

Seeing, however, that the sinner is insensible? 
alike to his sin, and to the loss which it has en- 
tailed, God, graciously employs other remedial 
sufferings to break up the fallow ground, and 
awaken the sinner to a sense of his sin. These 
sufferings are inflicted in this life upon the uncon- 
verted and unbelieving, the profligate and prodigal, 
that they may be converted from the error of their 
way, and seek after the Lord if haply they may 
find Him. The Psalmist says, "Before I was 
afflicted I went astray : but now have I kept thy 
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word" (Ps. cxix, 67). And of many such has 
God said, " I have chosen thee in the furnace of 
affliction" (Is. xlviii, 10). The Lord threatened 
to abandon the people of Israel, saying, " I will go 
and return to My place, till they acknowledge 
their offence, and seek My face " ; and the people 
said, " Come, and let us return unto the Lord : 
for He hath torn, and He will heal us ; He hath 
smitten, and He will bind us up" (Hosea v, 15 ; 
vi, 1). The cruel and depraved Manasseh was 
subjected to suffering, " And when he was in 
affliction, he besought the Lord his God, and 
humbled himself greatly before the God of his 
fathers, and prayed unto Him : and He was 
intreated of him, and heard his supplication, and 
brought him again to Jerusalem into his kingdom. 
Then Manasseh knew that the Lord he was God " 
(2 Chron. xxxiii, 12, 13). The prodigal in the 
far country, when plunged in deep distress, became 
sensible of his folly, and arose and returned to his 
father, saying, "I have sinned against heaven, 
and in thy sight, and am no more worthy to be 
called thy son" (Luke xv, 21). The thief on the 
cross may have prospered for a season in his 
wickedness, but in the agony of crucifixion he 
turned to the Lord and prayed, " Remember 
me when Thou comest into Thy Kingdom" 
{Ibid, xxiii, 42). 

But this corrective punishment is also inflicted 
upon, and endured by, the people of God ; who, 
though in the main holy and righteous, are not 
absolutely faultless, but are still sinfully imperfect 
in character. This is that "chastening for tho 
present," which is " not joyous but grievous," but 
which, afterward, "yieldeth the peaceable fruit 
of righteousness unto them which are exercised 

o 
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thereby " (Heb. xii, 11). It is tlie correction of a 
fat/ier. " As a man chasteneth his son, so the 
Lord thy God chasteneth thee " (Deut. viii, 5). 
" My son, despise not thou the chastening of the 
Lord, nor faint when thou art rebuked of Him 
.... If ye endure chastening, God dealeth with 
you as with sons ; for what son is he whom the 
father chasteneth not? But if ye be without 
chastisement, whereof all are partakers, then are 
ye bastards and not sons" (Heb. xii, 5-8). It is 
an expression of love, " He that spareth his rod 
hateth his son : but he that loveth him chasteneth 
him betimes " (Prov. xiii, 24). "As many as I 
love, I rebuke and chasten" (Rev. iii, 19). 
" Whom the Lord loveth, He chasteneth, and 
scourgeth every son whom He receiveth" 
(Heb. xii, 6). It is salutary, "Behold, happy 
is the man whom God correcteth : therefore des- 
pise not thou the ohastening of the Almighty " 
(Job. v, 17). " Blessed is the man whom thou 
-chastenest, O Lord, and teachest him out of Thy 
law; that thou mayest give him rest from the 
days of adversity ; until the pit be digged for the 
wicked. For the Lord will not cast off His 
people, neither will He forsake His inheritance' ' 
(Ps. xciv, 12-14). It is temporary, "The Lord 
hath chastened me sore ; but He hath not given 
me over unto death " (Ps. cxviii, 18). " For His 
anger endureth but a moment ; in His favour is 
life : weeping may endure for a night, but joy 
cometh in the morning " (Ps. xxx, 5). " Our 
light affliction which is but for a moment, worketh 
for us a far more exceeding and eternal weight of 
glory n (2 Cor. iv, 17). It is limited to this life. 
" We are chastened of the Lord, that we should 
not be condemned with the world " (1 Cor. xi, 32). 
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Of the Zion above it is said, " The inhabitant 
shall not say, I am sick : the people that dwell 
therein shall be forgiven their iniquity " 
(Is. xxxiii, 24). " And God shall wipe away all 
tears from their eyes; and there shall be no 
more death, neither sorrow, nor crying, neither 
shall there be any more pain ; for the former 
things are passed away " (Rev. xxi, 4). 

Thus whatever other end may be served by 
this paternal chastening, it is distinctively cor- 
rective in its aim, and has no place in the future 
life of the righteous in that happy land, where 
there is " neither sorrow nor crying," nor " any 
more pain." 

(c) Retributive Punishments. ' These are puni- 
tive sufferings inflicted by God upon wilfully 
impenitent and incorrigible sinners. Retribution 
is revenge, in its strictly literal sense of inflicting 
judicial vengeance in requital of a criminal 
offence. But judicial vengeance is vindicative, 
not vindictive. It is a just retribution, recom- 
pense, or reward, having for its object the vindi- 
cation of outraged law and justice, the maintenance 
of authority, and the protection of the interests of 
the community. This being so, is the punishment 
inflicted by God upon the finally impenitent in 
the future life, corrective or retributive, as thus 
defined? 

Mr. Cox says, " Tlw Greek has two words for 
' punishment* ; kolasis, Hue word used by our Lord; 
and timoria, a word also used in the New Testament 
(Heb. x, 29) : and the distinctive meanings of 
these two words are defined by Aristotle himself. 
The one word, that used by Christ, denotes, he says, 
that kind of punishment which is intended for the 
improvement of the offender ; while the other de- 
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notes that hind of punishment which is intended 
for the vindication of law andjustice" (pp. 140-141). 
Accepting the above distinction, it follows, even 
from Mr. Cox's own showing, that if the one 
term designates corrective punishment, the other 
denotes retributive punishment, which is precisely 
the conclusion at which we are aiming. There is 
a punishment inflicted by God upon incorrigible 
sinners, which has for its object, not the " im- 
provement of the offender," but the " vindication 
of law and justice.'' But when the writer says, 
"The Greek has two words for 'punishment,'" 
does he mean two words only? If so, he is 
mistaken, for we find four different Greek 
terms employed in the four passages in which 
the English word "punishment" occurs, viz., 
Matt, xxv, 46 ; 2 Cor. ii, 6 ; Heb. x, 29 ; 1 Pet. 
ii, 14. And we find other terms in other passages 
having that signification. 

Dikee is the name of the heathen goddess of 
justice, Nemesis, or vengeance. It is used in the 
New Testament to designate the award of justice, 
a judicial sentence against the wicked. Festus 
speaks of the chief priests and elders " desiring to 
have judgment against Paul," and the following 
verse shows that the "judgment" they sought was 
the infliction of the death penalty (Acts xxv, 15). 
The barbarians thought Paul a murderer whom 
" vengeance suffereth not to live " (Ibid, xxviii, 4). 
The finally impenitent " shall be punished with 
everlasting destruction" (2 Thess. i, 9). Sodom 
and Gomorrha are set "forth for an example 
suffering the vengeance of eternal fire " ( Jude 7). 

Ekdihes signifies to execute right and justice in 
avenging wrong done. The importunate widow 
cries, "Avenge me of mine adversary"; and the 



RETRIBUTIVE PUNISHMENTS. 29 

judge says, " I will avenge her" (Luke xviii, 3, 5). 
St. Paul exhorts the disciples, saying, "Avenge 
not yourselves " (Bom. xii, 19). He speaks of 
" a readiness to avenge all disobedience" (2 Cor. 
x, 6). The martyrs cry, "Dost thou not judge 
and avenge our blood on them that dwell on the 
earth" (Rev. vi, 10). "God hath avenged the 
blood of His servants " {Ibid, xix, 2). 

EkdihoB denotes one who executes justice— an 
avenger. The civil magistrate bears lie sword of 
justice as "the minister of God — a revenger, 
to execute wrath upon him that doeth evil" 
{Rom. xiii, 4). If one defrauds his brother he 
will find that n the Lord is the avenger of all 
such " (1 Thess. iv, 6). 

Ekdikeesis is the execution of right and justice 
by the infliction of vindicative punishment on 
wrongdoers. " Shall not God avenge His own 
«lect? I tell you that He will avenge them 
speedily " (Luke xviii, 7, 8). " These be the days 
of vengeance " (Ibid, xxi, 22). Moses " avenged 
him that was oppressed, and smote the Egyptian," 
killing him (Acts vii, 24). " Vengeance is mine; 
I will repay, saith the Lord" (Rom. xii, 19). 
Godly sorrow in the Corinthians wrought "revenge" 
on their guilty brother (2 Cor. vii, 11). The 
Lord will be revealed "in flaming fire, taking 
vengeance on them that know not God " &c. 
{2 Thess. i, 8). " Vengeance belongeth unto me ; 
I will recompense, saith the Lord " (Heb. x, 30). 
Governors are sent by God " for the punishment 
of evildoers " (1 Peter ii, 14). 

Tio means to vindicate honour by exacting com- 
pensation for wrong done. The word occurs only 
once, and is associated with dikee in the passage 
already quoted. The finally impenitent " shall be 
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punished/' literally, shall " suffer the punishment 
of everlasting destruction " (2 Thess. i, 9). 

Epitimia denotes the judicial estimate, or award, 
attached to an offence. " Sufficient to such a man 
is this punishment, which was inflicted of many " 
(2 Cor. ii, 6). The word occurs only in this pas- 
sage, but its verbal form is frequently employed 
to admonish, enjoin, and rebuke. 

Timoria signifies the vindication of outraged 
honour. The verb is found in two passages. 
Saul's mission to Damascus was to " bring them 
which were there bound unto Jerusalem, to be 
punished" (Acts xxii, 5). And he "punished 
them oft in every synagogue" (Ibid, xxvi, 11). 
The substantive occurs only once, " He that de- 
spised Moses' law died without mercy under two 
or three witnesses : of how much sorer punish- 
ment, suppose ye, shall he be thought worthy, who 
hath trodden under foot the Son of God" &c. 
(Heb. x, 28, 29). This is the word which, accord- 
ing to Aristotle, "denotes that kind of punishment 
which is intended for the vindication of law and 
justice." 

Kolasis, this is the word to which Mr. Cox 
appeals as signifying "punishment designed to 
reform and improve men, to prune away their 
defects and sins." He says again, " The word 
here rendered ' punishment 9 (Kolasis) is a very 
peculiar one. In its primary use, when it is 
applied to natural processes, it means " pruning? 
i.e., pruning bushes and trees in order that they 
may bring forth more fruit. When it is used 
figuratively, when it is applied to moral processes, 
it means corrective discipline, discipline by which 
character is pruned and made more fruitful in 
good works n (p. 140). But, in the New Testa- 
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ment, the pruning of cJiaracter is designated by a 
totally different term. Thus Christ says, " Every 
branch in me that beareth not fruit He taketh 
away : and every branch that beareth fruit, He 
purgeth it (katliarei) that it may bring forth more 
fruit " (John xv, 2). Here, indeed, is Mr. Cox's 
" corrective discipline," but it is a discipline 
applied to the living branches of the living vine. 
And here is the kind of pruning to which the 
wicked are subjected : — "If a man abide not in 
Me, he is cast forth as a branch, and is withered ; 
and men gather them, and cast them into the 
fire, and they are burned " (Ibid, v. 6). The 
pruning of character is the corrective discipline 
of suffering, to which the people of God are sub- 
jected in this life, because of their sinful imper- 
fections. But in the Holy Land, the inheritance 
of saints, there is neither suffering to prune with, 
nor sin to be pruned away, as we have shown 
above : and in the other land, the Gehenna of 
fire, the pruning to which the impenitent are sub- 
jected is the retributive punishment by which the 
withered branches are cast into the fire and 
are burned. 

It is quite true that Kolasis means to prune, but 
" when it is applied to moral processes," the 
pruning effected is the cutting off from the living 
vine of those withered branches ; and the branches 
which are thus cut off and cast into the fire to be 
burned aro not " defects and sins," but incorrigible 
sinners, as above. Hence also the following 
references : — " And now also the axe is laid unto 
the root of the trees : therefore every tree which 
bringeth not forth good fruit is hewn dow n, and 
cast into the fire " (Matt, iii, 10). Christ said to 
the unfruitful fig tree, " Let no fruit grow upon 
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thee henceforward for ever. And presently the 
fig tree withered away" (Ibid, xxi, 19). The 
husbandman and the vine dresser unitedly agree 
that if the barren fig tree continue to be unfruitful, 
after another year of probation, it shall be " cut 
down" as a cumberer of the ground (Luke 
xiii, 7, 9). 

Kolasis, as a substantive, occurs only in two 
passages, but it is employed in its verbal form in 
two other texts. As a substantive, it is found 
in 1 John iv, 18, "Fear hath torment 1 *; by which 
the apostle may mean that fear causes " torment," 
or that fear anticipates future "torment," or 
punishment. The other passage in which it occurs 
is Matt, xxv, 46, " These shall go away into ever- 
lasting punishment; but the righteous into life 
eternal." And the nature of that "punishment" 
is intimated by our Lord when He says to these 
persons, " Depart from Me, ye cursed, into ever- 
lasting fire, prepared for the devil and his angels." 
In its verbal form, the word occurs in Acts iv, 21, 
the rulers let the apostles go, "finding nothing 
how they might punish them, because of the 
people"; and in 2 Pet. ii, 9, "The Lord knoweth 
how to deliver the godly out of temptations, and 
to reserve the unjust unto the day of judgment to 
be punished" In the first of these latter texts 
the pruning sought by the rulers, and which they 
were prevented from executing "because of the 
people," was manifestly the punishment of excision 
— death. And in the other passage the apostle 
indicates the nature of the future punishment 
when he says, they " shall utterly perish in their 
own corruption" (v. 12). 

Paideia, in its verbal and substantive forms, 
denotes the training or education of a child, and 
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is used to designate the corrective discipline or 
chastisement inflicted by. God upon his believing 
people. It is employed in each of the seven verses 
•of Heb. xii, 5-11, to designate the cJiastisement 
" whereof all are partakers." The corrective dis- 
cipline indicated by the word is precisely that 
pruning of character ascribed by Mr. Cox to the 
term Kolasis ; but the former term is limited in 
its application to the chastisement of the children 
of God, and is never employed to designate the 
retributive punishment inflicted upon the unbe- 
lieving "world." Accordingly St. Paul says, "But 
when we are judged, we are chastened of the Lord, 
that we should not be condemned with the world " 
(1 Cor. xi, 32). " As dying, and behold we live ; 
as chastened, and not killed " (2 Cor. vi, 9). And 
the spirit saith unto the churches, " As many as 
I love, I rebuke and chasten : be zealous therefore 
and repent" (Rev. iii, 19). 

Basanos with its verb and two other substantives 
•derived from the latter are found in several passages. 
The word originally denoted a tduchstone, and then 
examination by torture, painful suffering, severe 
punishment. It is generally translated in our 
version "torment," i.e., painful suffering. It is 
however somewhat widely applied by the sacred 
writers, to the torment arising from disease (Matt, 
iv, 24 ; viii, 6) ; the vexation or distress of right- 
eous Lot (2 Pet. ii, 8) ; a boat tossed with the waves 
(Matt, xiv, 24) ; painful effort in rowing (Mark 
vi, 48) ; the officers employed in inflicting pun- 
ishment (Matt, xviii, 34), &c. It is also used to 
designate the painful suffering inflicted on lost 
sinners, angels and men. Thus the devils say, 
'"Art thou come hither to torment us before 
the time" (Matt, viii, 29)? The unclean spirit 
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cries, "I adjure you by God, that thou torment 
me not " (Mark v, 7). The rich man in Gehenna 
is said to be " in torment," and to cry for a miti- 
gation of his sufferings, and to pray for his tive 
brethren " lest they also come into this place of 
torment" (Luke xvi, 23-28). The "men which 
have not the seal of God in their foreheads " were 
tormented five months : " and their torment was as 
the torment of a scorpion, when he striketh a 
man. And in those days shall men seek death 
and shall not find it ; and shall desire to die, and 
death shall flee from them " (Rev. ix, 5, 6). The 
men who worship the beast and his image " shall 
drink of the wine of the wrath of God, which is 
poured out without mixture into the cup of Hia 
indignation," and " they shall be tormented with 
fire and brimstone in the presence of the holy 
angels, and in the presence of the Lamb : and the 
smoke of their torment ascendeth up forever and 
ever ; and they have no rest day nor night " (Ibid, 
xiv, 9-11). Fallen Babylon is to receive "so much 
torment and sorrow," and men shall stand afar off 
for the fear of her torment, weeping and wailing " 
(Ibid, xviii, 7, 10, 15). The devil is to be "cast 
into the lake of fire and brimstone, where the beast 
and the false prophet are, and shall be tormented 
day and night for ever and ever" (Ibid, xx, 10). 

Odunao. This verb denotes the endurance of 
great pain, and distress. It is used twice in the 
parable of the rich man and Lazarus. Dives cries 
for mercy, saying, " I am tormented in this flame"; 
and Abraham replies, Lazarus " now is comforted,, 
and thou art tormented " (Luke xvi, 24, 25). 

There are several other forms of expression em- 
ployed in the New Testament in connection with 
the future punishment of the wicked, such as those 
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which describe their souls as lost, going into per- 
dition, perishing utterly, dying the second death, 
drinking the cup of wrath, made vessels of wrath, 
consumed like chaff in the fire, utterly destroyed, 
and the like. These will occupy our attention 
farther on. Meantime it will be observed from 
the references given above that, in the divine ad- 
ministration, as in human governments, there are 
capital punishments for capital crimes, and secon- 
dary punishments for secondary offences. . All 
those inflictions of punitive suffering for sin, which 
stop short of death or destruction, may be regarded 
as paternal chastisements, and secondary punish- 
ments, which have for their object the correction 
and amendment of the wrongdoer. But all those 
inflictions which culminate in the death or destruc- 
tion of the wicked must be regarded as capital pun- 
ishments or righteous retribution ; and as being 
intended to vindicate outraged authority, and to 
stamp out, or arrest the spread of sin as a contagious 
moral plague. Illustrative examples of both kinds 
of punishment are found in Old Testament history. 
Thus the plagues of Egypt were secondary punish- 
ments, designed for the reformation of the people ; 
but the destruction of Pharaoh and his host in the 
Bed Sea was a retributive judgment. The wan- 
dering of Israel in the wilderness for forty years, 
with all the accompanying hardships and distresses, 
were corrective discipline or punishment ; but the 
destruction of the impenitent whose carcases fell 
in the wilderness, was a retributive judgment. 
The destruction of the old world by a flood, and 
of the cities of the plain by fire, was, in both 
cases, retributive punishment. And St. Paul 
teaches that divine chastisement is corrective and 
disciplinary, but future punishment is final and 
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retributive, for " we are chastened of the Lord, 
that we should not be condemned with the world " 
<1 Cor. xi, 32). 

3. The Nature of Future Punishment. 

It can hardly be expected that we should have 
very clear and definite conceptions of the precise 
nature of future punishment, seeing, as Mr. Cox 
says, " We find in the Word of God no clear de- 
tailed disclosures of the final estate whether of the 
good or oftlie bad" (p. 198). In the absence of 
these details, and by a mistaken exegesis, some 
persons may have formed absurd and extravagant 
ideas of the woes of hell, just as others may have 
formed equally absurd and extravagant notions of 
the bliss of heaven. Mr. Cox may justly ridicule 
the idea of " some vast and burning prison" (p. 41), 
a, " literal valley of horrors," (p. 82), an " ever- 
lasting bonfire" (p. 131), "everlasting torture" 
(p. 142), and the like. But he will find quite as 
crude and childish notions cherished of the happy 
hunting grounds, the hills of bliss, the garden of 
•delights, the river of life, the life-giving tree with 
its healing leaves, the ceaseless playing on golden 
harps, the eternal psalm-singing, the jewelled 
crowns, the waving palms, the jasper walls, the 
pearly gates, the marriage supper, <fec., <fec. These 
Are all, doubtless, figurative representations, and 
it may be often difficult to distinguish between the 
literal and symbolical ; but it can hardly be denied 
that under every such figure or group of metaphors, 
there is a substratum of reality which the symbol 
-can only imperfectly represent. When, therefore, 
we inquire into the nature of future punishment, 
-due regard must be had to the figurative character 
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of these representations, lest we should confound 
the symbol with the truth symbolised. Now it is 
to be observed in the outset, as we shall see im- 
mediately, that while the term " Hades " designates 
a state or condition of the soul between death and 
the resurrection, " Paradise n and " Gehenna " are 
the names of places, and not of states or conditions: 
the former the place of future reward, and the 
latter the place of future punishment. We have 
precisely the same reason, neither more nor less, 
for believing in a world of bliss which we have 
for believing in a world of woe. Loosen the 
foundations of men's faith in the one and you in- 
evitably endanger the stability of their confidence 
in the other. 

Mr. Cox says, " Yet our Lord speaks of the worm 
iust as emphatically as Be speaks of the fire. And 
if men cannot believe in a world all worm, why 
should they believe in a world all JireV* (p. 135). 
Why, indeed? But who believes in any such 
absurdity ? Can Mr. Cox not distinguish between 
a world in which there is that worm and fire, 
and a world either " all worm," or " all fire " ? 
We can believe in heaven with all its radiant 
glories, without believing that heaven is a world 
all tree, or a world all river, or a world all supper. 
And, therefore, we can and do believe in Gehenna 
as the place of future punishment ; the world of 
woe, the abode of the wicked. If Mr. Cox does 
not believe the same, we should be glad to learn 
from him if there be, in fact, any place of punish- 
ment in the future world ? If there be such a 
place, and it is not Gehenna, where and what is 
it ? If there be no such place, is there no world of 
spirits at all? "No separate place where the 
angels shall come forth, and sever the wicked from 
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among the just, " and each shall go to his own 
place " 1 The Scriptures, as we shall see, justify 
us in believing that Gehenna is neither a " literal 
valley of horrors," nor " some vast and burning 
prison, 1 ' nor a huge " furnace of fire," any more 
than Paradise is a literal garden of roses or fruit 
trees, or than heaven is a walled city with a river 
running through it. It is, on the contrary, a 
world, provided with all the necessary means of 
subsistence, but of whose particular furnishings we 
know nothing ; a world which God has prepared 
as the separate dwelling-place of the wicked, and 
in which they will be subjected to such varying 
degrees of deprivations, or other punishments, as 
their respective sins deserve and require. What, 
then, is the nature of that future punishment ? 

1. The wicked are excluded from God 1 8 favourable 
regard. He cannot look upon sin. Therefore, as 
sinners, the wicked are the objects of His moral 
indignation. He cannot smile upon or approve of 
evil* Therefore, as evildoers, they are under His 
frown, and the objects of His displeasure. He 
may compassionate the sinner, as Christ wept 
over the doomed city of Jerusalem ; but when He 
enters into judgment with the impenitent, right- 
eousness arrests the outflow of pity, and demands 
the execution of retributive justice. Therefore 
the sinner who wilfully neglects or refuses to 
u flee from the wrath to come," will necessarily 
become a " vessel of wrath," and by his " impeni- 
tent heart treasure up to himself wrath against the 
day of wrath and revelation of the righteous judg* 
ment of God ; who will render to every man 
according to his deeds " (Rom. ii, 5, 6). 

2. The wicked are denied the blessings of sal- 
vation and participation in the joys of heaven. 
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We, accordingly, read, " God spared not the 
angels that sinned, but cast them down to hell " 
(2 Peter ii, 4). "The wicked is driven away in 
his wickedness " (Prov. xiv, 32). " And thou, 
Capernaum, which art exalted to heaven, shalt be 
thrust down to hell" (Luke x, 15). The righteous 
" shall sit down in the kingdom of God," but the 
wicked shall be " thrust out " (Ibid, xiii, 28, 29). 
The door of heaven will be closed at the coming 
of the bridegroom, and those who have wilfully 
remained without will bo refused admittance when 
they pray for it, and be denied by Christ when 
they plead for His acknowledgement (Matt, xxv, 
12). The door of mercy will be shut by the 
Master at the last day, and though " many will 
seek to enter in," they " shall not be able," for it 
will be too late. The Lord will refuse them 
admittance, deny them before His Father, and bid 
them " depart " from His presence as " workers of 
iniquity" (Luke xiii, 24-27). At the last day, 
the finally impenitent will be taken away and 
"cast into outer darkness ; there shall be weeping 
and gnashing of teeth" (Matt, xxii, 13). In the 
judgment of the great day, the Lord will say to 
those on His left hand, "Depart from me, ye 
cursed, into everlasting fire. . . . And these 
shall go away into everlasting punishment" (Matt. 
xxv, 41-46). 

3. TJie wicked will be finally separated from t7ie 
righteous, and dwell apart by themselves. At the 
end of the world, "the angels shall come forth, 
and sever the wicked from among the just" 
(Matt, xiii, 49). The tares are separated from the 
wheat; the good fish from the bad; the barren 
from the fruitful trees; the wheat from the 
chaff ; .. the withered branches from the living 
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branches, and the living vine. " When the 
Son of Man shall come in His glory, and all 
the holy angels with Him, then shall He sit upon 
the throne of His glory. And before Him shall 
be gathered all nations; and He shall separate 
them one from another, as a shepherd divideth his 
sheep from the goats" (Matt, xxv, 31, 32). Dives 
in Gehenna and Lazarus in Paradise were sepa- 
rated by "a great gulf," which could not be passed 
even by those who would (Luke xvi, 26). Judas- 
by transgression fell, and went "to his own place" 
(Acts i, 25). The righteous are separated from 
the wicked, and the latter are sent away to the 
place "prepared for the devil and his angels "" 
(Matt, xxv, 41). 

4. The wicked are consigned to outer darkness. 
Darkness is variously used in Scripture as the 
symbol of death, captivity, calamity, ignorance, 
and evil. But as light is the emblem of felicity, 
so darkness is the emblem of woe. God "dwelleth 
in light, which no man can approach unto" (1 
Tim. vi, 16). Heaven is the "inheritance of the 
saints in light" (Col. i, 12). "For the glory of 
God did lighten it; and the Lamb is the light 
thereof" (Rev. xxi, 23). " Outer darkness," ac- 
cordingly, is away from God and Christ and 
heaven ; separation not only in character, but also 
in state and place and relation. " God spared 
not the angels that sinned, but cast them down to 
hell, and delivered them into chains of darkness, 
to be reserved unto judgment" (2 Pet. ii, 4). 
From this darkness there is no escape, or hope of 
deliverance, for, at the judgment of the great day, 
the devil is " cast into the lake of fire and brim- 
stone," and is " tormented day and night for ever 
and ever " (Rev. xx, 10). The wicked are " wan- 
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dering stars, to whom is reserved the blackness of 
darkness for ever" (Jude 13). The children 
of the kingdom (Matt, viii, 12); the man 
who had not on a wedding garment (Ibid, xxii, 
13) ; and the unprofitable servant (Ibid, xxv, 30), 
are all " cast into outer darkness," where there is 
" weeping and gnashing of teeth." 

5. The wicked are doomed to die the second death. 
" The wages of sin is death " (Eom. vi, 23). " The 
end of those things is death " (Ibid. v. 21). "The 
sorrow of the world worketh death" (2 Cor. 
vii, 10). " Sin when it is finished bringeth forth 
death " (James i, 15). "There is a sin unto death : 
I do not say that he shall pray for it " (1 John v, 
16). "We are unto God a sweet savour of Christ, 
in them that are saved, and in them that perish : 
To the one we are the savour of death unto death; 
and to the other the savour of life unto life " (2 
Cor. ii, 15, 16). The death spoken of in these texts 
as the doom of the sinner is manifestly the future 
and " second death." Hence Christ said, " If 
a man keep My saying, he shall never see 
death" (John viii, 51). "The Spirit saith 
unto the churches, He that overcometh shall 
not be hurt of the second death" (Eev. ii, 11). 
What is this death 1 Not the extinction of being, 
for in physical death, the ego, the me, still sur- 
vives. Hades is the state of the dead. And 
"God is not the God of the dead, but of the 
living" (Matt, xxii, 32). In moral or spiritual 
death, the dead live, but not unto God. Jesus 
said unto His disciples, " Follow me, and let the 
dead bury their dead " (Ibid, viii, 22). St. Paul 
says, " And you hath He quickened, who were 
dead in trespasses and sins " (Eph. ii, 1). " But 
she that liveth in pleasure is dead while she 

D 
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liveth " (1 Tim. v, 6). And Jude says, the wicked 
are like trees "twice dead, plucked up by the 
roots" (Jude 12). In the future or second death, 
the dead, in like manner, continue to exist. 
The " lake of fire," into which the wicked are cast 
-at the day of judgment, is said to be " the second 
death" (Rev. xx, 14). And yet, the devil, with 
the beast, and the false prophet, although sub- 
jected to that death punishment, live to be " tor- 
mented day and night for ever and ever " (Ibid, 
v. 10). 

Physical death is the separation of the soul from 
the body. Spiritual death is the voluntary sepa- 
ration of the soul from God, like the prodigal in 
the far country. The second death we may regard 
as the judicial separation of God from the soul, 
whereby the sinner is excluded from God's favour- 
able regard ; denied the blessings of salvation, and 
participation in the joys of heaven; finally sepa- 
rated from the righteous; and consigned to the 
dreary hopelessness of outer darkness. It is, there- 
fore, not the extinction of his being, but the death 
of his highest well-being. 

6. The wicked a/re subjected to the gnawing of 
the worm which dieth not. What is this worm of 
the soul 1 Mr. Cox says, " Go to the natural 
world, then, and ask — What are the functions of the 
worm and the fire ? The function of worms in the 
natural world is to prevent, though they seem to pro- 
mote, putrefaction. They feed on the noxious matter 
which would else breed infection ; they transmute the 
refuse of decay into their own liming and healthy 
organisms. . . . What then can the moral analogue 
of them be but a discipline so searching, so severe, as 
that it shall destroy that which is corrupt and cor- 
rupting, render innoxious that which is noxious, 
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and evolve life from Hie very jaws of death 11 
(pp. 133, 134). If this be a correct description of 
the law of putrefaction, and of the preservative 
And life-evolving action of worms, it is no marvel 
that the poor afflicted patriarch of the old world 
-exclaimed, " I have said to the worm, Thou art 
my mother, and my sister " (Job xvii, 14)! But 
however near, though not dear, to the sufferer, the 
worms may have been, it is certain that when 
they fed upon his corrupt flesh they did not 
•evolve life to him. When the wicked man dieth 
" the worm shall feed sweetly on him " (Ibid. 
xxiv, 20) ; but whatever else that worm may 
4o, it certainly does not evolve life to the dead, 
whether righteous or wicked. The prophet says, 
xi Thy pomp is brought down to the grave, 
- . . . The worm is spread under thee, and 
the worms cover thee" (Is. xiv, 11). Did these 
worms evolve life to the dead king 1 The same 
prophet says of the wicked, " The moth shall eat 
them up like a garment, and the worm shall eat 
them like wool " (Ibid, li, 8). What is the con- 
dition of a garment after it has been eaten up in 
this way? The prophet further says, " And they 
shall go forth, and look upon the carcasses of the 
men that have transgressed against me : for their 
worm shall not die, neither shall their fire be 
quenched ; and they shall be an abhorring to all 
flesh " (Ibid, lxvi, 24). Is that abhorrent condition 
an evidence of the life-evolving action of the 
worm? 

If Mr. Cox goes to the natural world he will 
find the origin of putrefaction in living germs ; 
and he will discover in worm-eaten garments, 
plants, vegetables, fruits, and carcasses, that the 
function of the crawling thing is destructive, and 
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not preservative. The worms, no doubt, " evolve 
life from the very jaws of death," but it is a 
worm-life — the life of themselves — which is thus 
evolved. They feed on dead carcasses and trans- 
fuse the dead substances "into their own living 
and healthy organisms," but what is left of the 
carcasses after the worms have fed on them? And 
if the undying worm feeds on the human spirit 
after this fashion, what of soul will be left when 
the worm is done? In the natural world the 
worms purify the atmosphere by eating up, not 
decay, or corruption, but the decayed and corrupt 
bodies. In the spiritual world the moral atmo- 
sphere will be purified by the undying worm 
devouring, not sin, but the sinner. So that Mr. 
Cox justly says, " It shall destroy that which is 
corrupt and corrupting " ; but " that which is 
corrupt and corrupting " is the sinful soul of the 
wicked. „ 

Revelation, true to nature, teaches that the 
function of the worm in the natural world is 
destructive, not preservative. Thus when the 
manna " bred worms," it " stank," and became 
so loathsome as to be unfit for food (Exod. xvi, 20). 
The Jews were threatened that they would gather 
no grapes from their vineyards, "for the worms 
shall eat them " (Deut. xxviii, 39). When Job's 
flesh was " clothed with worms," it became painful 
and "loathsome" (Job vii, 5). Instead of 
evolving life to him, the worms " destroyed " his 
body (ibid, xix, 26). Herod the king <r was 
eaten of worms, and gave up the ghost 11 (Acts 
xii, 23). If then the action of the undying worm 
in the spiritual world be like that of its fellow in 
the natural world, we must conclude that the 
" moral analogue " is a discipline so searching and 
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severe as that it will destroy the corrupt and 
corrupting sinner, not in his being, but in his 
wellbeing. 

7. The wicked are consigned to the fire that 
never shall be quenched. Fire is one of the most 
common figures employed by the sacred writers as a 
metaphor of fiery suffering in this life, and fiery 
punishment in the life to come. In the present 
life, the righteous are subjected to the temporary 
fires of painful afflictions, persecutions, and the like. 
In the future life, the wicked are " cast into the 
fire that never shall be quenched." Accordingly, 
the prophet says, the Lord " shall sit as a refiner 
and purifier of silver : and He shall purify the sons 
of Levi, and purge them as gold and silver, that 
they may offer unto the Lord an offering in right- 
eousness " (Mai. iii, 3). But the same prophet also 
says, " Behold, the day cometh, that shall burn as 
an oven ; and all the proud, yea, and all that do 
wickedly, shall be stubble : and the day that 
-cometh shall burn them up, saith the Lord of 
Hosts, that it shall leave them neither root nor 
branch" (Ibid, iv, 1). The chastisement or discip- 
line of the righteous is here contrasted with the 
final doom of the wicked. The former is " like a 
refiner's fire," which purifies, but destroys not, the 
precious metals. The latter is like a devouring 
fire which burns up and utterly destroys the 
stubble, leaving " neither root nor branch " uncon- 
fiuincd. The disciples of Christ are promised that 
they " shall be baptized with the Holy Ghost and 
with fire " (Matt, iii, 11). The wicked are 
threatened that they shall be driven from Christ 
41 into everlasting fire, prepared for the devil and 
his angels " (Ibid, xxv, 41). When Christ cometh 
again, He "will gather His wheat into the garner ; 
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but He will burn up the chaff with unquenchable 
fire " {Ibid. iii. 12). 

Mr. Cox alleges that in the words, " Every one 
shall be salted with fire," " our Lord explains his 
own thought to us, and shows us that tliefire of Ge- 
henna, the ceonial fire, which He had in view, was 
the symbol not of a vindictive and degrading 
punishment, but of a purifying and vivifying cor- 
rection 91 (p. 135). By this statement Mr. Cox 
shows that he at least misunderstands the saying- 
of our Lord, and confounds the refiner's fire r 
which is corrective and purifying, with the penal 
fire of the future judgment, which is retributive 
and destructive, as shown above. Lot's wife 
was " salted with fire," when " the Lord rained 
upon Sodom and Gomorrha brimstone and fire," 
and she, looking back, was overtaken by the 
fiery deluge, and " became a pillar of salt ,r 
(Gen. xix, 24-26). These cities of the plain 
have also been " salted with fire," for they are 
"set forth for an example, suffering the ven- 
geance of eternal fire" (Jude 7). The rich 
man in Gehenna is also " salted with fire," 
for, notwithstanding his alleged penitence and 
moral improvement, he still cries for mercy, 
saying, " I am tormented in this flame " (Luke 
xvi, 24). 

Mr. Cox repeats and re-repeats the assertion that 
the fire of future punishment is disciplinary and 
corrective* But in doing so he uniformly draws 
on his own fancy for the necessary facts, and 
confounds the divine chastisement inflicted upon 
the righteous, with the destructive punishment 
inflicted upon the wicked. There is no such 
confusion of thought in the sacred Scriptures. 
See the contrasted references, a few examples of 
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which are given above. And observe that the 
tares, the wheat, the chaff, the wood hay and 
stubble, the barren tree, and the dead branches 
of the vine — metaphorical representations of the 
morally worthless, or wicked, are all cast into the 
fire, not to be purified, like the precious gold and 
silver, but to be burnt up, or judicially destroyed. 
With this agree the revelations of John that the 
devil, with the beast and the false prophet, the 
evildoers, and whosoever is not found written in 
the book of life, are all consigned to the lake of 
fire ; and that not to be chastened, but consumed, 
for this fiery punishment is the second death. 
St. Paul also teaches that when our Lord " shall 
be revealed from heaven, with His mighty angels/' 
He will come "in flaming fire," not to correct 
or refine or purify the wicked, but " taking ven- 
geance on them that know not God, and obey not 
the gospel." Thus the fiery furnace, the lake of 
fire, the tormenting flame, the Gehenna fire, the 
unquenchable fire, and the like, are neither vast 
and burning prisons, nor everlasting bonfires, but 
symbolical representations of the " fiery indigna- 
tion " of God " which shall devour the adver- 
saries " (Heb. x, 27). 

8. TJie wicked are finally devoted to destruction. 
The final destruction of the wicked at the last 
day, whatever that destruction may be, is clearly 
and unequivocally taught by the sacred writers. 
Thus, St. James says, " There is one lawgiver who 
is able to save and to destroy" (James iv, 12). 
Jesus says, " Fear Him who is able to destroy 
both soul and body in Gehenna " (Matt. x. 28). 
St. Peter, referring to the prediction of Christ by 
Moses, says, " And it shall come to pass that 
every soul which will not hear that prophet 
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shall be destroyed from among the people" 
(Acts iii, 23). Our Lord says, " Wide is the 
gate, and broad is the way that leadeth to des- 
truction, and many there be which go in thereat " 
(Matt, vii, 13). St. Peter says, "There shall be 
false teachers among you who privily shall bring 
in destructive heresies, even denying the Lord 
that bought them, and bring upon themselves 
swift destruction .... These, as natusal 
brute beasts made to be taken and destroyed' 9 
(2 Pet. ii, 1-12). " They that are unlearned and 
unstable wrest, as they do the other scriptures, 
unto their own destruction " (Ibid, iii, 16). St 
Paul says of the wicked, " Destruction and misery 
are in their way8 ,, (Rom. iii, 16). " What if 
God, willing to show His wrath, and to make 
His power known, endured with much long 
suffering the vessels of wrath fitted to destruc- 
tion " (Ibid, ix, 22). " Meats for the belly, and 
the belly for meats : but God shall destroy both 
it and them" (1 Cor. vi, 13). " For many walk, 
of whom I have told you often, and now tell you 
even weeping, that they are the enemies of the 
cross of Christ: whose end is destruction " 
(Philip, iii, 18, 19). " When they shall say, Peace 
and safety ; then sudden destruction cometh upon 
them as travail upon a woman with child ; and 
they shall not escape" (1 Thess. v, 3). "Who 
shall be punished with everlasting destruction 
from the presence of the Lord and from the glory 
of His power, when he shall come to be glorified 
in His saints * (2 Thess. i, 9, 10). "And then 
shall that Wicked be revealed, whom the Lord 
shall consume with the spirit of His mouth, and 
shall destroy with the brightness of His coming " 
(Ibid, ii, 8). " Foolish and hurtful lusts, which 
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drown men in destruction and perdition " (1 Tim. 

vi,9). 

With these passages those other texts agree, 
which show the destructive agency of the undying 
worm, the unquenchable fire, and the second death; 
and all those numerous references to the " son of 
perdition/' the "perdition of ungodly men," the 
slaying of Christ's enemies before His face, and 
the like. To the dispassionate inquirer, the whole 
series of passages show that the end of pro- 
bation will be the destruction of the sinner. But 
what is the nature of that destruction 1 Annihila- 
tionists and Universalists are wide as the poles 
asunder here. The former allege that it is the 
extinction of the existence of the evildoer. The 
latter maintain that it is the destruction of his 
evildoing. We cannot agree with either view. 
The Universalist theory seems to us to be in 
direct contradiction to all the various representa- 
tions which are given in Scripture of the doom of 
the wicked. It transforms the destruction of the 
sinner into the destruction of his sinfulness. It 
bridges the "great gulf" which separates the world 
of bliss from the world of woe, and makes it pass- 
able to those who are willing to cross it. It con- 
verts the Gehenna of fire into an intermediate 
Purgatory, and makes it the gate of Paradise. It 
turns the broadway which leadeth to destruction 
into the path of everlasting life. It opens the 
door which the Master shuts, and gives admittance 
to those whom Christ rejects and denies. It 
changes the vessels of wrath fitted to destruction 
into vessels of mercy, prepared by discipline for 
eternal glory. It converts the undying worm, 
and the lake of fire and brimstone, into means of 
grace. It clothes the second death with the power 
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of evolving an endless life of bliss and glory. And 
it turns the " end " of the wicked into salvation, 
instead of " destruction." A theory which is capa- 
ble of working these miracles would need a miracle 
to make it credible ! 

The Annihilation theory has a closer resemblance 
to the teaching of Scripture than that of Uni- 
versalism. But if the exegesis of the latter is too 
fanciful and far-fetched to be true; the interpreta- 
tion of the former is too narrow and literal to be 
either natural or reasonable. If, for example, the 
soul of man is not an immortal or undying spirit, 
the first death must be as truly an extinction of 
being as the second death. In that case there can 
be no lost souls in Hades, like the rich man, and 
the men of Sodom and Goinorrha. And if the 
first death has extinguished the soul's existence, 
along with the body, what more can the second 
death inflict upon the wicked ? If nothing more, 
the non-existent soul must be recreated, or recalled 
into existence, if that be conceivable, that it may 
be annihilated again ! But if the soul dies not 
with the mortal body, it must be an undying or 
immortal spirit; and being such, the endless "life 
in Christ " must be something different from mere 
immortality. Moreover, if the second death be a 
literal death, or destruction, of the wicked, which 
extinguishes the being, or annihilates the sub- 
stance of the soul, the other forces must also be 
literally destructive in their action, seeing that the 
former is only one of several such destroying 
agencies. In that case, the Gehenna flame, the 
burning furnace, the destroying sword, the brim- 
stone lake, the undying worm, and the like, must 
all be literal physical forces, which burn up, con- 
sume, destroy, and annihilate the sinner's soul ! 
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There is no fact in Scripture more clearly 
established than that the first death is not a literal 
extinction of being. We quote one passage out of 
many. Our Lord says that, in the days of Noah, 
the people did eat and drink, marry and give in 
marriage, until "the flood came and destroyed 
them all." Likewise, in the days of Lot, they did 
eat and drink, and bought and sold, "But the 
same day that Lot went out of Sodom, it rained 
fire and brimstone from heaven, and destroyed 
them aU" (Luke xvii, 27-29). Here there can be 
no doubt as to the fact of the people's destruction, 
but there can be as little doubt that the destroyed 
sinners survived their destruction, and are living 
still. The Antediluvians are exhibited by St. 
Peter as " spirits in prison," and Jude says, the 
sinners of Sodom are " set forth for an example, 
suffering the vengeance of eternal fire/' Now, 
as the destruction of the first death is not the 
extinction of being, Christ adds, "Even thus 
shall it be when the Son of Man is revealed.'* 
Accordingly, we find that, in the future life, 
the wicked who are subjected to the second 
death, continue to survive their destruction, for 
"they shall be tormented day and night for 
ever and ever." 

Seeing, then, that the future death is neither 
the destruction of sin, nor the extinction of being, 
what else can it be but the death of well-being ? 
If physical death be the separation of the soul from 
the body, and spiritual death be the voluntary sepa- 
ration of the soul from God, the second death must 
be the judicial separation of God from the soul. If 
thip be the final doom of incorrigible sinners, what 
does it involve ? It implies, not the extinction of 
being, but the destruction of well-being, by the 
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withdrawal of the divine favour and mercy and 
blessing; and subjection to the divine indignation, 
wrath, or displeasure. When God's long suffering 
forbearance is abused, the impenitent heart trea- 
sures up to itself " wrath against the day of wrath, 
and revelation of the righteous judgment of God, 
who will render to every man according to his 
deeds " : to the one, a glorious and honourable 
immortality ; and to the other, " indignation and 
wrath, tribulation and anguish " (Rom. ii, 5-9). 
It implies a deprivation of all good ; subjection to 
all the evil effects necessarily flowing from wicked- 
ness ; the extinction of all hope ; the death of all 
happiness. " The eyes of the wicked shall fail, 
and they shall not escape, and their hope shall be 
as the giving up of the ghost " (Job xi, 20). It 
also implies the abandonment, the desertion, the 
rejection, the casting away of the sinner by God ; 
whereby he is driven away in his wickedness, 
commanded to depart from Christ, denied before 
the Father, thrust out of the kingdom, shut out 
from mercy ; cast down into hell ; and goes away 
into everlasting punishment, to eat of the fruit of 
his own way, and to be filled with his own 
devices. 

Our blessed Saviour endured the judicial deser- 
tion of God for us. The anticipation of it filled 
His pure spirit with " agony," so that " His sweat 
was as it were great drops of blood falling down 
to the ground "; and He cried in His distress, " O 
my Father, if it be possible, let this cup pass from 
me : nevertheless, not as I will, but as thou wilt." 
The endurance of the desertion on the cross con- 
strained Him to exclaim, " My God, my God, 
why hast thou forsaken me?" For "it pleased 
the Lord to bruise Him," that He might " make 
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His soul an offering for sin." David de- 
precated the infliction of this punishment upon 
himself, as the reward of the evil he had done, and 
prayed, " Cast me not away from thy presence ; 
and take not thy Holy Spirit from me. Restore 
unto me the joy of thy salvation ; and uphold me 
with thy free spirit " (Ps. li, 11, 12). St. Paul 
says, " I keep under my body, and bring it into 
subjection ; lest that by any means, when I have 
preached to others, I myself should be a cast- 
away" (1 Cor. ix, 27). 

The true life of the soul is found in the sensible 
enjoyment of the favour of God. Hence David 
said, • " In His favour is life " (Ps. xxx, 5). When 
that blessing is finally and for ever withdrawn 
from the sinner, life is not worth living ; it is a 
living death ; for to be out of the favour of God is 
the destruction of hope and happiness. The true 
wellbeing of the creature is found in the enjoy- 
ment of the presence and smile of God. Hence 
David said, " Blessed is the people that know the 
joyful sound : they shall walk, O Lord, in the 
light of thy countenance. In thy name shall they 
rejoice all the day ; and in thy righteousness shall 
they be exalted" (Ps. lxxxix, 15, 16). And 
again, " Happy is the people that is in such a 
case : yea happy is that people whose God is the 
Lord" (Ps. cxliv, 15). The possession of these 
blessings makes the felicity of heaven ; the want 
of them the misery of hell. Herein are the wicked 
punished; and hereby is their wellbeing destroyed; 
for the abandonment of the sinner by God is the 
death of all true life and happiness. 
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III. — The Award op Future Punishment. 

The judgment which God pronounces against in- 
corrigible sinners at the last day may be termed 
indifferently either " damnation/' or " condem- 
nation/' for the words in this connection are iden- 
tical in meaning. Mr. Cox, however, would have 
the former word expunged from the Bible as " in- 
accurate and misleading," because it is popularly 
associated with the dogma of " future and endless 
torment." Instead of reading " to damn," he 
would substitute " to condemn " ; and instead of 
" damnation," he would say " condemnation. * 
The proposed amendment is certainly desirable 
and necessary in the rendering of all those texts 
of Scripture in which the reference is to present 
and earthly judgments ; but it would be both " in- 
accurate and misleading," if applied alike to pre- 
sent and future judgments. The term " condem- 
nation " is often popularly used to express mere 
censure or blame, without any reference to penalty 
or punishment ; whereas the word " damnation" 
is almost universally understood to convey not 
only the idea of judgment, but also of doom, what- 
ever that doom may be. Moreover what does the 
writer gain for his argument by substituting the 
one word for the other? He may expunge the 
word "damnation" from the Bible, and even ob- 
literate it from his memory, but the " condemna- 
tion" which remains is a sentence of doom, 
which awards future punishment to the guilty. 
He may call the judgment of God a " sen- 
tence of justice," or a " sentence of condemna- 
tion/' rather than "damnation," but the divine 
judgment is none the less a damnatory sen- 
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tence, i.e., a judicial sentence of doom, however 
it be named. 

Mr. Cox says,- " If any think that even to restore 
the t/rue word 'judgment,' in this and similar pas- 
sages makes very little difference in their meaning ; 
if they take the 'judgment' of God as equivalent to 
1 damnation, 1 tliat can only be because they conceive 
of the divine judgments as though they were con- 
fined to the future life, whereas the Scriptures con- 
stantly affirm that God judges all men, good, and 
bad, every day and all day long " (p. 45). If we 
do not conceive that the divine judgments are 
"confined to the future life," neither must we 
believe that they are confined to the present life. 
There is a future judgment. It is quite true that 
" God judges all men, good and bad, every day and 
all day long," if by that is meant that He forms 
an estimate or judgment of every man's doings. 
But if this be all that is intended by the judgment 
of God, every day will be the Day of Judgment ; 
whereas we read that " He hath appointed a day 
in the which He will judge the world in righteous- 
ness by that man whom He hath ordained; whereof 
He hath given assurance unto all men, in that He 
hath raised Him from the dead" (Acts xvii, 31). 
" It is appointed unto men once to die, but after 
this the judgment" (Heb. ix, 27). "And the 
angels which kept not their first estate, but left 
their own habitations, He hath reserved in ever- 
lasting chains under darkness unto the judgment 
of the great day " ( Jude 6).' Seeing then that 
there is a future judgment, in which God will 
judge the world, the question is, what is the 
"judgment" which God, the righteous Judge, will 
pronounce upon the finally impenitent at the last 
day ? If it be, as alleged, a " sentence of justice," 
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or a "sentence of condemnation," it is and must 
be a sentence of doom, and, therefore, we must 
take the "judgment" of God as equivalent to 
"damnation," in the case of these finally im- 
penitent sinners. 

He says, "A man who is a magistrate judges many 
men whom he does not condemn, whom mere justice, 
to say nothing of compassion, will not allow him to 
condemn.' 7 Of course he does. Who denies it? 
But who are they whom justice will not allow to 
be condemned? The innocent, not the guilty. 
Therefore the Divine Magistrate will judge the 
world, but He will condemn only the finally 
impenitent. The writer adds, " He condemns even 
most of those whom he finds guilty to a limited 
punishment which is intended for their correction" 
Of course he does; for he metes out secondary 
punishments for secondary offences, but he also 
condemns those whom he finds guilty of capital 
crimes to suffer capital punishment; and the 
punishment of an ignominious death must be 
retributive, for it can hardly be "intended for 
their correction." The writer asks, " What con- 
ception must they have formed of the Father of an 
infinite justice and mercy who assume that He will 
never judge men save to condemn them, and never 
condemn them to any punishment short of an illimi- 
table and degrading agony " ? We answer, no 
one can be so ignorant as to " assume" the former, 
and no one is so wise as to " assume " the latter. 
God will judge every man, both righteous and 
wicked. The former will get judgment tempered 
with mercy, for sins repented of ; the latter "shall 
have judgment without mercy," as impenitent and 
incorrigible sinners. But whether this judicial 
punishment will be " illimitable," or otherwise, is 
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not to be assumed by any one, for it can only be 
determined by a careful examination of the Scrip- 
tures. 

The writer proceeds to examine and amend the 
translation of a number of passages in which the 
word " damnation " occurs. Thus, Mark xii, 40, 
" These shall receive greater damnation" he renders, 
" These shall receive the severer judgment" He 
says, this is a general truth " as applicable and as 
pertinent to the present life as to any other." 
Possibly it may, if the "judgment" threatened 
against the hypocrites be nothing more than " a 
keener censure " of their hypocrisy, without any 
reference to the judicial punishment of the hypo- 
crites. But the reference is manifestly to the 
future judgment, for our Lord says to these sin- 
ners, " How can ye escape the damnation of 
Gehenna " (Matt, xxiii, 33) % Now whatever 
the " damnation of Gehenna " may be, of which 
more anon, it is here exhibited as the " woe " of 
the future life, and the equivalent of that "severer 
judgment" which the hypocrite shall receive at 
the last day. So that Mr. Cox is utterly mistaken 
in alleging that " it has no special bearing on the 
future life until we import that bearing into it 
by substituting the word ' damnation ' for the- 
word ' judgment ' " (p. 45). 

But instead of " the damnation of hell," in thfr 
above text, Mr. Cox says we should " read simply,. 
' How shall ye escape the judgment/ not ' the dam- 
nation of Gehenna V" Be it so. But he informs 
us on another page that " ' the judgment of* Ge- 
henna ' was the sentence to the torment and des- 
truction of Gehenna — the verdict by which a man 
was doomed to be stoned in the valley of Hinnom, 
his body being left to the worm, the jackal, the- 
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raven, and the flame ; or, wlien used in a figura- 
rative sense, the sentence to the darker region of 
the Hadean world" (pp. 86,87). Reserving Ge- 
henna for future examination, it is to be observed 
that, even on his own showing, the "judgment " 
threatened by our Lord is no mere " censure " or 
reproach, but a veritable " sentence," or " ver- 
dict," consigning the hypocrites to punishment, 
whether in this life, or in " the darker region of 
the Hadean world." Now it matters little whether 
we call that verdict "judgment," or "damnation"; 
it is confessedly a sentence of doom, and, as such, is 
equivalent to damnation. 

Mark iii, 29, "But he that shall blaspheme 
against the Holy Ghost hath never forgiveness, but 
is in danger of eternal damnation." Instead of 
"hath never forgiveness" Mr. Cox translates, 
" literally, ' cannot be forgiven in this age. 1 " But 
St. Luke says absolutely, and without limitation, 
"it shall not be forgiven" (Luke xii, 10). St. 
Matthew also says, it " shall not be forgiven unto 
men"; and "it shall not be forgiven him, neither 
in this world, neither in the world to come" 
(Matt, xii, 31, 32). Now if the sinner is never 
forgiven, either in this life, or in the future life, 
he is certainly " in danger of eternal damnation," 
But instead of "damnation," Mr. Cox again 
translates, "judgment." Be it so. The judgment 
is « eternal," and therefore final and irreversible. 
It is also a "judgment without mercy," for the 
sin "hath never forgiveness." It is therefore a 
final and irreversible sentence of doom, arid what 
is that but " eternal damnation " ? Instead, how- 
ever, of either "judgment," or "damnation," he 
says, "The text is now admitted to be corrupt, 
tbs. true reading being ' eternal sin,' " and he adds. 
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" What our Lord meant by a maris coming into 
the grip of an ceonial or eternal sin, we may inquire 
hereafter ; all we now have to do is to discharge the 
word 'damnation* from the passage; to affirm 
tlvat it should never have been thrust into it, since 
the word before our translators only meant 'judg- 
orient/ and that that word must now be replaced 
by one which means ' sin ' " (pp. 46, 47). Curiously 
enough, however, he ignores this " true reading," 
for, on another page, he writes, " But he that shall 
blaspheme against the Holy Ghost is not to be 
forgiven in this ceon, but is in danger of O3onial 
judgment" ; and he says, " Let him feel the judg- 
ments of this age, since he will not accept its choicest 
gifts; let him pass out of this age only to enter into 
the discipline of the next : and as he suffers these 
ceonial judgments, let him consider and reconsider 
himself, lest lie also lose the ages beyond" (p. 136). 
Here is nothing about " a man's coming into the 
grip of an seonial or eternal sin," but something 
about a sinner's coming into the grip of " seonial 
judgments." The word " damnation " has indeed 
been discharged from the text, but so has " sin," 
and the " true reading," notwithstanding, "judg- 
ment " retains its place. Moreover the judgment 
threatened by our Lord is, even on the above 
showing, a sentence of doom, for the sinner is 
adjudged to " feel the judgments of this age," to 
"suffer these seonial judgments," and "to enter 
into the discipline of the next." Nor is this all. 
When the sinner has passed through " the judg- 
ments of this age," and "the discipline of the 
next," he may " also lose the ages beyond/' What 
does this mean 1 The present age, so far as the 
sinner is concerned, extends to the day of his death. 
The next age extends to the resurrection, and Day 
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of Judgment. And if, after the Judgment, the 
sinner may " lose the ages beyond," what is this 
but a roundabout way of saying that the finally 
impenitent are " in danger of eternal damnation'"? 
If, however, we must fall back upon the " true 
reading" of the text, we must conclude that he 
who sins against the Holy Ghost hath never for- 
giveness, " but is held in (enochos) eternal sin." 
Sin repented of and forsaken is blotted out for 
ever; but sin unrepented of, and unforsaken, is- 
unforgiven, and abideth against the sinner for 
ever. Hence the saying of our Lord, "If ye 
were blind, ye should have no sin : but now ye 
say, we see ; therefore your sin remaineth " (John 
ix, 41). And, "If ye believe not that I am He, 
ye shall die in your sins " (Ibid, viii, 24). When 
the wicked man dies impenitent, he is held in the 
grip of an eternal sin, for his unforgiven sin re- 
maineth eis ton aiona, unto eternity. Surely, in 
that case, the sinner is " in danger of eternal dam- 
nation." 

. John v, 29, The dead shall rise ; " they that 
have done good, unto the resurrection of life ; and 
they that have done evil, unto the resurrection of 
damnation." Instead of "damnation" Mr. Cox 
again translates "judgment." But the amended 
rendering is inadmissible, for a " resurrection of 
judgment " is no contrast to the " resurrection of 
life." Moreover it is misleading, for both the 
righteous and the wicked will rise to judgment, 
agreeably to the saying of St. Paul, " We must all 
appear before the judgment seat of Christ ; that 
every one may receive the things done in his body, 
according to that he hath done, whether it be 
good or bad" (2 Cor. v, 10). The "judgment," 
therefore, that awaits the finally impenitent is an 
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adverse judgment, a sentence of doom. Accord- 
ingly, in the vision of Judgment the Seer beheld 
the great white throne, and the risen dead standing 
before God, and he says, " And they were judged 
every man according to their works. . . . And 
whosoever was not found written in the book of 
life was cast into the lake of fire " (Rev. xx, 13-15). 
Now if the wicked are to be raised to a condem- 
natory judgment, which will consign them to the 
"lake of fire/' whatever may be the nature of 
the punishment thus designated, it is manifest 
that their resurrection is truly a " resurrection of 
damnation." And it is equally clear that, what- 
ever may be the supposed " discipline of the next" 
age, the intermediate state, it can effect no change 
in the future and final destiny of the wicked, for, 
after that supposed "discipline" they will be 
judged according to the "things done in the 
body," and will be raised from the dead to receive 
that condemnatory sentence, and to endure that 
fiery punishment of the " second death." 

Rom. iii, 8, "As some affirm tliat we say, Let us 
do evil that good may come, whose damnation is 
just. 19 For " damnation, 11 Mr. Cox again substi- 
tutes "judgment, 11 and alleges that the judgment 
referred to is "the instinctive verdict of the human 
heart against those who act on that detestable 
maxim." He also asserts, " There is no reference 
whatever, or at least no necessary reference, either 
to the judgment of God, or to the recompenses of 
a future state " (p. 47). But in this he is certainly 
mistaken, as the context of the passage clearly 
shows ; for the apostle has no reference to " the 
instinctive verdict of the human heart," but only 
to the righteous judgment of God. Accordingly, 
he says, "Is God unrighteous who taketh ven- 
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geance 1 I speak as a man. God forbid : for then 
how shall God judge the world 1 For if the truth 
of God hath more abounded through my lie unto 
His glory ; why yet am I also judged as a sinner) 
And not rather, as we be slanderously reported, 
and as some affirm that we say, Let us do evil, 
that good may come ; whose damnation is just." 
The only judgment spoken of here is the judgment 
of God, who is righteous in taking vengeance, 
because in judging the world He judges the trans- 
gressor " as a sinner "; and as the judicial verdict 
against the sinner is a condemnatory judgment, it 
is a sentence of doom, and, as such, is equivalent 
to " damnation." 

Bom. xiii, 2, " Whosoever therefore resisteth the 
power, resisteth the ordinance of God : and they 
that resist shall receive to themselves damnation" 
Mr. Cox says, " The sentence means simply that 
those who resist the public authorities will expose 
themselves to judgment, i.e., to the censure of their 
contemporaries, of the authorities, and perhaps also 
of God Himself" (pp. 47, 48). It is evident that 
the apostle has no reference here to the final judg- 
ment, or "damnation," of the wicked, for he is 
speaking only of civil offences with their civil 
pains and penalties. But it is equally evident 
that the "judgment " with which offenders against 
civil authority are threatened is something more 
than the mere "censure" alleged, whether of 
contemporaries, or others. It is manifestly a 
judicial verdict, or damnatory sentence, awarding 
punishment. Accordingly, the apostle says rulers 
are "a terror" to the evil ; and, ;< if thou do that 
which is evil, be afraid ; for he beareth not the 
sword in vain : for he is the minister of God, a re- 
venger to execute wrath upon him that doeth evil." 
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1 Tim. v, 12, "Having damnation, because they 
have cast off their first faith. 11 Mr. Cox indig- 
nantly asks here, "Is it, then, so great a crime 
for a young widow, even though she has vowed she 
would never marry again, to contract a second mar- 
riage, tliat she must needs be damned for it? 
What more, or worse, could befall her had she 
violated every commandment in the Decalogue?" 
And yet, although he scouts the idea of the woman 
being "damned for breaking her vow/' he says, 
" she will very certainly be judged, perhaps severely 
judged, not by God alone, but also by man, and 
above all by women " (p. 50). Now, if the woman 
will be " severely judged )f for breaking her vow, 
the breaking of that vow must be regarded as 
justly meriting the severe judgment it evokes. 
But if such a trifling offence subjects her to the 
severe judgment of God, to say nothing of men 
and women, " what more, or worse, could befall 
her " than that judgment, "had she violated every 
commandment in the Decalogue"? Moreover, if 
the woman will oe "severely judged " by God for. 
the offence she has committed, what kind of judg- 
ment is that which carries along with it this 
severity of God ? Is it not a condemnatory judg- 
ment awarding punishment, whatever the punish- 
ment may be? But, in fact, Mr. Cox is again 
utterly mistaken in alleging that the young widow 
is either to be damned, or to be severely judged 
by God, either for contracting a second marriage, 
or for breaking her vow. The text, as the reader 
may perceive, is innocent of such absurdities. 
The "damnation" is expressly said to be, "because 
they have cast off their first faith," having become 
" wanton against Christ." And, therefore, only 
such as have thus erred from the faith will be 
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subjected to that damnatory verdict The broken 
vow and second marriage are mere accessories, or 
consequences, or outward signs of that inward 
spiritual defection from Christ, which is the only 
cause of their judicial condemnation. Both men 
and women, therefore, may contract second mar- 
riages at their pleasure, without thereby subject- 
ing themselves either to severe judgment, or dam- 
nation, provided that they remain loyal and 
faithful to Christ. But let them, and all others, 
beware of casting off their first faith in the Son of 
God, for those who do so will have damnation. 

1 Cor. xi, 29, " He that eateth and drinketh v/n- 
worthily, eateth and drinketh damnation to him- 
self, not discerning the Lord 1 8 body. 11 There is cer- 
tainly no reference here to the judicial award of the 
future judgment against the wicked, the reference 
being expressly limited by the context to the 
divine judgment against erring saints in the 
present life. But even this judgment is no mere 
censure or reproof, but a veritable damnatory 
sentence, awarding punishment to the guilty. 
For St. Paul says, " For this cause many are weak 
and sickly among you, and many sleep " — the long 
sleep of death. 

2 Thess. ii, 12, " That they all might be damned 
who believed not the truth, but had pleasure in un- 
righteousness." On this passage Mr. Cox observes, 
" All that St. Paul says is that they will be judged, 
without so much as hinting what the judgment may 
be, or when it will take place." But the apostle 
more than hints what the judgment will be, when 
he contrasts the two classes, righteous and wicked, 
with their l'espective characters and destinies. 
Thus, on the one side, "They received not the 
love of the truth, that they might be saved "; and, 
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on the other side, " They all might be damned, 
who believed not the truth/' &c. As the latter 
might have been saved, by receiving the love of 
the truth, so they cannot be saved, and therefore 
must be damned, by rejecting the love of the 
truth; the damnation being the contrasted opposite 
of salvation, as unbelief is the opposite of faith. 
Moreover, St. Paul says, " And for this cause " 
{because " they received not the love of the 
truth "), " God shall send them strong delusion, 
that they should believe a lie ; that they all might 
be damned who believed not the truth/' &c. 
But there was no necessity for sending that strong 
delusion, if it was merely intended that they might 
be judged ; for " we must all appear before the 
judgment seat of Christ," with or without any 
delusion. The apostle further contrasts the des- 
tinies of these two classes of persons when he adds, 
" But we are bound to give thanks always to God 
for you, brethren beloved of the Lord, because 
God hath from the beginning chosen you to salva- 
tion, through sanctification of the Spirit and 
belief of the truth." Here again we have the 
" belief of the truth," with its accompanying 
salvation, expressly contrasted with the disbelief 
of the truth, which entails damnation. So that 
the judgment of the text is a damnatory verdict, 
or judicial sentence of condemnation. 

Mark xvi, 16, "He that believeth not shall be 
damned." For " damned " Mr. Cox substitutes 
" condemned," as if the latter term denoted some- 
thing less than or different from the former. But 
the two words have precisely the same meaning 
when employed to designate the doom of the 
finally impenitent. It may be said that the words 
of Christ, " He that believeth not is condemned 
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already," could not bear to be rendered, " He that 
believe th not is damned already." Why not, if 
" to be condemned " is to be under sentence of con- 
demnation ; and " to be damned " is to be under 
sentence of damnation ? What difference is there, 
in the case of the finally impenitent, between a 
condemnatory sentence and a damnatory sentence 1 
Both have the same signification, a sentence of 
doom, i.e., a judicial verdict against the wicked, 
awarding punishment. 

Rom. xiv, 23, "He that doubteth is damned if 
he eat" The text has no reference to the future 
judgment, or the final damnation of the wicked, 
but refers exclusively to the self-condemnation of 
the weak brother. His eating condemns his 
doubting ; or his doubting condemns his eating of 
" meats offered to idols." But even here the self- 
condemnation is a damnatory verdict, though the 
sentence be an adverse judgment pronounced by 
his own conscience against himself. 

2 Pet. ii, 1-3, False teachers " sliaU bring in 
damnable heresies, even denying the Lord that 
bought them, and bring upon themselves swift de- 
struction, .... whose judgment now of a long 
time Ungereth not, and their damnation slumbereth 
not? Mr. Cox thinks it unnecessary to discuss 
the meaning of the word here, " since it is admitted 
on all hands that the Greek should be rendered 
*■ destructive heresies, 9 heresies destructive to the faith, 
and ' whose destruction slumbereth not ' " (p. 53). 
Admitting that " destruction " is the correct rend- 
ering of the Greek word, it is to be observed that 
the destruction of these wicked men involves 
nothing less than their damnation, and that their 
damnation involves nothing more than their de- 
struction. The writer, however, adds, " What tlie 
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apostle means is evidently that those who introduce 
destructive fieresies shall themselves be destroyed by 
them ; but how, and when, and where, he deponeth 
not* 1 But in this he is again mistaken. The 
apostle does depone as to the how, the when, 
and the where of that destruction ; for, as Alford 
says, the next verse begins an " argument, enforced 
by three historical proofs, that God will assuredly 
punish these wicked persons." The first, is the 
punishment of the apostate angels ; the second, is 
the destruction of the old world by the flood ; and 
the third, is the destruction of Sodom and Go- 
morrha by fire. Then follows the apodosis of the 
argument, " The Lord knoweth how to deliver the 
godly out of temptations, and to reserve the unjust 
unto the day of judgment to be punished" The 
apostle next proceeds to enlarge upon the character 
and destiny of these ungodly men, saying, " But 
these, as natural brute beasts, made to be taken 
and destroyed, speak evil of the things that they 
understand not ; and shall utterly perish in tlieir 
own corruption ; and shall receive the reward o£ 
unrighteousness," &c. 

In concluding this part of his argument, Mr. 
Cox, referring to the verb " to damn," says, 
" There is no shadow of excuse for retaining it 
when once we have learned that the Greek words it 
is employed to render never mean more than to 
judge and condemn. We are all of us judged by 
God every day that we live, and often condemned. 
And we shall all be judged by Him when we die y 
and even then some of us may be condemned. But 
to what we shall be condemned none of the pas- 
sages we have yet examined declare " (p. 53-54.) 
We are quite willing to substitute the words 
"judgment" and " condemnation " in the place of 
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" damnation " in our version, in all the passages 
in which the latter occurs, provided that, in their 
application to the final award of the wicked, the 
" judgment " be understood to be not a mere 
opinion, favourable or otherwise, but an adverse 
judgment or " sentence of justice " ; and that the 
"condemnation" be regarded not as a mere re- 
proof or censure, but as a condemnatory verdict or 
judicial " sentence of condemnation." We are 
also willing to admit that there are divine cen- 
sures and judgments in the present life ; but these 
in no way concern our present argument as to the 
final judgment of the wicked at the last day. And 
we are also prepared to admit that the words 
" judgment, "condemnation," and even " damna- 
tion " do not, of themselves, declare " to what we 
shall be condemned " at the last day, although the 
oontexts of the passages in which they occur afford 
considerable information on that point. It is 
sufficient for our purpose here to show, as we have 
done, that, at the last day, the verdict of God 
upon wilfully impenitent and incorrigible sinners 
is an adverse judgment or sentence of doom, con- 
demning them to endure punishment, whatever 
the nature or duration of that future punishment 
may be. 



IV. — The Place op Future Punishment. 

We have shown under another section that the 
wicked will be severed from among the just, sepa- 
rated from God, rejected and disowned by Christ, 
and driven away in their wickedness to their own 
place. Whatever, then, may be the duration of 
this separation, whether temporary or eternal, 
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there must be in the future state a place of 
punishment, the abode of the wicked, as well as 
a place of reward, the inheritance of the saints, 
wherever and whatever the names of these places 
may be. "The rose by any other name will 
smell as sweet," because a mere change of name 
can in no way change the properties of the flower. 
In like manner it matters very little whether the 
place of future punishment be named Hell or 
Hades, Tartarus or Gehenna, provided that the 
name employed be understood to be the designa- 
tion of that place of punishment. . It may be 
alleged that spirit can have no relation to place, 
and that, therefore, it is vain to inquire after 
a place of punishment. But if this were so, my 
spirit could have no more relation to my body 
than to that of my neighbour ; and " the spirits 
of just men made perfect" could have no more 
relation to heaven than to earth or hell, there 
being no place of spirits in God's universe. 

In prosecuting this branch of the inquiry, it 
may be admitted that there are occasional refer- 
ences in our Lord's teaching to human judgments, 
and human punishments, as, in the Sermon on 
the Mount, to the Jewish Council, the Adversary, 
the Judge, and the Prison. Let all these refer- 
ences be admitted and extruded from the argu- 
ment, and when this is done, the fact of future 
punishment still remaining, the question arises, 
Where shall the wicked be punished 1 It cannot 
be in heaven, wherever or whatever that may be, 
partly, because, as we have seen, they are cast 
out from thence, and have no abiding place there, 
and chiefly, because a place of punishment must 
needs be a place of painful suffering, but, in 
heaven, "there shall be no more death, neither 
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sorrow nor crying, neither shall there be any 
more pain : for the former things have passed 
away " (Rev. xxi, 4). If not in heaven, then, the 
place of future punishment must be hell, what- 
ever and wherever that may be, for the apostate 
angels were cast down to hell ; the rich man was 
consigned to hell; and Christ said, "Fear not 
them which kill the body, but are not able to kill 
the soul : but rather fear Him who is able to 
destroy both soul and body in hell " (Matt, x, 28). 
Mr. Cox would expunge the word " hell," along 
with " damnation," from the Bible as " inaccurate 
and misleading/' because " Theology has long since 
discharged all gay and innocent meanings and 
associations from the word i hell. 1 It only calls up 
in our minds either some faint image of a vast 
prison or furnace, in which the impenitent are tor- 
mented in a flame that will never be quenched ; or 
of a vast and awful realm in which their spirits are 
to be searched through and through with intolerable 
and never-ending pangs. In short, those who hold 
the orthodox, or hyper-orthodox dogma, maintain that 
at death, or at latest after the resurrection, the wicked 
will be turned into a place of torment, torment physi- 
cal or meta-physical, torment uncorrective, and there- 
fore without an end" (pp. 55, 56). Suppose, then, 
that we expunge the word from the Bible, have 
we also, and at the same time, blotted out the 
place of punishment so called 1 If not, what kind 
of hell still remains 1 If it is not " a vast prison 
or furnace," nor " a vast and awful realm," what 
sort of place is it ? Shall we recall the " gay and 
innocent meanings and associations, » which thee- 
logy has wickedly discharged from the word, and 
conclude that the hell of the future state is a 
place of " gay and innocent " enjoyment ? If not, 
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what is it ? Instead of vapouring about prisons, 
and furnaces, and torments, and flames, and pangs, 
let the writer look the question in the face, and 
tell us plainly, what is the place of future punish- 
ment ? Moreover, if the word " hell " is to be ex- 
punged from the Bible as an " incorrect and mis- 
leading " designation of the place of future punish- 
ment, because it is popularly associated with 
certain notions as to the nature and duration of 
that punishment, what term is to be substituted 
in its place, which, when equally widely employed, 
will be free from similar associations 1 Mr Cox 
has discharged the word " damnation," but he has 
given "judgment " and "condemnation" as its 
substitutes. When, therefore, he has expunged 
the word " hell," what other term does he purpose 
to put in its place? Hades is unsuitable, for 
reasons which will immediately appear. There 
are only two other Scripture terms available, viz., 
Tartarus and Gehenna. But Tartarus is unsuit- 
able, because mythology has "long since discharged 
all gay and innocent meanings and associations 
from the word," if it ever had such ; and Mr. Cox 
says, " It is a purely heathen word, and embodies 
a purely heathen conception " (p. 57). Gehenna 
is equally unsuitable, because the Hebrew prophets 
" drew from it their images, images of which such 
terrible and unwarrantable use has been made, 
of the worm that never dies, and of the fire which 
is not quenched" (p. 69). So that, if the old 
word " hell " is to be expunged from the Bible for 
the reason given, the only other available terms 
must be discharged along with it for the same 
reason ; and the place of future punishment will 
then become to us, not only the unseen, but also 
the nameless, and, perhaps, non-existing place ! 
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If "hell," to say nothing of Tartarus and 
Gehenna, be obnoxious, because of the false and 
extravagant notions popularly associated with the 
place of punishment, will " heaven " not be equally 
objectionable, because of the similarly false and 
extravagant notions popularly associated with the 
place of glory 1 And if the two words are thus in 
the same condemnation, shall we expunge both 
" heaven " and " hell " from our Bibles and creeds 
and religious literature 1 If not, why not ? But 
if " heaven," which literally signifies a heaved-up, 
high, or lofty place, is an appropriate designation 
of the inheritance of saints in the upper sanctuary, 
why should "helJ," which literally denotes a hol- 
low, deep, or covered place, not be an equally ap- 
propriate designation of the abode of the wicked 
in the outer darkness of the lower regions 1 How- 
ever this may be, and whatever term may be 
deemed most suitable, we must now examine the 
New Testament references that we may learn the 
usage of the sacred writers. 

1. Hades. 

Hades literally denotes the unseen, and is usually 
regarded as a designation of the " invisible world," 
or " world of spirits." Referring to the Rich Man, 
of whom it is said, " And in Hades he lift up his 
eyes, being in torments, and seeeth Abraham afar 
off', and Lazarus in his bosom" (Luke xvi, 23), 
Mr. Cox says, "Here, of course, the word Hades 
stands for, or at least includes, that dark province of 
the under-world in which the unrighteous receive (he 
reward of their deeds ; but is it therefore equivalent 
to our word ' hell '? By no means ; for l hell ' is the 
name we give to the final estate of the wicked" &c~ 
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(p. 64). It seems from this statement, that the 
writer regards Hades as being a world ; a world 
of spirits ; an " under-world," consisting of two 
provinces, one of bliss, and the other of woe. 
But if a world at all, why is it the "under- world"] 
The regions of bliss, where Abraham and Lazarus 
were, form no part of an under-world ; for they 
are the "many mansions" of the world above, 
commonly called " Heaven." But if Hades be a 
world at all ; and, especially, if it be the " under- 
world," with two provinces of bliss and woe, we 
must conclude that this world and those provinces 
are all to be abolished for ever. For, in the vision 
of Judgment, John saw that " Death and Hades 
were cast into the lake of fire," which is " the 
second death" (Rev. xx, 14). 

Hades, in fact, is not a world of any kind. 
The word is uniformly employed in the New 
Testament to designate the state of the dead 
between death and the resurrection, and not a 
pface, or world, either of bodies or souls. Every 
man on earth, whether he be righteous or 
wicked, will pass into that intermediate, or disem- 
bodied state, when he " shuffles off this mortal 
coil"; and in that condition the soul, separated 
from the body, will remain until 

" Those bodies that corrupted fell shall incorrupted rise." 

In the interval between His death and resurrec- 
tion, our Lord is said to have "descended into 
Hades "; by which it is simply intended to intimate 
that he entered into the intermediate state, i.e., 
He became a disembodied spirit. Accordingly, 
in rising again from the dead on the third day, He 
thereby fulfilled the Messianic prediction of David, 
" who, seeing this before, spake of the resurrection 

F 
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of Christ, that His soul was not left in Hades, 
neither did His flesh see corruption " (Acts ii, 31). 
Both the righteous and the unrighteous dead are 
" in Hades,' 1 i.e., they have entered into the inter- 
mediate state, i.e., they have become disembodied 
spirits. Hence the former -are designated " the 
spirits of just men made perfect " (Heb. xii, 23) ; 
and the latter " are spirits in prison " (1 Peter iii, 
19). And when Dives and Lazarus died they 
both entered into the same disembodied condition, 
the latter to be " comforted," and the former to be 
" tormented," as we shall see. 

Now if all men enter that Hadean condition 
when they die ; and if each one " goes to his own 
place," there must be suitable dwelling places, or 
worlds, prepared alike for the righteous and the 
wicked. Accordingly, we find our Lord saying to 
His disciples, "I go to prepare a place for you." 
And to the wicked He says, " Depart from me, ye 
cursed, into everlasting fire, prepared for the devil 
and his angels." Where, then, do the righteous 
go at death 1 

"When Jesus died on the cross, His dead body, 
by the gracious providence of God, received hon- 
ourable burial in the rich man's sepulchre, thereby 
frustrating the malicious purpose of His enemies, 
who had " appointed His grave with the wicked " 
(Is. liii, 9), among the unburied corpses of crimi- 
nals in the Valley of Hinnom. But where did 
His disembodied spirit go during the intermediate 
period between death and resurrection ? He in- 
forms us, saying, " In my Father's house are 
many mansions : if it were not so, I would have 
told you. I go to prepare a place for you. And if 
I go and prepare a place for you, I will come 
again, and receive you unto myself; that where I 



THE PLACE OF FUTURE PUNISHMENT. 75 

am, there ye may be also " (John xiv, 2, 3). Thus, 
where Christ is, there will His disciples be. 
Where is this ? In the prepared place, in the 
mansions of bliss, in the home of God. That 
there may be no mistake as to our Lord's meaning, 
nor any uncertainty as to where He went at 
death, He repeats the statement, under a different 
form, saying, " Ye have heard how I said unto 
you, I go away, and come again unto you. If ye 
loved me, ye would rejoice, because I said, 2" go 
unto the Father : for my Father is greater than I. 
And now I have told you before it come to pass, 
that when it is come to pass, ye might believe " 
(tro. 28, 29). It may be objected here that Christ's 
ascension did not take place at His death, for He 
said to Mary, " Touch me not ; for I am not yet 
ascended to my Father : but go to my brethren 
and say unto them, I ascend unto my Father and 
your Father, and to my God and your God " (John 
xx, 17). Accordingly, when the disciples were 
assembled together on Mount Olivet, and Christ 
had spoken to them some parting words, He was 
" taken up, and a cloud received Him out of their 
sight" (Acts i, 9). But the objection confounds 
two different events, the going unto the Father at 
death, and the ascension to the Father forty days 
after the resurrection. The former was a departure 
of the disembodied spirit as He said, " Father, into 
Thy hands I commend my spirit : and having said 
this He gave up the ghost " (Luke xxiii, 46). The 
latter was a departure of the re-embodied spirit, after 
His resurrection. When the penitent thief on the 
cross prayed, saying, " Lord, remember me when 
Thou comest into Thy kingdom," the dying Son of 
God said, " To-day shalt thou be with me in Para- 
dise " (Luke xxiii, 42, 43). Now as Christ went 
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unto the Father at death, the Paradise of God 
must be the mansions of bliss in the home of God. 
Accordingly, St. Paul identifies Paradise with the 
" third heaven," to which he was caught up, 
whether in the body, or out of the body, he could 
not tell (2 Cor. xii, 2-4). The first is probably 
the aerial heaven ; the second, the starry heaven ; 
and the third, the Heaven of heavens, the throne 
of God, and the inheritance of the saints. Hence it 
is said, " To him that overcometh wiJl I give to 
eat of the tree of life, which is in the midst of the 
Paradise of God " (Rev. ii, 7). But the " tree of 
life " grows only in the Heavenly Jerusalem, the 
city of God, where is the throne of God and of the 
Lamb" (Ibid, xxii, 2). It is clear from these 
references that when our Lord " descended into 
Hades," i.e., became a disembodied spirit, He went 
to Heaven, for there only is the home of the 
Father, the mansions of bliss, the Paradise of God. 
When the righteous at death enter the inter- 
mediate state, and become " spirits of just men 
made perfect," where do they go 1 When Stephen 
was martyred, " he, being full of the Holy Ghost, 
looked up stedfastly into heaven, and saw the 
glory of God, and Jesus standing on the right 
hand of God, and said, Behold, I see the heavens 
opened, and the Son of Man standing on the right 

hand of God And they stoned Stephen 

calling upon God, and saying, Lord Jesus, receive 
my spirit" (Acts vii, 55-60). Thus, when the 
martyr died, his disembodied spirit was received 
by Jesus "into heaven," where He was; in "the 
glory of God," and at His "right hand." St. Paul 
also says, "We are always confident, knowing 
that whilst we are at home in the body, we are 
absent from the Lord. . . . We are confident, 
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I say, and willing rather to be absent from the 
body, and to be present with the Lord " (2 Cor. 
y, 6, 8). Again, " I am in a strait betwixt two, 
having a desire to depart, and to be with Christ ; 
which is far better" (Philip, i, 23). These pas- 
sages show that the apostle cherished the con- 
fident expectation that, in his disembodied state 
— "absent from the body" — he would be "present 
with the Lord." But our Lord is with the 
Father, in the heaven of heavens, and, therefore, 
to be with Christ is to be with Him where He is 
in heavenly glory. When Lazarus died, and 
entered into the Hadean state, he was "carried 
by angels into Abraham's bosom " (Luke xvi, 22). 
Where then was Abraham? Christ informs us, 
saying, " That many shall come from the east, and 
west, and shall sit down with Abraham, and 
Isaac, and Jacob, in the kingdom of heaven" 
(Matt, viii, 11). "Ye shall see Abraham, and 
Isaac, and Jacob, and all the prophets, in the 
kingdom of God " (Luke xiii, 28). The situation 
of Lazarus in " Abraham's bosom " is similar to 
that of "the disciple whom Jesus loved," and who 
is represented as "leaning on Jesus' bosom" at 
the last supper (John xiii, 23). It shows that the 
poor man, in his disembodied state, was in close 
and intimate fellowship with Abraham, the 
"friend of God," and that both were in the 
*' kingdom of God," which is the "kingdom of 
heaven." It is therefore certain from all these 
references that the place prepared by our Lord for 
the righteous at death is none other than the 
inheritance of the saints in light, at His own right 
hand, in the heavenly glory. But if this be the 
world of bliss, the habitation of the "spirits of 
just men made perfect," where is the world of 
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woe, the abode, and place of punishment, of the 
wicked ? 

When the rich man died and was buried, he 
opened his eyes in Hades, i.e., in the intermediate 
or disembodied state, and, "being in torments," 
he saw "Abraham afar off, and Lazarus in his 
bosom " (Luke xvi, 23). Now, wherever Dives, 
the rich man, was, it is clear that he was "afar 
off 11 from Christ, and God, and the glorified 
spirits " in the kingdom of heaven." It is certain, 
also, that he was in the place of punishment, and 
was realising the truth of Christ's saying, that, 
while many " shall sit down with Abraham, and 
Isaac, and Jacob, in the kingdom of heaven," 
others " shall be cast out into outer darkness : 
there shall be weeping and gnashing of teeth" 
(Matt, viii, 12). And being "tormented in this 
flame," he must have been in "the Gehenna of 
fire ; where their worm dieth not, and the fire is 
not quenched" (Mark ix, 47). But this is the 
" everlasting fire, prepared for the devil and his 
angels " ; and the doom of the " cursed," who 
" shall go away into everlasting punishment " 
(Matt, xxv, 41, 46). 

Mr. Cox, as we have seen, admits that the 
rich man in Hades was in " that dark province of 
the under-world in which the unrighteous receive 
the due reward of their deeds" but he denies that 
this place of punishment is hell, for he says, 
" HeU is the name we give to the final estate of the 
wicked" and suggests "tlie thought of never-ending 
punishment.' 1 The above texts, in their connec- 
tion, will show that the doom of the rich man is 
very suggestive of that " thought of never-ending 
punishment." But not to press this point here, 
as it will fully occupy our attention farther on, it 
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is to be observed that the question which concerns 
us at present is the place of punishment. Now, 
if this lost spirit was not in hell, when he was 
" in torments," where was he ? He was certainly 
not in heaven, the paradise of God. He must 
have been somewhere in his disembodied state 
and suffering condition. Where was he ? Mr. Cox 
says he was in " that dark province of the under- 
world in which tJis unrighteous receive tlie due 
reward of their deeds" Be it so. There is then 
a "world" or at least a "province" of a world, 
where the wicked at death are subjected to pun- 
ishment. Where or what is that world or pro- 
vince of woe ? If the " dark province " of flame, 
and torment, and denied mercy, which is afar off 
from Christ, and God, and heaven, be not hell, it 
has all the features of that dismal place of pun- 
ishment. But if not hell, is it purgatory 1 Even 
the latter is supposed to be the place of purgation 
for both righteous and unrighteous, who all 
require to be purged from their sins before passing 
into glory; whereas this is the province "in which 
the unrighteous receive the due reward of their 
deeds," and Abraham's bosom is the resting-place 
of penitent sinners, like the translated beggar. 
Moreover, in that dark province there is a great 
gulf fixed, separating the righteous from the 
unrighteous, which cannot be passed even by those 
who would; but in the fictitious purgatory the 
gulf is bridged, and crossed by all purified sinners 
on their way to glory. If, however, this place of 
punishment be purgatory, where is it, or, at least, 
how is it named by the sacred writers in the New 
Testament ? 

Mr. Cox alleges that it cannot be hell, because 
this "is the name we give to the final estate of 
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the wicked." But what is there in the representa- 
tion of our Lord which in any way indicates that 
the state of the rich man is not " the final estate 
of the wicked " % The mere fact that the punish- 
ment is inflicted upon the sinner in his disem- 
bodied state affords no more presumption that the 
punishment will cease with the termination of 
that state, than the fact that the bliss of Lazarus 
in his disembodied condition proves that the bliss 
will also end with the close of that condition. 
Hades, i.e., the intermediate or disembodied state, 
will naturally and necessarily cease at the resur- 
rection, when the dead are re-embodied; and, 
therefore, "Death and Hades are cast into the 
lake of fire." But the resurrection, though it 
changes the state of the dead in this respect, 
cannot change their destiny. And the future 
judgment, though it confirms and makes final the 
destinies of both the righteous and the unrighteous, 
neither terminates their rewards and punishments, 
nor abolishes or destroys their habitations — the 
world of bliss and the world of woe. On the 
contrary, at the judgment of the great day, when 
Hades has been abolished, it is said that " whoso- 
ever is not found written in the book of life, is cast 
into the lake of fire, which is the second death." 

Returning to the question, What is the place 
of future punishment f it is to be observed that 
there are only two words employed in the New 
Testament to designate such a place, and the first 
of these is 

2. Tartarus. 

This word occurs only in one passage, where it 
is employed by St. Peter who says, " God spared 
not the angels that sinned, but cast them down 
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to Tartarus, and delivered them into chains of 
darkness, to be reserved unto judgment " (2 Pet. 
ii, 4). Mr. Cox thinks " it is very curious that 
St. Peter, a simple and unlettered man, should 
Jutve used this word ' Tartarus, 1 a word never 
occurring elsewhere in the Bible, not even in the 
writings of St Paul, the most learned of the apostles. 
One can hardly help asking, with an accent of 
wonder, where he got it from, and how he came 
to use it; for it is a purely heatlien v)ord, and 
embodies a purely heatlien conception " ( p. 5 7) . But 
wherever he got it, and however he came to use 
it, there it is, and our part is to determine its 
meaning, not to account for its presence. That 
St Peter should use a purely heathen word to 
designate the place of punishment, is not a whit 
more curious or wonderful than that our Lord, 
and the other apostles, should employ the heathen 
words Hades and Paradise, the former to designate 
the disembodied state of the dead, and the latter 
to denote the place of bliss of the righteous. That 
the word " embodies a purely heathen conception " 
is as true of these other terms as of Tartarus ; but 
the statement is hardly correct, for, although there 
may have been heathen notions associated with 
the word, as to the nature of the punishments 
inflicted on the guilty, the term itself simply de- 
noted the truly Christian conception of a place of 
punishment for the wicked, a world or province 
of woe. 

Mr. Cox thinks that it was probably because 
the fate of the fallen angels " was dim and shadowy 
to him," that the apostle " employed a word, Tar- 
tarus, which carried only a dim and shadowy 
significance " (p. 59). But the word has no such 
shadowy significance. It is true, as the writer 
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says, that to the Greeks and Komans, " the world 
beyond the gates of death was for them l a world 
of shades 1 n ; but is this not precisely what the 
Christian Hades represents — a world of disem- 
bodied spirits % This world of spirits was regarded 
by them as being divided into two separate pro- 
vinces, Paradise, or the Elysian fields, and Tartarus. 
The former was conceived to be the abode of the 
good, and the latter, as Mr. Cox observes, was 
"that dismal region in which the ghosts of t/te 
wicked were tasked, and tantalized, and tormented" 
Lempriere says, Tartarus was " one of the regions 
of hell [Hades], where, according to the ancients, 
the most impious and guilty among mankind were 
punished. It was surrounded with a brazen wall, 
and its entrance was continually hidden from the 
sight by a cloud of darkness, which is represented 
three times more gloomy than the obscurest night. 
According to Hesiod it was a separate prison, at 
a greater distance from the earth than the earth 
is from the heavens. Virgil says it was surrounded 
by three impenetrable walls, and by the impetuous 
and burning streams of the river Phlegethon. 
The entrance was by a large and lofty tower, the 
gates of which were supported by columns of 
adamant, which neither gods nor men could open. 
In Tartarus, according to Virgil, were punished 
such as had been disobedient to their parents, 
traitors, adulterers, faithless ministers, and such 
as had undertaken unjust and cruel wars, or had 
betrayed their friends for the sake of money. It 
was also the place where Ixion, Tityus, the Dan- 
aides, Tantalus, Sisyphus, <fec, were punished, 
according to Ovid." 

It will be seen from the above that the heathen 
conception of Tartarus embodies the main features 
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of the Bible Hell. It is the place of punishment 
for evildoers ; far removed alike from earth and 
heaven ; a separate prison, whose gates cannot be 
opened ; lying in outer darkness ; and surrounded 
by the burning streams of the river of fire. If 
this be the significance of the word Tartarus, was 
it used by the apostle in any different sense ? Mr. 
Cox says, " Here no doubt St. Peter uses it in its 
more limited sense, and means to imply that the 
angels who sinned were cast into tliat gloomier pro- 
vince of the under-world which was the Imunt of the 

wicked But very certainly his ( Tartarus ' 

by no means answered to our i Hell 1 He was 
speaking, not of the final estate, whether of sinful 
men or of sinful angels, but of a state in which 
they are held until the day of judgment arrives 3 * 
(pp. 58, 59). We have no concern here with the 
finality of the estate, but with the estate itself; 
nor with the duration of the punishment, but 
with the place of punishment. This being so, 
where or what is that estate of the wicked ? Mr. 
Cox says it is " that gloomier province of the under- 
world which is the haunt of the wicked. 11 But 
where, or what is that gloomy province? If it 
be not " our Hell," is there both a Tartarus and 
a Hell? Are there two such gloomy " provinces" 
in the under-world, one for the wicked before the 
Judgment, and another for the wicked after " the 
day of judgment arrives"? If not, this Tartarus 
must be the place of future punishment, both 
before and after the Judgment. Accordingly the 
language of St. Peter is burdened with strong and 
significant expressions, suggestive at once of retri- 
butive punishment and of irrevocable doom. Thus 
the angels that sinned are denied mercy, for God 
spared them not. They are cast down from their 
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own habitations in the Paradise of God, and are 
consigned to the place of punishment. They are 
bereft of all hope, for they are delivered into 
chains of darkness, which bind the soul in the 
gloom of despair. They are reserved unto judg- 
ment, believing, but trembling at the anticipation 
•of its coming, and crying, " Art thou come hither 
to torment us before the time " 1 And they have 
no prospect of relief, for "the lake of fire" is 
" prepared for the devil and his angels," and, at 
the last day, the devil is " cast into the lake of 
fire," which is "the second death." Mr. Cox 
may expunge the word "Hell" from the Bible, 
and substitute "Tartarus" in its place, but the 
change of name will not change the terrible 
reality, for there is surely Hell enough in the 
Tartarus which remains. 

3. Gehenna. 

This is the native Hebrew term, in a Greek 
<lress, which is commonly employed in the New 
Testament to designate the place of future punish- 
ment. The name conveys no hint as to where the 
place is, further than that it is outside the earth, 
and "afar off" from heaven. Ge-Hinnom, or 
Valley of Hinnom, was " a steep ravine immedi- 
ately under the south-western wall of Jerusalem." 
It was at one time a beautiful valley where " the 
wealthier nobles and citizens of Jerusalem had 
their country villas, their summer palaces," but it 
was subsequently desecrated by the Jews, and 
made the seat of idolatrous worship, where they 
burned their sons and daughters in the fire to 
Moloch. In consequence of this wickedness, God 
threatened that it should "no more be called 
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Tophet, nor the valley of the son of Hinnom, but 
the valley of slaughter: for they shall bury in 
Tophet till there be no place. And the carcasses 
of this people shall be meat for the fowls of the 
heaven, and for the beasts of the earth ; and none 
shall fray them away" (Jer. vii. 31-33). This 
divine threatening was duly executed ; and in 
later times, as Mr. Cox observes, " Ge-Hinnom 
became the common cesspool of the city, into which 
offal was cast, and the carcasses of animals, and even 
the bodies of great criminals who had lived a life so 
vile as to be judged unworthy of decent burial. 
Worms preyed on their corrupting flesh ; and fires 
werS kept burning lest the pestilential infection 
should rise from the valley and float through the 
streets of Jerusalem? (p. 69). Thus, the beautiful 
valley became " a valley of slaughter," and a val- 
ley of fire. 

This horrible valley, the foulest, most loathsome,, 
and most detestable place in Judea, became to the 
Jews, in the time of our Lord, an apt figure of the 
place of punishment in the future world. But as 
Ge-Hinnom, the figure, was itself a place of pun- 
ishment for certain criminal offences among the 
Jews, it has sometimes been confounded by interpre- 
ters with Gehenna, the place of future punishment. 
Wherever, therefore, we meet with texts having 
exclusive reference to the former, these passages 
must be set aside as having no bearing on the 
question at issue in this examination. Excluding 
these texts, wherein is Ge-Hinnom a figure of 
Gehenna, or "an apt type, or illustration, of the 
doom of the unrighteous " 1 

(a) Ge-Hinnom was a place by itself, outside 
Jerusalem, the Holy City, into which were cast 
the offal of the city, the carcasses of animals, and 
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the dead bodies of great criminals. The Gehenna 
of the wicked, in the future life, is also a place by 
itself ; for the sheep and the goats, the wheat and 
the tares, the chaff and the wheat, the good fish 
and the bad, the barren trees and the fruitful, the 
withered branches and the living branches of the 
vine, the righteous and the wicked, are " severed " 
from each other at death, and every one " goes to 
his own place," like Judas ; the one class into life 
eternal, and the other into everlasting punishment 
in Gehenna. 

(6) Ge-Hinnom was made a place of punishment, 
the " valley of slaughter " ; and criminals, doomed 
to expiate their offences, by an ignominious death, 
were denied the rites of honourable burial, their 
dead bodies being cast into the valley to become 
the prey of the worm and the fire. The Gehenna 
of the wicked is the place of future punishment 
into which are cast the devil and his angels ; the 
beast and the false prophet ; the unprofitable ser- 
vant, and the man who had not on a wedding 
garment ; the rich man in Hades ; the " cursed " 
who ministered not to the Lord Jesus ; the fearful 
and unbelieving; murderers, idolaters, and all 
liars ; and whosoever is not found written in the 
book of life. Hence our Lord said, "Be not 
afraid of them that kill the body, and after that 
have no more that they can do. But I will fore- 
warn you whom ye shall fear< fear Him, who, 
after He hath killed, hath power to cast into 
Gehenna ; yea, I say unto you, fear Him," (Luke 
xii, 4, 5). 

(c) Ge-Hinnom, as the seat of idolatrous wor- 
ship, where the children were burned in the fire 
to Moloch, and as the receptacle of unburied 
corpses where fires were kept burning day and 
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night, was made a valley of fire. The Gehenna of 
the wicked, as the place of future punishment, in 
which the " end " of the ungodly " is destruction," 
is, in like manner, a " lake," or " furnace, of fire," 
whatever the nature of that fire may be. Thus, 
our Lord says, " It is better for thee to enter into 
life with one eye, rather than having two eyes to 
be cast into the Gehenna of fire" (Matt, xviii, 9). 
And St. James says, " The tongue setteth on fire 
the course of nature, and is itself set on fire by 
Gehenna" (James iii, 6). The last of these pass- 
ages seems to teach that the fiery tongue, whose 
flame has been kindled by the fiery Gehenna, is 
thereby " fitted to destruction " ; on the principle 
that " like draws to like." The other text mani- 
festly refers to the future punishment of the 
wicked, for, whatever may be the nature of the 
sin, and the fire, the casting into the Gehenna of 
Jire is contrasted with the entering into life. 

Referring to this passage, Mr. Cox says, " Can 
we take these words in their literal sense ? or are 
they 'not too a parable? If we take the word 
Gehenna literally, as meaning the valley of Hinnom, 
we must also take the right eye and the right hand 
literally; and every man wJio has looked and 
longed and touched must cut off his hand and 
pluck out his eye" Again, " If Gehenna stands 
for a real valley, polluted by the prey of the worm 
and the fire, then in common fairness we must 
admit tliat the foot and tlie hand and the eye stand 
for the physical organs and members of the human 
frame, and the plucking out and cutting off for 
real physical acts. But we cannot take the whole 
passage in that literal way. It is impossible that 
we should please God by maiming and crippling 
tlie body which He has given us. And how should 
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our whole bodies, the bodies of English men and 
women, be cast into a Palestinian valley " (pp. 82, 
83). The criticism of the writer here is a fair 
specimen of that false method of interpretation 
to which we referred at the beginning of this 
section. He fails to distinguish between the 
figure and the fact, and writes as if the Gehenna 
of the future life were the Ge-Hinnom of the 
present life, the literal valley of Hinnom in 
Palestine ! He clearly enough perceives that the 
foot and the hand and the eye, of the text, are 
figures of cherished lusts, but he is mistaken 
when he confounds the Gehenna of fire with the 
literal valley of Hinnom, and says, " Gehenna 
is only a figure of speech." Ge-Hinnom, as we 
have seen, is the name of the Palestinian valley ; 
but Gehenna is the name of the place of future 
punishment, for it is the place of the soul's 
destruction by God. Hence Christ said, "Fear 
Him who is able to destroy both soul and body 
in Gehenna" (Matt, x, 28). Ge-Hinnom is the 
figure, and Gehenna is the fact, as Mr. Cox 
himself has admitted. He says, " To the Hebrew 
•prophets this foul terrible valley became an apt type, 
or illustration, of the doom of the unrighteous. . . . 
With them, to say that a man teas in danger of 
Gehenna, was to say that his sins had exposed hvm 
to a judgment, the terrors of which were faintly 
shadowed forth by the sickening horrors of the de- 
testable Ge-Hinnom" (pp. 69, 70). Thus Ge- 
Hinnom, the literal valley of Hinnom, is a 
figure or shadow of Gehenna ; a type or illustra- 
tion of the doom of the unrighteous. Therefore 
Gehenna is no mere "figure of speech," any more 
than Paradise or Heaven is such. As the latter 
is a veritable place — the world of the righteous ; 
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the former is also a place — -the world of lost 
souls. Accordingly Mr. Cox says, The disciples 
" had been trained to believe that at death the souls 
of the unrighteous would descend into a frightful 
region, in much resembling the polluted and abhorred 
valley outside the walls of Jerusalem; that they 
would suffer dreadful torments in it for a brief space 
of time ; and that then their very souls would be 
burned up and scattered, like dust by a wind, under 
the feet of the jv#t" (p. 85). Thus the disciples 
regarded Gehenna as a u frightful region " in the 
other world, resembling the abhorred valley of 
Hinnom. Again, " The judgment of Gehenna " 
(Matt, xxiii, 33), i{ when used in a figurative sense," 
is " the sentence to the darker region of the Hadean 
world " (pp. 86, 87). Thus the Gehenna of the 
future life is a dark region in the other world. 
And, again, our Lord and His apostles used the 
words Tartarus and Hades, " and Gehenna, which 
stands for that dark province of the under-world in 
which the souls of the unrighteous are tormented for 
a time, and until it shall please God to put an end 
to their misery " (p. 89). Thus the Gehenna of the 
wicked is a dark province of the under-world. 
Gehenna, then, is no mere "figure of speech, ,r 
but a substantial and dreadful reality. It is the 
world of the doomed, who are exposed to a terrible 
" judgment," faintly shadowed forth by the horrors, 
of Ge-Hinnom. It is the place of future punish- 
ment, where the wicked receive " the doom of the 
unrighteous " ; and God destroys " both soul and 
body." It is a " frightful region," a " dark region," 
a " dark province of the under-world in which the 
souls of the unrighteous are tormented," until God 
" puts an end to their misery." If Gehenna be 
all this, it is clearly identical with our " hell." 

G 
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Mr. Cox, however, still insists that " the word 
'hell,' therefore, has no right to a place in our 
Bible; 11 and he says, "But can it be right to 
translate the word l Gehenna,' in which after brief 
torment both soul and body might be destroyed, 
by our word i hell, 1 when, for us at least, ' hell 9 
is the name of a place in which both body and 
soul are not destroyed, but kept alive for ever in 
order that they may for ever be tormented in Us 
Jlame " (p. 86) % Now, if we must expunge the 
word " hell " from the Bible, for the reason given 
above, we must, at the same time, and for the 
same reason, also expunge the word Gehenna; 
for, according to this writer, neither soul nor 
body is destroyed in Gehenna. They are both 
kept alive, suffering torment, until God puts an 
end to their misery by raising them to eternal 
glory ! But our old familiar word may justly 
retain its place in the Bible, when " Hell " is under- 
stood to be identical with " Gehenna," and each 
term is regarded as the " name of a place in which 
both body and soul " are destroyed ; not in their 
being, but in their well-being ; for we have shown 
elsewhere that destruction is neither extinction 
of existence, nor annihilation of substance. 

In closing this section, it is to be observed 
that the "damnation of Hell, or "judgment of 
Gehenna" (Matt, xxiii, 33), is the judicial 
verdict of God, as the righteous Judge, con- 
demning the wicked to endure the punishment 
of Gehenna. And the "child of Hell," or 
" Gehenna " {Ibid. v. 15), is a " child of the 
devil" (Acts xiii, 10); a "son of perdition" 
(John xvii, 12); or a "vessel of wrath fitted 
to destruction " (Bom. ix, 22). 
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V. — The Duration of Future Punishment. 

However much theorists may differ from each 
other as to the nature or duration of future 
punishment, they are all agreed, except perhaps a 
section of TJniversalists, that the wilfully im- 
penitent will be punished by God according to 
the measure of their culpability in His sight. 
Whatever, therefore, may be the ultimate fate of 
the wicked, none of these theories gives the sinner, 
who dies in his sins, the slightest hope of escaping 
the just judgment of God. On the contrary, they 
unitedly testify that the sinner shall drink to the 
dregs the cup of God's wrath, whatever this may 
be, and suffer the vengeance of seonial or eternal 
fire, whatever that may be. So that we need not 
burden this investigation with an array of evidence 
to prove that, "though hand join in hand, the 
wicked shall not be unpunished." The future 
punishment of the wicked being admitted, the 
first point we have to determine is, 

1. Tlie Beginning of tlie Punishment. 

Some theorists allege that the soul survives 
death, but sleeps till the resurrection. Others 
maintain that the soul dies with the body, and is 
recalled into being at the resurrection. But both 
parties agree that the punishment of the wicked 
is postponed till the future judgment. According 
to the first of these theories, the soul, the essen- 
tially active and thinking principle, lives, but 
sleeps; lives, but neither thinks, nor acts, nor 
feels ; lives, but is unconscious. Such a life and 
sleep of the soul may be possible, although we 
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are wholly unable to form even an intelligent 
conception of it; but assuming the theory to be 
true, what becomes of the sleeping soul after 
death ? Where is the soul's sleeping place 1 The 
dead body is here, but where is the sleeping soul ? 
The body is consigned to the grave to rest till the 
graves are opened at the resurrection, but where 
is the soul? You cannot clothe the spirit in a 
winding sheet, or bury it in the earth, as you do 
the dead body; what then becomes of it? The 
Scriptures teach, as we have seen, that, after death, 
the souls of both the righteous and the wicked 
pass into Hades. And we have shown that 
" Hades " is a designation of the spirit world, or, 
more correctly, of the intermediate and disem- 
bodied state, between death and the resurrection. 
"When Jesus died, He "descended into Hades" 
with the penitent thief. St. Paul intimates that to 
be "absent from the body " is to be "present with 
the Lord"; and that "to depart " from this life 
is to be "with Christ" where He is. The "spirits 
of just men made perfect" are disembodied spirits 
in glory. The rich man in Hades is a disembodied 
spirit in Gehenna. The antediluvians are dis- 
embodied spirits in prison. And the wicked 
Sodomites are disembodied spirits in " suffering." 
So that it is not true that the soul either dies with 
the body, or sleeps in unconsciousness till the 
resurrection; otherwise there could be neither 
conscious bliss, nor conscious suffering to the dead, 
and Hades would have to be expunged from the 
Bible along with " hell " and " damnation." But 
if the soul survives the body, in the case 
of the wicked, as well as the righteous, the 
theory of "life in Christ only" is unsound, for 
here is life possessed even by those who are " out 
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of Christ," and to whom " God is a consuming 
fire." 

The theory that the spirit dies with the body 
denies the natural immortality of the soul, and 
assumes that man is mortal, if not also, and 
altogether, material. When "his breath goeth 
forth, he returneth to his earth; in that very 
day " his being as well as " his thoughts perish." 
The sinner " out of Christ " has no future life, for 
there is "life in Christ only." But at the- 
resurrection a future life is given him that he may 
endure suffering. Having ceased to exist at 
death, and having thereby become non-existent, 
he is created anew, that, after suffering punish- 
ment for a season, he may be again extinguished, 
and become non-existent. If this theory of human 
nature be true, men may see in it, as in a mirror, 
" that they themselves are beasts," that, notwith- 
standing their rationality, they have but a poor 
earthly beast life, and that, in fact, " a man hath 
no pre-eminence above a beast." Such a degrad- 
ing conception of the nature of man, " made in the 
image of God," anil only " a little lower than the 
angels," is utterly irreconcilable with the teaching 
of Scripture, which recognises the duality of man's 
nature, and sharply distinguishes between the 
body, as being material and mortal, and akin to 
the animal ; and the soul, as being spiritual and 
immortal, and akin to God. Accordingly, in his 
animal nature, "that which befalleth the sons of 
men befalleth beasts; even one thing befalleth 
them: as the one dieth, so dieth the other; yea, 
they have all one breath : so that a man hath no 
"pre-eminence above a beast : for all is vanity — all 
go unto one place; all are of the dust, and all turn 
to dust again." In respect to the " one thing" 
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which " befalleth them," in an is on a level with 
the beast ; but only in respect to that "one thing." 
And the one thing which befalleth both man and 
beast is death — "as the one dieth, so dieth the 
other." There is no exemption from death even 
to man, for "it is appointed unto men once to 
die." But in his spiritual nature, the spirit of 
man " goeth upward " to his God, while the spirit 
of the beast " goeth downward to the earth." 
The dust of the human body "returns to the 
earth as it was," but the spirit "returns unto God 
who gave it." 

If the soul of man be identical in its nature 
with the mortal " spirit of the beast/' Dar- 
win's " Descent of Man" is a true history ; and 
the ape may see in a philosopher only "a man 
and a brother " ! If the two spirits have thus a 
common nature, they must also have a common 
end; so that the dying philosopher may say to the 
expiring monkey, " Whither thou goest, I will go; 
and where thou lodgest, I will lodge ; where thou 
diest, will I die, and there will I be buried ! " 
And if the two spirits have both a common nature 
and a common end, why should the spirit of man 
go upward, " unto God who gave it," while the 
spirit of the beast "goeth downward to the earth V 1 
But if man has a dual nature, soul and body, the 
so-called " spirit of man " must either be a con- 
dition or property of matter, or a distinct entity, 
a different substance. In the former case, mater- 
ialism is a true psychology. In the latter case, 
the death of the body is not the extinction of the 
conscious life of the soul. 

Seeing, then, that the soul survives the body, 
and continues to exist after death; and seeing 
that the disembodied spirit must exist somewhere 
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in the full possession of its intelligence and self- 
consciousness, where does the soul go at death ! 
There are onl y two places revealed in Scripture as 
the abodes of human spirits, viz., the place of just 
men made perfect, in the one case, and the place 
of lost souls, in the other. The disembodied 
spirits of the righteous find their home with 
Christ in the paradise of God, while those of the 
wicked are driven away in their wickedness from 
Christ, into the Gehenna of fire. This being so, 
what is the condition of the latter in the inter- 
mediate state between death and the resurrection? 
It may be said that they are " spirits in prison/' 
and are " reserved unto judgment." But this is 
no answer to the question, seeing that all the 
dead, both righteous and wicked, are thus "re- 
served unto judgment " ; for " we must all appear 
before the judgment seat of Christ; that every 
one may receive the things done in his body, 
according to that he hath done, whether it be 
good or bad" (2 Cor. v, 10). What, then, is 
the condition of these souls after death and in 
their disembodied state 1 ? The righteous are 
waiting the advent of the great day, but they are 
so waiting amid the glories of the better land. 
Thus the penitent thief is with his Saviour in 
paradise; St. Paul is present with the Lord; 
Lazarus is in Abraham's bosom; Abraham, Isaac, 
and Jacob, and all the prophets, are in the 
kingdom of God; and the spirits of just men 
made perfect are in heaven. In like manner, the 
wicked are waiting for that great day, but it is 
amid the sufferings of Gehenna. Thus the rich 
man is tormented. The angels that sinned have 
been cast out of heaven into Tartarus, and de- 
livered into chains of darkness, to be reserved 
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unto judgment. And the sinners of Sodom and 
Gomorrha are " set forth for an example, suffering 
the vengeance of eternal fire." So that, whatever 
may be the ultimate fate of the wicked, it is 
•certain, from these and other references, that 
future punishment begins at death, and is not 
postponed till after the resurrection. 

2. The Endlessness of Future Punishment. 

The point at which we have now arrived will 
require careful handling, that justice may be done 
to the importance of the great question at issue. 
It is possible that the doctrine of endless punish- 
ment may prove to be "a horrible nightmare," 
which has oppressed the hearts of good men, and 
needlessly awakened the alarm of bad men, for 
nearly nineteen centuries. It is, however, equally 
possible that the theory of the "larger hope" 
may prove to be, not " an anchor of the soul, both 
sure and stedfast, and which entereth into that 
within the veil," but the baseless fabric of a 
vision, which, sooner or later, will pass away and 
leave the wicked, who have trusted to it, "without 
hope," as they are " without God in the world." 
The two doctrines are mutually antagonistic. 
Both cannot be true. How, then, may we come 
to a knowledge of the truth? Not by furious 
invective, dogmatic assertion, or passionate ap- 
peals to the feelings; but only by a searching 
investigation of the Scriptures, combined with 
rational criticism and a calm and deliberate 
judgment. 

Let it be observed, then, in the outset, that, 
although the advocates of the "larger hope" deny 
the endlessness of one thing, they believe as firmly 
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as we do in the endlessness of some other things. 
So that their objection is not to the mere endless- 
ness of a thing, but to the endlessness of that 
particular thing, the future punishment of the 
wicked. Thus they believe in the endless exist- 
ence of God, and of His divine attributes of 
power, dominion, and glory. They also believe 
in the endless existence of the righteous and the 
wicked, and of the everlasting blessedness of the 
former and the ultimate everlasting blessedness of 
the latter. Now, as these matters are all re- 
vealed, or supposed to be revealed, in Scripture, 
how have they discovered the endlessness of their 
duration 1 Are the terms employed by the sacred 
writers to designate the endlessness of these 
things altogether different from the terms used to 
denote the future punishment of the wicked? 
If, on the contrary, precisely the same terms are 
used in both cases, on what principle of legitimate 
criticism are they interpreted as designations of 
temporary duration in the one case, and of endless 
duration in the other ? If the same principle of 
interpretation be applied to the one class of sub- 
jects which is applied to the other, it will follow 
that they are all of the same duration, whether 
temporary or eternal. It may be conceded that 
a term like "everlasting" may be used in its 
secondary signification, even of temporal things, 
provided that the reference is to things in the 
present state of existence, which is confessedly 
temporary; but when the reference is to things 
outside of time and within the circle of eternity, 
the secondary signification of time-periods is 
wholly inapplicable. 

Mr. Cox says, " The Greek language is not so 
poor Hiat it cannot convey the idea of spirituality, 
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or of unbroken duration, in terras not to be mis- 
taken. On the contrary, it is even a more precise 
and fleodble language than our own, and contains 
many words by which it might have conveyed these 
ideas in the most definite and unquestionable way " 
(p. 105). Passing the reference to the "idea of 
spirituality " as not pertinent to the question at 
issue, it is to be regretted that the writer has not 
produced some illustrative examples of those 
" many words " in the Greek language which the 
sacred writers have not actually employed to 
designate the " unbroken duration" of future pun- 
ishment. He may possibly have had in view 
such words as the following: Akatalutos. This is 
not a term of duration. It expresses quality 
rather than quantity, and denotes indissoluble or 
imperishable rather than interminable or eternal. 
Nevertheless it is used by the sacred writer in 
one text, where it is applied to the " endless life " 
of Christ (Heb. vii, 16). Now, although the 
word is appropriately used here of the imperish- 
able life of our Lord, and might also have been 
used of the endless life of the righteous, who 
" shall never die" (John xi, 26), it could not have 
been suitably applied to the future punishment of 
the wicked, for they shall perish and die the 
second death. But even if it had been thus used, 
it would have expressed neither less nor more 
than the terms actually employed for this purpose, 
seeing that the " endless life " is explained in the 
next verse to be a life "for ever" — eis ton aiona — 
(Heb. vii, 17). Aperantos* This also is not a 
term of duration. It literally signifies " without 
a bound" or "limit," and is used in one text of 
the "boundless genealogies" in which the Jews 
delighted (1 Tim. i, 4). It is nowhere else em- 
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ployed in the New Testament, and seems to have 
been regarded as an unsuitable term to designate 
either the future bliss of the righteous or the 
future woe of the wicked. Ateleuteetos. Neither 
is this a term of duration, nor is it anywhere used 
by the sacred writers. It denotes unfinished, 
incomplete; unended. The body of the word is 
employed to signify, among other things, the end 
of life, to end one 7 8 life, to die; and of course the 
complete term would have been an unsuitable 
designation of the future punishment of the 
wicked, "whose end is destruction," and wha 
shall die the second death. 

If these be the " many words " to which Mr. 
Cox refers, the reader will be able to judge from 
the above whether such terms are capable of 
conveying the idea of " unbroken duration" ; and 
whether their use by the sacred writers as desig- 
nations of future punishment would have conveyed 
that idea of "unbroken duration" in "a more 
" definite and unquestionable way " than has been 
done by the terms actually employed for this- 
purpose. 

The writer alleges that the English word& 
"eternal," and "everlasting/' are not identical 
terms. He says, " The one indicates that which 
continues through the whole of duration ; the other, 
that which is out of duration and above it, of which 
the measures and sequences of time are no neces- 
sary part. The one expresses quantity, the other 
quality. 'Everlasting' denotes that which lasts 
forever; ' Eternal,' tluat which is spiritual and 
divine " (p. 98). It is difficult either to appreciate 
or to understand the distinction attempted here. 
Both words are terms of duration, or they are 
nothing. If "everlasting" be "that which con- 
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tin ues through the whole of duration," the " whole 
of duration" is precisely that which we call 
eternity, and thus the word is identical with 
*" eternal" and both designate " that which lasts 
forever." But if "eternal" be "that which is 
out of duration and above it," it cannot be a 
term of duration, and must either be a contra- 
diction, or an empty and meaningless sound ; for 
*" that which is," whether carnal or spiritual, 
human or divine, can neither be " out of duration," 
nor "above it," seeing that it is. So that if 
■" everlasting " expresses quantity, it must be the 
quantity of endless duration; and if " eternal " 
expresses quality, it must be the quality of 
the same endless duration. Curiously enough, 
although Mr. Cox carries " this necessary distinc- 
tion " [!] into his argument, he is quite aware that 
the word " eternal " has no such meaning as that 
which he has ascribed to it. He says in a foot 
note : " It must be admitted however that this 
higlier sense has been put into the word : it is not 
the original meaning of the word : according to its 
derivation 'eternal' means age-long (see page 119). 
And if it could be brought back to its original 
meaning, if it now suggested nothing more, it would 
be the very word of all words for rendering the 
Greek aionios. But that, I suppose, is wholly 
impossible" (p. 97). Thus, if we are to extrude 
"the sense which has been unlawfully "put into 
the word " ; and if it is hopeless to bring it back 
to its original meaning of "age-long," we must 
-conclude that there is no such distinction as that 
attempted above, and that the two words are 
terms of duration, having precisely the same sig- 
nification, and denoting "that which lasts for 
•ever." We freely admit that " eternal " not only 
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" would be," but that in fact it is " the very word 
of all words for rendering the _ Greek aionios," 
although we do not admit that either the Greek, 
or the Latin, or the English term, means an age 
of limited duration, as we shall see. 

Passing from the English words to the Greek 
New Testament, it is to be observed that there 
are only three terms employed by the sacred 
writers to designate the duration of the future 
blessedness of the righteous, and the future 
punishment of the wicked. And these, so far as 
we are aware, are the only terms in the Greek 
language by which endless duration can be 
designated. If therefore they have no wider 
signification, or application, than the alleged 
limited period of an age or epoch, it will follow 
(1) That the Greek language has absolutely no- 
word for eternity, or eternal, or " that which lasta 
for ever." (2) The seonial being of God, the seonial 
Spirit, the seonial salvation, the seonial life, and 
the seonial punishment, of the New Testament,, 
will denote merely the God, and Spirit, and 
salvation, and life, and punishment, of limited 
duration. (3) And the Greek New Testament 
has absolutely no word for eternity, or anything 
eternal, or of endless duration. On this sup- 
position, every thing in God's universe, including 
even the existence of God Himself, is, in scripture,. 
of limited duration. (4) But if the sacred writers 
had intended to designate the true eternity of 
God, and the everlasting duration of future re- 
wards and punishments, they were necessarily 
shut up to the use of those very terms which they 
have employed, because their language had no 
other or more suitable words having that signifi- 
cation. 
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If the term ceonial signifies only "age-long," 
as alleged, the seonial duration of future punish- 
ment will be, at least, as " long " as the ceonial 
blessedness of the righteous, for these are bracketed 
together, as designed contrasts, by our Lord, when 
He says, " These shall go away into seonial punish- 
ment ; but the righteous into life seonial " (Matt. 
xxv, 46). But if ceonial means "age-long," what 
is an " age "1 It is a term of duration, related 
to the Latin cevum, and the Greek axon, and 
signifies the " whole duration " of a person, or 
thing, without any reference to the length of the 
duration. Thus the Patriarchal age, the Mosaic 
age, the Christian age, and the like, are desig- 
nations which cover the "whole duration" of 
these economies. In like manner the existence 
of the seonial God, stretching backwards, before 
time began, and onwards, after time shall be no 
more, is an age whose " whole duration " is eter- 
nity. And so the seonial life of the righteous, 
and the seonial death of the wicked may also be 
in each case, the "future age," whose "whole 
duration" is eternal. All the ages of time are 
necessarily limited, because they are time periods, 
and will cease, when the last trumpet sounds, and 
the angel of judgment proclaims "that there 
should be time no longer " (Rev. x, 6-7). But 
the "age to come," after the future judgment, 
will be an everlasting age, true eternity. 

That there is an everlasting future, Mr. Cox 
admits. Referring to 1 Tim. i, 17, instead of the 
*" King Eternal," he proposes to read, " King of 
the ceortSy i.e. 9 the King of the Ages" and says, 
" But the King of all the ages of time is not exactly 
the. same as the Everlasting King ; for the ages of 
time had a beginning, and are to have an end" 
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(p. 102). This is no doubt true; but why are 
these ages of the " immortal " God thus limited to 
"ages of time]" Why should they not include 
the everlasting age before time began, stretching 
through all the ages of time, and embracing the 
everlasting age of the coming eternity ? If, how- 
ever, God is merely the " King of all the ages of 
time/' and if this is " not exactly the same as the 
Everlasting King," and if all these ages are " to 
have an end," what becomes of the Kingship of 
God when the ages have ceased] What is to 
come after the end 1 Mr. Cox says, " We find in 
the New Testament a series of aeons which are to 
precede, and in which men are to be prepared for, 
that final and eternal state in which Christy having 
delivered up his kingdom to the Father, God shall be 
all in all (p. 106). This also is true; but it shows 
that " King of the ages " is more than " King of 
all the ages of time," and is exactly the same as 
"Everlasting King," for the Kingship of God 
includes " that final and eternal state," when He 
" shall be all in all." 

But what is that "final and eternal state?" 
It cannot be an seonial or age-long period, for it 
is the " final " state, and is to succeed the " series 
of seons," or age-long periods. It must therefore 
be a truly eternal state; and if it be so, this is 
precisely the state we are in search of. Now, 
Mr. Cox has previously found that God, the 
Divine Spirit, human salvation, the life of the 
righteous, and the future punishment of the 
wicked, are aeonial, or age-long, and not eternal. 
But here he has discovered, in addition to all that, 
a " final and eternal state," which is not aeonial, 
but truly eternal. If this latter be the final state 
of the seonial God and Spirit, and of the seonial life 
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and salvation, why should it not also be the final 
state of punishment of the wicked % And if the 
writer has found that "final and eternal state," 
which is to succeed the entire " series of aeons," in 
the New Testament, where has he discovered it % 
By what name is it called, or how is it designated? 
There are only three terms in the Greek language 
by which it can be named, and these, it is alleged, 
denote only an epoch, or age, of limited duration. 
So that we arrive, at length, at the conclusion 
that there is a "final and eternal state " revealed 
in the New Testament, but it is a state for which 
the sacred writers have absolutely no name. Is 
this credible, seeing we are assured by Mr. Cox 
that "the Greek language is not so poor that it 
cannot convey the idea of spirituality or of unbroken 
duration" 

It is assumed by the advocates of the larger 
hope that the Greek words employed by the sacred 
writers to designate the duration of future punish- 
ment are limited terms, and denote only limited 
duration ; and they adduce a variety of instances 
in which the words are applied in the New Testa- 
ment to confessedly temporal things. But Mr. 
Cox acknowledges that " the words are also com- 
monly applied to persons and things which are 
spiritual and which will endure for ever ; to the 
being of God, for instance, and to the reign of the 
Messiah (p. 104). Here, then, there is clearly a 
twofold usage, and Mr. Cox is bound to explain 
or account for it. How is it that the same words 
are. applied both to temporal and eternal things ? 
He has a ready explanation for the first usage in 
the alleged fact that the words are limited terms, 
and denote only limited duration ; but he has no 
explanation, and does not even attempt to give 
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any for the second usage, so that he has failed to 
account for the fact that these alleged limited 
terms are " commonly applied to persons and 
things which are spiritual and which will endure 
for ever." The things to which the words are 
applied are not merely the being of God, and the 
reign of the Messiah, but also the everlasting 
existence of both the righteous and the wicked, 
the everlasting habitations of the blessed, the 
everlasting consolation, and glory, and redemp- 
tion, and salvation, and reign of the saints. 
Now, how does he know, or expect his readers to 
believe, without such an explanation, as he has 
failed to give, that these things will " endure for 
ever]" He supposes that " some, who little think 
what they are saying," will reply, " the same word 
is here used of the life promised to the righteous 
which is used of the punishment of the unrighteous; 
each is called ceonial: and if the punishment of 
the wicked is not to last for ever, what guarantee 
have we that the felicity of tJie good, our felicity, 
will last for ever?" The question is most perti- 
nent to the argument, and will be put even by 
some who think most deeply of what they are 
saying. And how is the question answered by 
the writer 1 By a reply which, to say the least of 
it, is a logical impertinence. He says, " to that 
question I reply by anotlier. Would you, then, 
have the vast majority of men damned to an everlast- 
ing torture in order that you may feel quite sure 
that your timid soul will ' sit and sing itself away 
in everlasting bliss V If your soul is capable of no 
higher flight than that, is it worth saving ? Is it 
capable of everlasting bliss ? " And so he proceeds 
to the end of the chapter (p. 142). Now, in the 
name of common sense, what has all this to do 

H 
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with the question raised? What "timid soul" 
ever existed who would have " the vast majority 
of men damned to an everlasting torture," that 
the said timid soul might " feel quite sure " of its 
own felicity 1 If Mr. Cox felt quite sure that he 
was unable to give a satisfactory answer to the 
pertinent question, he should in all honesty have 
acknowledged his inability, instead of thus insult- 
ing the intelligence of his readers. We therefore 
press the question, If the ceonial punishment of 
the wicked will not last for ever, what guarantee 
have we that the ceonial felicity of the righteous 
will last for ever % If there is any certainty that 
the felicity will be everlasting, let the evidence be 
forthcoming ; for it will take more than a sneer to 
satisfy a thoughtful inquirer that the aeon of 
blessedness is eternal, while the aeon of punish- 
ment is temporary, if the common term applied to 
both be, as alleged, a limited term, denoting only 
limited duration. 

He admits, then, that these limited terms are 
Applied in the New Testament to eternal things ; 
but he denies that when thus applied the words 
themselves "carry an eternal or everlasting signifi- 
cance." And he says, " mark this point well, for 
it is an important one ; words, epithets, could not 
be applied to that which is carnal or transitory, if 
in and of themselves they implied in it either a 
spiritual quality, or the quality of endless duration" 
(p. 104). We are unable to appreciate the value 
of this important canon of criticism, for words, 
signifying endless duration, might be legitimately 
applied to temporal things, without implying that 
these temporal things have the quality of endless 
duration. Thus, the English word " everlasting," 
literally denotes that which " lasts for ever ; " 
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and yet it is applied to such temporal things as 
the "everlasting hills," the "everlasting moun- 
tains," the "everlasting doors," and the like. But 
it will hardly be contended either that the word 
is "a limited term, denoting only limited duration," 
or, that, when thus employed, it implies that these 
hills, mountains, and doors, have the quality of 
endless duration. Why, then, should the Greek 
terms, like the English, not have a secondary, as 
well as a primary signification or use % And why 
should these Greek terms not be as legitimately ap- 
plied to temporal things, as the English word, even 
although both words have the primary signifi- 
cation of ever-lasting? But Mr. Cox's canon 
of criticism is like a two-edged sword which 
cuts both ways, and is fatal to his own theoiy. 
He admits that the alleged limited terms, 
denoting only limited duration, are applied to 
spiritual and eternal things. Now, changing the 
form of the rule, we may say, " words, epithets, 
could not be applied to that which is spiritual and 
eternal, if in and of themselves, they implied in it 
either a carnal quality, or the quality of transitory 
duration ! " Facts are stubborn things ! And it 
is a fact, admitted even by the author of the rule, 
that these Greek terms are applied to these eternal 
things. We must therefore conclude that the 
words thus applied by the sacred writers have 
not, in their primary signification, the meaning 
ascribed to them of limited duration. 

It is so confidently and frequently affirmed by 
writers of this school, that the Greek terms in 
question have only a limited signification, that 
"some, who little think what they are saying," 
echo the affirmation of their teachers without 
any special investigation of their own. Accord- 
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iiigly they repeat and re-repeat that the adjective, 
aeonial is formed from the substantive, aeon, and 
that the two words in their "first and simplest 
meaning," signify only " age and age long." But 
they do not inform us what the substantive, aeon, 
itself is formed from. Why is this? If they 
wish' to go to the root of the question at issue, 
why do they not go to the root of the words in 
dispute? We have sufficiently discussed the 
English word " age," and shall therefore now pro- 
ceed to the examination of the Greek terms them- 
selves. 

A'idios. This word is of infrequent occurrence 
in the New Testament, being only used in two 
passages ; but it is frequently employed by Greek 
classical writers to designate the eternity of the 
gods and the endless punishments of the wicked. 
It is formed from the adverb aei or aiei, which is 
the exact equivalent of the English aye, and sig- 
nifies always or ever. Plato uses a'idios as syn- 
onymous and interchangeable with aionios ; so 
that, whatever may be the meaning of the latter 
term, the former has the same signification. The 
Scripture texts in which the word occurs are 
these : " The invisible things of Him from the 
creation of the world are clearly seen, being 
understood by the things that are made, even His 
eternal power and Godhead " (Rom. i, 20) ; "And 
the angels which kept not their first estate, but 
left their own habitation, He hath reserved in 
everlasting chains under darkness unto the judg- 
ment of the great day " (Jude 7). Now, as the 
word is a denominative, having the root idea of 
always or ever, it manifestly conveys the idea of 
that which continues always, or lasts for ever, in 
these, the only passages in which it is employed 
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by the sacred writers. Mr. Cox admits that the 
word " unquestionably means ' for ever.' " The 
only amendment he proposes in the first passage 
is to substitute " everlasting power and godhead n 
for the present rendering, "eternal power and 
godhead " ; and he says, " Now tliat God? 8 power 
and' deity are everlasting, that they endure for 
ever, that they can know no bound, that they can 
know no diminution, no end, no man who believes 
in God at all will be likely to deny " (p. 99). In 
reference to the other passage, he says, "And here 
the word is used in a poetic and figurative sense" 
What " word " 1 The " chains " and the " dark- 
ness" are doubtless metaphorical, but surely not 
the "everlasting," nor the future "judgment." 
But if the "everlasting" is "poetic and figurative," 
what is it a figure of? If the word " unquestion- 
ably means ' for ever,' " as admitted, it cannot be 
a figure of limited duration, for the writer has 
laid down the rule that "words, epithets, could 
not be applied to that which is carnal or tran- 
sitory, if in and of themselves they implied in it 
either a spiritual quality or the quality of endless 
duration." As, then, the word a'idios in and of 
itself really denotes endless duration, and is 
applied to these "chains" and "darkness," the 
latter must be as endless as the former. Mr. Cox 
says, "'Everlasting chains' there may be, though 
one hardly sees how any 'chain 1 should last for 
ever?' But whatever the " chains " may be, they 
must possess the quality of endless duration, for 
the qualifying term " unquestionably means * for 
ever.' " The writer hardly sees how this can be, 
because he is evidently not looking in the right 
direction. He seems to be thinking of a material 
"chain," subject to rust and decay; and yet he 
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has not only told us that " the word is used in a 
poetic and figurative sense," but he has explained 
that " the fallen spirits were securely held — held 
by bonds they could not hope to break." If this 
be so, there can be no difficulty in seeing how 
such a bondage or security should last for ever. 
Moreover, the "everlasting chains" by which 
these lost souls are " securely held " are said by 
St. Peter to be " chains of darkness" (2 Pet. ii, 4). 
Their condition must therefore be a hopeless 
captivity in Tartarus, where they are thus bound. 
Mr. Cox, however, says that the fallen spirits 
thus held " are not to be bound by them for ever, 
only ' unto the day of judgment ' " ; and they are 
thus securely held "until the day that should 
decide their fate." But if the duration of their 
bondage is denoted by a term which " unquestion- 
ably means for ever" what is that but an intima- 
tion that they are " to be bound for ever " ? The 
limitation alleged by Mr. Cox is neither found in 
the text, nor deducible from it, for there is neither 
an "only" nor an "until" in the words of the 
sacred writer. The apostle merely says they are 
reserved "unto (eis) the judgment of the great 
day "; but he does not say they would cease to be 
" securely held by bonds they could not hope to 
break " after that day. St. Paul prays " that ye 
may be sincere and without offence unto the day 
of Christ " (Phil, i, 10). And that they " may be 
preserved blameless unto the coming of our Lord 
Jesus Christ " (1 Thess. v, 23). He says, " I am 
persuaded that He is able to keep that which I 
have committed to Him unto that day" (2 Tim. 
i, 12). And the Lord " will preserve me unto 
His heavenly kingdom" (Ibid, iv, 18). St. Peter 
also says the Lord knoweth how " to reserve the 
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unjust unto the day of judgment to be punished" 
(2 Pet. ii, 9). And the darkness under which 
the fallen angels are reserved is exhibited as 
being also the doom of wicked men, "to whom 
the mist of darkness is reserved for ever " (2 Pet. 
ii, 17); or "to whom is reserved the blackness of 
darkness for ever" (Jude 13). The usage in these 
passages shows that the security or bondage in 
which the fallen spirits are held unto the judg- 
ment of the great day will not cease at that day, 
and that it is truly everlasting. So far, therefore, 
as this Greek term is concerned, it " unquestion- 
ably means for ever" 

Aion and Aionios occur in a large number of 
passages, and are confessedly applied by the sacred 
writers both to temporal and to eternal things. 
This double usage inevitably suggests a primary 
and secondary signification or use, as in the case of 
the English word " everlasting," and many other 
terms both Greek and English. It is assumed by 
the advocates of the larger hope that the words 
are limited terms denoting limited duration, and 
that their primary and only signification is age 
and age-long. If this were so, their double usage 
would be inexplicable if not absurd. But instead 
of merely and only denoting limited duration, the 
words are actually employed in designed contrast 
to that which is temporal. Thus, "Labour not 
for the meat which perisheth } but for that meat 
which endureth unto life aeonial" ( John vi, 27). 
"This is that bread which came down from 
heaven : not as your fathers did eat manna and 
are dead : he that eateth of this bread shall live 
unto the aeon n (Ibid, v. 58). "For perhaps He 
therefore departed for a season, that thou shouldest 
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have him aeonial" (Phile. 15). "Our. light 
affliction, which is but for a moment, worketh for 
us a far more exceeding and aeonial weight of 
glory; while we look not at the things which are 
seen, but at the things which are not seen : for 
the things which are seen are temporal ; but the 
things which are not seen are aeonial" (2 Cor. 
iv, 17, 18). It is evident from the above refer- 
ences that the words are used to designate the 
everlasting age of the future, in contrast with the 
limited duration of the present age. Hence the 
bread of life, which is eternal, and the meat 
which perisheth; the dying of the fathers, and 
the living for ever ; the departure of a slave for a 
season, and his recovery as a brother for ever; 
the affliction of this momentary life, and the 
weight of glory for ever; the temporal things 
which are seen, and the unseen things of eternity. 
What, then, is the primary meaning of the terms 
thus employed ? 

Mr. Cox justly says, "that the adjective (aionios) 
must derive the whole of its meaning from the 
substantive (ceon), from which it is derived " (p. 
100). And we may add that the substantive 
must derive the whole of its meaning from the 
adverb, from which it is derived. So that all the 
three words must contain the root signification, 
whatever that may be. Now ai-on is a simple 
compound of aei, always or ever, and on being, and 
literally denotes ever-being, like our English ever- 
lasting. Professor W. S. Tyler, D.D., says, 
"The words aion and aionios, on which this 
question chiefly turns, have their root, or appear 
in the simplest form, in the adverb aei or aiei 
which, both in etymology and in meaning, is the 
exact equivalent of the English aye, and ever, of 
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the German ewig, the Gothic aios, the Latin 
cevum, etc., etc. — it is in fact the same word 
appealing under varying forms, but with the same 
signification in these and other branches of the 
Indo-European family of languages." He also 
quotes from Aristotle, who gives the derivation and 
definition of aion, as follows : — " The duration or 
full period of the whole heaven and the full period 
which comprehends infinite time and infinity is 
aion, having received that name from the fact that 
it always is (aei einai) immortal and divine ; " 
" this, " he says, "is the name divinely given it by 
them of old time " (The teacning of Christ respect- 
ing the duration of future punishment). Schreve- 
lius gives aion the same derivation. And the 
Rev. Fergus Ferguson, whose case was recently 
before the Church Courts, says : — "Aion is literally 
aye-on (aei, always; and on, being), always in 
being, or always existing. As always in being, it 
is the equivalent of eternal, and as always existing, 
the equivalent of everlasting " (Additional state- 
ments, p. 66). 

Aion is used by classical writers as identical 
with, or equivalent to, ttidios, and that term, as 
we have seen, " unquestionably means for ever." 
This being the primary meaning of the word, it is 
appropriately applied to things which have ever- 
being, or endless duration, like the eternal God, 
the eternal Spirit, eternal life, and the like. But 
the word has a secondary application, or use, by 
which it denotes the continuity of existence, or 
ever-being of temporal things, such as the ever- 
lasting hills, the everlasting mountains, the ever- 
lasting doors, and the like. When, therefore, 
aeon is defined as an " age," and aeonial as age- 
long," the age must be understood as the " whole 
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duration " of that to which it is applied. If the 
reference be to the things of earth or time, the 
age is a time-period, or temporal; but if the 
reference be to the things of the future life, or 
eternity, the age must be an everlasting age, or 
eternal, for time shall be no more. It is alleged, 
however, that axon cannot of itself denote that 
which is eternal, because it is frequently used in 
the plural form ; and therefore, as there cannot be 
a plurality of eternities, the word must be a 
limited term, denoting only limited duration. 
But is there not an everlasting past, as well as an 
everlasting future, in "our conception of absolute 
eternity? Is it not, according to Locke, "by 
repeating the idea of any length of duration, with 
the endless addition of number, we come by the 
idea of eternity % " And is it not, according to 
Gesenius, a common Hebrew idiom to express 
intensity, or excellence, by the use of the plural, 
instead of the singular? Thus the name of 
God, the sea, blood, water, heaven, the sabbath, 
and a multitude of other things, have their unity 
expressed in a plural form. 

Seeing, then, that the word in its primary 
signification literally denotes that which has ever- 
being, or is everlasting in its duration, it is a 
proper term for eternity, and is employed by the 
sacred writers to designate the existence of God 
as the everlasting " I am " — the " King eternal " 
(1 Tim. i, 17) ; who "liveth for ever and ever" 
(Rev. iv, 9). It is also used to denote the everlast- 
ing and unchangeable attributes of the eternal God. 
Thus, His power and glory (Matt, vi, 13) ; His 
blessedness (Rom. i, 25 ; ix, 5) ; His glory (Rom. 
xi 36); His throne (Heb. i, 8); -His word (1 Pet, i, 
23-25); His praise and dominion (1 Pet. iv, 11). 
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The noun, or its adjective, is also used to 
designate the everlasting blessedness of the righ- 
teous. Thus, their " everlasting life," in about 
fifty texts ; their "everlasting habitations" (Luke 
xvi, 9) ; their " house eternal in the heavens " (2 
Cor. v, 1); their "everlasting consolation" (2 
Thess. ii, 16); their "eternal glory" (2 Tim. ii, 
10) ; their " eternal salvation " (Heb. v, 9) ; their 
" eternal redemption" (Heb. ix, 12) ; their "eter- 
nal inheritance" (Heb. ix, 15); they "shall never 
thirst " (John iv, 14) ; they shall never "see 
death" (John viii, 51) ; they shall " never perish " 
(John x, 28) ; they "shall reign for ever and 
ever " (Rev. xxii, 5). 

The same terms are similarly employed to- 
designate the final state of the wicked. Thus, 
they have "never forgiveness" (Mark iii, 29); 
they are " cast into everlasting fire " (Matt. xviii r 
8; xxv, 41 ; Jude 7) ; they "go away into ever- 
lasting punishment " (Mati xxv, 46) ; they have 
"eternal damnation," or judgment (Mark iii, 29 ; 
Heb. vi, 2) ; to them is " reserved the blackness 
of darkness for ever" (Jude 13 ; 2 Pet. ii, 17) ; 
"the smoke of their torment ascendeth up for 
ever and ever" (Rev. xiv, 11; xix, 3; xx, 10); 
they " shall be punished with everlasting destruc- 
tion " (2 Thess. i, 9). 

. The future blessedness of the righteous, and the 
final doom of the wicked, are bracketed together 
as designed contrasts. Thus, " the wages of sin 
is death, but the gift of God is eternal life " (Rom. 
vi, 23) ; the righteous shall " never see death " 
(John viii, 51), but the wicked shall die the 
"second death" (Rev. xx, 14); the faithful will 
receive " a crown of life," but the unfaithful shall 
be " hurt of the second death " (Rev. ii, 10, 11) ; 
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the righteous shall "never thirst" (John iv, 
14), but the wicked will be denied a drop of 
water to cool their parched tongues (Luke xvi, 
24) ; the wicked " shall go away into everlasting 
punishment ; but the righteous into life eternal " 
(Matt, xxv, 46). 

The words are also used in an intensive form, 
like the cumulative expression, the "heaven of 
heavens" (1 Kings viii, 27; Ps. cxlvi, 4); and 
are applied in this form to the Being and attributes 
of the Eternal God, the eternal existence of Christ, 
the everlasting blessedness of the righteous, and 
the future punishment of the wicked. Thus we 
read, in the singular, eis ton aiona, literally, 
" unto the ever-being," or everlasting. " The Son 
abideth for ever " (John viii, 35), and " whoso 
«ateth of this bread shall live for ever (Ibid, vi, 
51): but to the wicked there is "reserved the 
blackness of darkness for ever" (Jude 13). In 
the plural, we read, eis tous aionas ton aionon, 
literally, " unto the everlasting of the everlasting." 
Ood " liveth for ever and ever (Rev. xv, 7) ; to 
the King Eternal " be honour and glory for ever 
and ever 19 (1 Tim. i, 17); "Behold I am alive 
for evermore" (Rev. i, 18) ; the saints shall reign 
for ever and ever " (Rev. xxii, 5) ; but of the 
wicked it is said, "the smoke of their torment 
ascendeth up for ever and ever" (Rev. xiv, 11). 
And the devil, with the beast and the false 
prophet, " shall be tormented day and night for 
ever and ever (Rev. xx, 10). 

There is a further contrast in the use of these 
terms between seonial life and the second death ; 
gonial redemption and seonial punishment ; 
seonial glory and seonial shame and contempt; 
seonial consolation and seonial torment; seonial 
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salvation and seonial damnation or condemna- 
tion. And, therefore, if ceonial be that which 
has " ever-being," or is " ever-lasting," the seonial 
blessedness of the righteous runs parallel with 
the seonial punishment of the wicked, and both 
are alike of everlasting duration. But if the 
seonial reward is to be endless, and the seonial 
punishment temporary, because, although they 
are both seonial, the seon of the one is everlasting, 
and the seon of the other is not, we must con- 
clude that the seons of the Larger Hope, like 
the legs of the lame, are not equal. 

The form of expression, eis tous aionas, is a 
favourite with St. Paul, and is manifestly em- 
ployed by him as signifying " for ever," or literally,, 
"unto everlasting," i.e., unto eternity. Thus, 
" the Creator who is blessed for ever " (Rom. i t 
25). " Christ came, who is over all, God blessed 
for ever" (Ibid, ix, 5). "For of Him, and 
through Him, and to Him, are all things : to 
whom be glory for ever" (Ibid, xi, 36). "To- 
God only wise, be glory through Jesus Christ 
for ever " (Ibid, xvi, 27). 

The intensive and cumulative form of expres- 
sion, eis tous aionas ton aionon, is similarly 
employed in a number of passages, where it 
certainly has the signification of "for ever and 
ever"; literally, "unto the everlasting of ever- 
lasting," i.e., eternity. Thus, "To whom be 
glory for ever and ever " (Gal. i, 5). " Unto 
Him be glory in the church by Christ Jesus, 
throughout all ages, world without end 11 (Ephes. 
iii, 21). "Now unto God and our Father be 
glory for ever and ever " (Philip, iv, 20). XJnta 
the King Eternal, " be honour and glory for ever 
and ever" (1 Tim. i, 17). "To whom be glory 
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for ever and ever" (2 Tim. iv, 18). "To whom 
be glory for ever and ever" (Heb. xiii, 21). "To 
whom be praise and dominion for ever and ever " 
(I Pet. iv, 11). " To whom be glory and dominion 
for ever and ever" (Ibid, v, 11). "To whom be 
glory and dominion for ever and ever " (Eev. i, 6). 
" Blessing, and honour, and glory, and power, 
be unto Him that sitteth upon the throne, and 
unto the Lamb, for ever and ever" (Rev. v, 13). 
" Blessing, and glory, and wisdom, and thanks- 
giving, and honour, and power, and might, be 
unto our God for ever and ever" (Rev. vii, 12). 

It is to be observed here that the first of these 
modes of expression is equivalent to the second, 
and that both are ascriptions of praise to Christ 
and to God. The latter expression is almost 
identical with the Old Testament phrase, " from 
•everlasting to everlasting," as, " Blessed be the Lord 
God of Israel from everlasting and to everlasting " 
(Ps. xli, 13) ; " Before the mountains were brought 
forth, or ever thou hadst formed the earth and 
the world, even from everlasting to everlasting, 
thou art God " (Ps. xc, 2) ; " But the mercy of 
the Lord is from everlasting to everlasting upon 
them that fear Him, and His righteousness unto 
■children's children" (Ps. ciii, 17); " Blessed be 
the Lord God of Israel from everlasting to ever- 
lasting : and let all the people say, Amen " (Ps. 
cvi, 48). 

It is further to be observed that the words in 
question, in both forms of expression, are terms of 
duration ; and are therefore employed to designate 
the duration of the " glory and dominion," the 
"blessing, and glory, and wisdom, and thanks- 
giving, and honour, and power, and might " of the 
eternal God. If this be so, it is inconceivable 
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that aion should be a limited term, denoting only 
limited duration, for it is certain that the duration 
of these attributes to which it is applied is co- 
eternal with the being of God. Mr. Cox admits 
that the words are " commonly applied to persons 
and things which are spiritual and which will 
endure for ever," but he denies that when thus 
applied they " carry an eternal or everlasting 
significance," and alleges that they merely denote 
" the relation in which God stands to the ages of 
time, or as affirming that the reign of Christ will 
extend through all such ages" (p. 104). But there 
is no reference in the above texts to God's relation 
to the ages, the reference being to the duration of 
God's glory, dominion, <kc. And, therefore, if the 
Greek terms merely denote "the ages of time," 
when thus applied, the divine attributes to which 
they are applied must be limited in their duration 
to " such ages." Mr. Cox says, " Do we therefore 
deny that God is eternal and everlasting ? By no 
means. But God is the God of time, as well as 
the God of eternity" (p. 111). Be it so. But 
how does he know this from Scripture ? The 
terms which he interprets as time periods may 
inform him that " God is the God of time," but 
cannot teach him that God is also " the God of 
eternity." How then does he arrive at this 
knowledge from Scripture ? And where in Scrip- 
ture has he discovered those persons and things 
" which will endure for ever?" If that eternity, or 
endless duration, is not contained in the terms in 
question, by what form of words is it conveyed ? 
He says, " St. Paul elsewhere attaches epithets to 
the Divine name which imply the everlastingness of 
God" (p. Ill), but he neither gives us the " epi- 
thets," nor informs us where we may find them in 
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St. Paul's writings. Why is this ? Is there any 
such epithet applied to God's everlastingness in 
the New Testament, which is not also applied to 
the duration of future punishment 1 If there be, 
we should be glad to know it. But the truth is, 
there are only three Greek terms employed by the 
sacred writers to designate the eternity of God, 
and these are the very terms which they apply to 
the duration of future punishment. Consequently, 
if these words do not " carry an eternal or ever- 
lasting significance," the conclusion is inevitable 
that, however otherwise it may be, there is in 
Scripture no eternity, past or future ; no eternal 
God possessing everlasting attributes ; no ever- 
lasting blessedness for the righteous ; and no ever- 
lasting punishment for the wicked. There is 
nothing beyond " the ages of tune." 

Mr. Cox rejects the rendering of the Greek 
phrase given in our version, " for ever and ever," 
and substitutes his own favourite expression, "the 
ages of the ages." If by this he had intended to 
signify ages of ages, whose " whole duration " is 
eternity, the new rendering might have been ad- 
missible, although a poor substitute for the simple 
and expressive "for ever and ever." But he 
attaches no such meaning to the expression, for 
the ages referred to are, in his view, " a vast 
epoch," but an epoch of time (p. 106), and all 
those ages " had a beginning and are to have an 
end " (p. 102). Thus, the " glory and doniinion," 
the "blessing, and glory, and wisdom, and thanks- 
giving, and honour, and power, and might," of 
God, are to endure for "a vast epoch,'' which 
" had a beginning," and is "*to have an end " I 
If that epoch is the extent of the duration of 
these attributes of God, what will become of the 
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attributes when the epoch has come to an end 1 
But the proposed rendering is a blunder. Aion, 
as we have shown, literally means ever being, o r 
everlasting. The phrase eis ton aiona, literally 
signifies unto everlasting, or " for ever." The 
cumulative expression, eis tons aionas ton aionon, 
is merely an intensified form, literally meaning, 
v/nto the everlasting of everlasting, or "for ever and 
ever." And, as the words are terms of endless 
duration, and are applied alike to the duration of 
the existence and attributes of God, the life and 
glory of our Lord, the future rewards of the 
righteous, and the future punishment of the 
wicked, we are justified in concluding that the 
last will be 'as everlasting and endless as the 
former. 

3. The Final State of the Wicked. 

It is admitted by the advocates of the Larger 
Hope that the future life is everlasting; and that, 
whatever may be the ultimate destinies of men, 
the righteous and the unrighteous have in common 
a life of endless duration in prospect. They con- 
tend, however, that the future punishment of the 
latter will be temporary and remedial, and issue 
at length in everlasting salvation and glory. 
According to this theory the wicked will be sub- 
jected to painfully severe and, it may be, pro- 
tracted sufferings, by which they will be purified 
from their wickedness as by fire ; but when the 
purification is completed, the punishment will 
cease ; so that their, latter end will be better than 
the beginning. Is this the teaching of Scripture % 
We shall see. If the Greek terms we have been 
examining bear the signification of everlasting or 

i 
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eternal, the final state of the wilfully impenitent 
will be a state of everlasting punishment. But 
even if these words are limited terms, denoting 
only limited duration, there are other considera- 
tions which serve to prove that the final state of 
the wicked will be a state of endless punishment. 
Mr. Cox, however, alleges that, "while the 
New Testament has much to tell us of our future 
conditions, it has nothing, or nothing definite, to 
May of our final estate. . . . And, indeed, there 
hardly can be a final estate for finite creatures 
such as we are. We must ever be reaching forth 
to things before and beyond us, ever rising through 
grade after grade of being and of attainment, ever 
approaching, yet never reaching, that infinite per- 
fection which we name God" (p. 199). It is not 
surprising that the writer finds "nothing, or 
nothing definite," concerning our final estate in 
the Scriptures; for, if his theory be sound, how 
could the sacred writers say anything of such a 
state when they had not even a word in their 
language for the everlasting or eternal, and the 
strongest terms they employed could only convey 
the idea of "ages of time"? But although the 
Scriptures " have much to teach us of the future, 
though not much of the final, estate of men" 
(p. 219), they have at least something to say on 
this great theme. They teach us, however im- 
perfectly and indefinitely, that there is such a final 
state for both the righteous and the wicked ; for 
Mr. Cox says, " We find in the New Testament a 
series of aeons which are to precede, and which men 
are to be prepared for, that final and eternal state 
in which Christ, having delivered up His kingdom 
to the Father, God shall be all in all" (p. 106). 
Now, without pausing again to inquire hear the 
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sacred writers could convey the idea of that 
"final and eternal state" if thev had no words 
in their language capable of expressing such a 
thought, it is to be observed that the final state of 
men is not a fixedness of character nor a uni- 
formity of condition. The righteous will be finally 
saved, and the wicked finally damned or con- 
demned ; but there may be, as we have shown, 
many varying degrees both in the righteousness 
and reward of the one, and in the wickedness and 
punishment of the other. The finally saved 
righteous may indeed be ever reaching forth and 
approaching to the perfection spoken of, but what 
evidence is there of any such simultaneous or 
corresponding rising on the part of the finally 
condemned wicked? Mr. Cox says it "must" 
be; but a mere assertion without proof is not 
evidence, and may be met by the simple counter- 
assertion that there is no " must be " in the case. 
Seeing, then, that there is a " final and eternal 
state," as conceded by the writer, when is the 
state of men made thus "final and eternal"? 
Not in this life, for this is the turning-^oiiit in 
human destiny. Therefore it is said, " When the 
righteous tumeth from his righteousness, and 
committeth iniquity, he shall even die thereby. 
But if the wicked turn from his wickedness, and 
do that which is lawful and right, he shall live 
thereby" (Ezek. xxxiii, 18, 19). Two notable 
illustrations of this saying are found in the New 
Testament history. Judas turned from his right- 
eousness as a servant of the Master, became a 
" son of perdition," died in his sins, and went to 
" his own place." The thief on the cross turned 
from his wickedness in his last moments, and was 
received into paradise, thereby teaching us that, 
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" Twixt the saddle and the ground, mercy may 
be sought and mercy found ; " or at least, 

"As long as life its term extends, 
Hope's blest dominion never ends; 
For while the lamp holds on to burn, 
The greatest sinner may return." 

The present life is neither the be-all nor the 
end-all of existence, for there is a future life; and 
if we live to die as mortal creatures, we die to 
live again as immortal beings. " For the things 
which are seen are temporal; but the things 
which are not seen are eternal" (2 Cor. iv, 18). 
The present life, therefore, is a probationary 
period in which we are on trial for eternity. It 
is the seed-time, when men sow to the flesh or to 
the spirit, and when they may pluck some ears of 
the growing corn before the harvest ; but the full 
reaping-time is not yet. The harvest is at " the 
end of this age/' when the Son of Man shall send 
forth His angel-reapers to "gather out of His 
kingdom all things that offend, and them which 
do iniquity; and shall cast them into a furnace of 
fire: there shall be wailing and gnashing of teeth. 
Then shall the righteous shine forth as the sun in 
the kingdom of their Father" (Matt, xiii, 39-43). 
This being so, whatsoever a man soweth in this 
life, he will reap in eternity. "For he that 
soweth to the flesh shall of the flesh reap corrup- 
tion; but he that soweth to the Spirit shall of the 
Spirit reap life everlasting." And "in due season 
we shall reap" that life "if we faint not" (Gal. vi> 
7-9). Thus the character we develop in the 
present life will determine the condition we shall 
occupy, and the place to which we shall be con- 
signed at death, whether with the rich man in 
Gehenna, or with Lazarus and Abraham and the* 
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penitent thief in the paradise of God, the kingdom 
of heaven. The " deeds done in the body " will 
in like manner determine the award of the 
righteous Judge, " who will render to every man 
according to his deeds" (Rom. ii, 6) ; for they 
shall be judged "every man according to their 
works" (Rev. xx, 13). And the issues of that 
judgment will be final and everlasting. Final, 
for it is the judgment of " the last day," without 
renewal (John xii, 48). .Everlasting, for it is the 
"eternal judgment," without revocation (Heb. 
vi, 2). "And these shall go away into everlasting 
punishment ; but the righteous into life eternal " 
(Matt, xxv, 46). 

The present life is temporal and probationary, 
but the future life is final and eternal. Hence 
such contrasted references as follows : — 

"Behold, now is the accepted time; behold, 
now is the day of salvation" (2 Cor. vi, 2). 

" How shall we escape, if we neglect so great 
salvation " (Heb. ii, 3). 

" Enter ye in at the strait gate " (Matt, vii, 13). 
" When once the master of the house is risen 
up and hath shut to the door " (Luke xiii, 25). 

" Ask, and it shall be given you ; seek, and ye 
shall find; knock, and it shall be opened unto 
you : for every one that asketh receiveth ; and he 
that seeketh findeth ; and to him that knocketh 
it shall be opened " (Matt, vii, 7-8). 

When the master hath shut to the door, " and 
ye begin to stand without, and to knock at the 
door, saying, Lord, Lord, open to us; and He 
shall answer and say unto you, I know ye not 
whence ye are .... depart from me, all ye 
workers of iniquity " (Luke xiii, 25-27). 
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" Call upon me in the day of trouble : I will 
deliver thee, and thou shalt glorify me " (Ps. 1, 15). 
" For whosoever shall call upon the name of the 
Lord shall be saved" (Rom. x, 13). 

"When your fear cometh as desolation, and 
your destruction cometh as a whirlwind; when 
distress and anguish cometh upon you. Then 
shall they call upon me, but I will not answer ; 
they shall seek me early, but they shall not find 
me : for that they hated knowledge, and did not 
choose the fear of the Lord" (Prov. i, 27-39). 

"And it shall come to pass in the last days, 
saith God, I will pour out of my spirit upon all 
flesh" (Acts ii, 17). "Howbeit when He, the 
Spirit of truth, is come, He will guide you into 
all truth : for He shall not speak of Himself ; but 
whatsoever He shall hear, that shall He speak : 
and He will show you things to come" (John 
xvi, 13). 

"Quench not the Spirit" (1 Thess. v, 19). 
" The Lord said, My Spirit shall not always strive 
with man " (Gen. vi, 3). 

" He that covereth his sins shall not prosper : 
but whosoever confesseth and forsaketh them 
shall have mercy" (Prov. xxviii, 13). 

" He shall have judgment without mercy, that 
hath showed no mercy" (Jas. ii, 13). " He that 
despised Moses 1 law died without mercy under 
two or three witnesses : of how much sore/punish- 
ment, suppose ye, shall he be thought worthy, 
who hath trodden under foot the Son of God, and 
hath counted the blood of the covenant, wherewith 
he was sanctified, an unholy thing, and hath done 
despite unto the Spirit of grace ? For we know 
Him that hath said, Vengeance belongeth unto me, 
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I will recompense, saith the Lord. And again, 
The Lord shall judge His people. It is a fearful 
thing to fall into the hands of the living God " 
(Heb. x, 28-31). 

Seeing then that the present life is thus temporal 
and probationary, the end of life must be the close 
of probation, and the beginning of the final and 
eternal state of man. This is denied by the ad- 
vocates of the Larger Hope, who contend that 
probation still continues after death, and that the 
wicked who die in their sins will have renewed 
opportunities of repentance and amendment, by 
which they may be ultimately and eternally saved. 
Now if this be so, the salvation of these lost souls, 
which has not been accomplished in the present 
life, must be effected in one of three future periods, 
viz, either in Hades, or at the Resurrection, or at 
the Judgment of the last day. 

Are lost souls saved in Hades f Hades, as we 
have shown, is not a place, but a state, or condition 
of the dead, both righteous and wicked. It is the 
intermediate, or disembodied state, between death 
and the resurrection. In that disembodied state 
the dead go to their own place ; the righteous to 
the joys of Paradise, and the wicked to the punish- 
ment of Gehenna. There is no change of character 
or destiny suggested in the case of the former; 
will there be any such change in the case of the 
latter 1 Mr. Cox answers in the affirmative, and 
adduces a variety of considerations in favour of 
the conclusion, which we shall examine by and 
by. Curiously enough, however, he is constrained 
to admit that there is no such change in the 
destiny of the wicked during this intermediate 
period, for he says, " In any case tJieir fate is not 
yet fixed for ever. There is still a judgment before 



128 THE DESTINY OF THE WICKED. 

them Yet the sinful angels are only doomed 

'until the day of judgment. 9 The sinful cities of 
the plain, therefore, are only doomed until that day. 
Before them there is still a judgment' 1 (pp. 126- 
127). This being so, it is here admitted that 
these sinners, in the intermediate state, are 
" doomed," and that they must endure that doom 
u until the day of judgment/' So that whatever 
may be their ultimate fate, these lost souls are 
not saved in Hades. 

Mr. Cox repeatedly insists that the intermediate 
state of the dead is not final and eternal, for the 
wicked are still "reserved unto judgment/' His 
contention may be admitted thus far that the 
state of men after death is necessarily imperfect 
and incomplete, because the disembodied spirit, 
being unclothed, is " found naked " (2 Cor. v, 3), 
and will be re-embodied at the resurrection. The 
disembodied state is therefore intermediate, and 
not final. But " intermediate " in what respect % 
Not in respect to the character, or destiny, either 
of the righteous, or the wicked, but only in respect 
to their disembodied condition. That the wicked 
are " reserved unto judgment " is quite true, but 
so are the righteous. There is however this 
difference, that the "spirits of just men made 
perfect," like Lazarus, and Abraham, and Isaac, 
and Jacob, and all the prophets, are thus reserved 
in the Paradise of God, the kingdom of heaven ; 
whereas the fallen angels are cast down from 
heaven into Gehenna, and are " reserved in ever- 
lasting chains under darkness." The Antediluvian 
sinners are reserved as "spirits in prison." The 
sinful cities of the plain are "set forth for an 
example, suffering the vengeance of eternal fire." 
And the rich man in Hades is reserved under 
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"torment" in the Gehenna of fire. So that 
whatever the future judgment may have in store 
for them, it is certain that, if they are thus 
" reserved unto judgment," there is no salvation 
in Hades. 

Are lost souls saved at the resurrection? The 
resurrection of the dead is associated with the 
second advent of Christ, for "the Lord himself 
*hall descend from heaven with a shout, with the 
voice of the archangel, and with the trump of 
<*od : and the dead in Christ shall rise first " 
{1 Thess. iv, 16). The resurrection will, of course, 
•change the condition of all the dead from a disem- 
bodied to a re-embodied state, but even Mr. Cox 
admits that it will in no way affect their destiny, 
for they are still " reserved unto judgment." At 
the resurrection, the intermediate, or disembodied 
state, will cease, for death, and Hades are to be 
cast into the lake of fire which is the second death 
(Rev. xx, 14). But there is not even an "iso- 
lated text" in the Bible which teaches that 
Tartarus or Gehenna is to be abolished, or that 
the punishment of the wicked is then to cease. 
On the contrary the fiery " furnace," and the fiery 
"lake," which are varied representations of the 
"unquenchable" fire of Gehenna, are found at 
and after the Judgment. So that whatever may 
be the ultimate fate of the wicked, these lost souls 
are not saved at the resurrection. Daniel says, 
" And many of them that sleep in the dust of the 
-earth shall awake, some to everlasting life, and 
some to shame and everlasting contempt " (Dan. 
xii, 2). Christ says, "The hour is coming, in the 
which all that are in the graves shall hear Hig 
voice, and shall come forth ; they that have done 
good, unto the resurrection of life ; and they that 
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have done evil, unto the resurrection of dam- 
nation," or condemnation (John v, 28-29). St. 
John saw the dead small and great stand before 
God, and "they were judged every man accor- 
ding to their works." And " whosoever was not 
found written in the book of life was cast into the 
lake of fire" (Rev. xx, 11-15). St. Paul says, 
" The Lord Jesus shall be revealed from heaven 
with His mighty angels, in flaming fire, taking 
vengeance on them that know not God, and that 
obey not the gospel of our Lord Jesus Christ ; who 
shall be punished with everlasting destruction" 
(2 Thess. i, 7-9). It is thus certain that whatever 
the future judgment may have in store for the 
wicked, there is no salvation at the resurrection. 
Are lost souls saved at the judgment of the great 
day ? Mr. Gox answers in the affirmative. He 
says the fallen angels are reserved unto judgment, 
" when, of course, they are to be released from their 
chains, and judged by God — perc/tance to be restored 
to their first estate if they have repented while 'in 
prison, 1 perchance to be condemned to ' some worse 
thing * should they have remained impenitent " (p. 
126). According to this statement, the theory of 
the larger hope is built upon the uncertain found- 
ation of a mere "perchance," and there is quite as 
much chance of the sinners being condemned, as of 
their being saved, in the judgment. Perchance, 
therefore, the larger hope is wholly baseless I 
Referring to the sinful cities of the plain, he says, 
" Before them there is still a judgment. At this 
judgment their case will be reconsidered. A new 
sentence may be pronounced on t/iem. . . . There 
is good reason, therefore, to hope that even the men of 
Sodom and Gomorrha, like the disobedient generation 
of Noah, have been saved or will be saved ; that, 
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though doomed for an age to the ceonialfire which 
alone could burn out their sins, they will no longer be 
adjudged unworthy of eternal life on the great day of 
account 11 (p. 127). Here we have another per- 
chance, and with as good a reason to believe in 
the "may-be" of an irreversible destiny, as to 
hope in the "may-be" of a new sentence reversing 
the old doom. These perchances, and may-be^, 
which leave us halting between two opinions, are 
hardly satisfactory grounds on which to build a 
positive argument for the final and eternal sal- 
vation of all men ; and are in marked contrast 
with the strong and positive assurances of the 
sacred writers as to the sentence of doom against 
the wicked on the day of judgment. 

Thus we read, "The day of the Lord so cometh 
as a thief in the night. For when they shall say, 
peace and safety, then sudden destruction cometh 
upon them, as travail upon a woman with child j 
and they shall not escape" (1 Thess. v, 2). " Broad 
is the way that leadeth to destruction, and many 
there be which go in thereat" (Matt, vii, 13). 
" Fear Him who is able to destroy both soul and 
body in Gehenna " (Ibid, x, 28). The " vessels of 
wrath" are "fitted to destruction" (Rom. ix, 22). 
Many walk who are " the enemies of the cross of 
Christ," and " whose end is destruction " (Philip, 
iii, 18, 19). The false teachers "shall bring upon 
themselves swift destruction" (2 Pet. ii, 1). The 
Lord Jesus shall be revealed from heaven, " taking 
vengeance on them that know not God, and that 
obey not the gospel of our Lord Jesus Christ; who 
shall be punished with everlasting destruction " 
(2 Thess. i, 7-10). " And thinkest thou this, O 
man, that judgest them that do such things, and 
doest the same, that thou shalt escape the judgment 
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of God? ... But after thy hardness and im- 
penitent heart treasurest up unto thyself wrath 
against the day of wrath, and revelation of the 
righteous judgment of God ; who will render to 
-every man according to his deeds. . . . Unto 
them that obey unrighteousness, indignation and 
wrath, tribulation and anguish, upon every soul 
of man that doeth evil" (Rom. ii, 3-9). "Hie 
heavens and the earth, which are now, by the same 
word, are kept in store, reserved unto fire against 
the day of judgment and perdition of ungodly 
men" (2 Pet. iii. 7). The Lord knoweth how 
"to reserve the unjust unto the day of judgment 
to be punished." And these "shall utterly perish 
in their own corruption" (Ibid, ii, 9-12). " If we 
ain wilfully after that we have received the know- 
ledge of the truth, there remaineth no more 
sacrifice for sins, but a certain fearful looking for 
of judgment, and fiery indignation which shall 
devour the adversaries" (Heb. x, 26, 27). St. 
Paul warns the bishop againt pride " lest he fall 
into the condemnation of the devil" (1 Tim. iii, 
6). Christ says, the everlasting fire is » prepared 
for the devil and his angels" (Matt, xxv, 41). 
St. James says, "the devils also believe and 
tremble" (Jas. ii, 19). St. Matthew records that 
the devils " cried out, saying, What have we to 
do with thee, Jesus, thou Son of God ] Art thou 
come hither to torment us before the time V y (Matt, 
viii, 29). And St. John says that, at the judg- 
ment of the last day, "the devil that deceived 
them was cast into the lake of fire and brimstone, 
where the beast and the false prophet are, and 
shall be tormented day and night for ever and 
ever" (Rev. xx, 10). 

The testimony of our Lord is equally express 
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and emphatic. He tells us that the harvest is the 
end of the world, when the doers of iniquity shall 
be " cast into a furnace of fire" (Matt, xiii, 39-42). 
" At the end of the world, the angels shall come 
forth and sever the wicked from among the just, 
and shall cast them into the furnace of fire " (Ibid, 
w. 47-50). " The Son of Man shall come in the 
glory of His Father with His angek ; and then 
He shall reward every man according to his 
works" (Ibid, xvi, 27). When "a certain king 
would take account of his servants," and found 
one that was unrighteous, he was wroth, and " de- 
livered him to the tormentors till he should pay- 
all that was due unto him " (Ibid, xviii, 23-34). 
"The lord of the unfaithful servant will come in a 
day when he looketh not for him, and at an hour 
when he is not aware, and will cut him in sunder, 
and will appoint him his portion with the un- 
believers" (Luke xii, 46). If the barren treo 
continue to be unfruitful after all necessary 
remedial measures have been employed, "then, 
after that, thou shalt cut it down," as a mere 
cumberer of the ground (Ibid, xiii, 9). When " a 
certain nobleman went into a far country to re- 
ceive for himself a kingdom," he called his servants 
together, on his return, and reckoned with them. 
And on the day of reckoning he said, " But those 
mine enemies, which would not that I should 
reign over them, bring hither and slay them before 
me " (Ibid, xix, 27). When the king came in to 
see the marriage guests, and saw one there who 
had not on a wedding garment, " Then said the 
king to the servants, Bind him hand and foot, 
and take him away, and cast him into outer dark- 
ness; there shall be weeping and gnashing of 
teeth" (Ibid, xxii, 13). When the bridegroom 
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came, and they that were ready went in with 
him to the marriage feast, the door was shut, 
" Afterward, came also the other virgins, saying, 
Lord, Lord, open to us. But he answered and 
said, Verily, I say unto you, I know you not" 
(Ibid, xxv, 11, 12). When the man who had 
been travelling into a far country returned, and 
reckoned with his servants, he found one who had 
been unfaithful, and said, " Cast ye the unprofit- 
able servant into outer darkness : there shall be 
weeping and gnashing of teeth " (Ibid. v. 30). 
"When the Son of Man shall come in His glory, 
and all the holy angels with Him, then shall He 
sit on the throne of His glory : and before Him 
shall be gathered all nations. . . . Then shall 
He say unto them on the left hand, depart from 
Me, ye cursed, into everlasting fire, prepared for 
the devil and his angels. . . . And these shall 
go away into everlasting punishment; but the 
righteous into life eternal " (Ibid. w. 31-46). 
When the great white throne is set, and the dead, 
small and great, shall stand before God in the last 
judgment, they shall be judged every man accord- 
ing to their works. And whosoever is not found 
written in the book of life shall be cast into the 
lake of fire, which is the second death (Rev. xx, 
11-15). "The time is at hand. He that is un- 
just, let him be unjust still : and he which is filthy, 
let him be filthy still : and he that is righteous, 
let him be righteous still : and he that is holy, let 
him be holy still. And behold, I come quickly ; 
and My reward is with Me, to give every man 
according as his work shall be" (Ibid, xxii, 10-12). 
At the last day the fruitless trees, the worthless 
chaff, the withered branches, the mischievous 
tares, all figurative representations of the im- 
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penitent wicked, are to be cast into the fire of 
Gehenna, not to be purged, but to be utterly 
consumed. It is therefore evident from these 
various references that when Christ comes to 
judgment, every one will receive his final "por- 
tion," or reward, according to his works. The 
wicked will be visited with " sudden destruction," 
and " they shall not escape." The Lord will take 
"vengeance on them," and "they shall be punished 
with everlasting destruction." They shall be 
severed from among the just, and shall be cast into 
the furnace of fire. They shall be delivered to 
the tormentors, or executioners of justice, and be 
cut in sunder. They shall have their portion 
with the unbelievers ; be cut down as cumberers 
of the ground ; slain before the Lord ; destroyed 
in Gehenna ; shut out from heaven ; cast into 
outer darkness ; denied by Christ ; driven from 
His presence ; pronounced cursed ; consigned to 
the fire prepared for the devil and his angels ; and 
go away into everlasting punishment. So that 
whatever may be the nature, degree, or duration 
of future punishment, it is certain from the united 
testimony of these sayings of our Lord and His 
apostles, that lost souls are not saved at the 
judgment of the great day. 

Seeing, then, that there is no salvation to the 
impenitent — who die in their sins — after death, 
in the intermediate state, at the resurrection, or 
in the future judgment ; the final and eternal 
state of man is practically determined at death, 
and is judicially confirmed and declared at the 
judgment of the great day. When Christ comes 
to judgment, the succession of times and seasons 
will cease. At the sounding of " the last trump : 
for the trumpet shall sound, and the dead shall be 
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raised incorruptible (1 Cor. xv, 52), " the mystery 
of God shall be finished, as He hath declared to- 
His servants the prophets "; and the angel which 
stood upon the sea and upon the earth " lifted up 
his hand to heaven, and sware by him that liveth 
for ever and ever. .... that there should be- 
time no longer" (Rev. x, 5-7). Time, with its 
limits, having ceased, death and Hades having 
been abolished, and the mediatorial dispensation, 
with its remedial agencies and appliances, having 
closed, the time of human probation will end, and 
the final destiny of universal man be a state or 
endless duration. So that those who have wilfully 
neglected, or rejected, the great salvation here, will 
not escape the righteous judgment of God, nor 
find any salvation hereafter (Heb. ii, 3), "for 
behold, now is the accepted time ; and behold, 
now is the day of salvation " (2 Cor. vi, 2). 

The advocates of the Larger Hope admit that 
there is a final and eternal state for all men. 
This being so, when does that final state begin ? 
Mr. Cox supplies the answer. He says, "In ' 
short, we find in the New Testament a series of 
ceons which are to precede, and in which men are 
to be prepared for, that final and eternal state in 
which, Christ having delivered up His kingdom to 
the FatJier, God shall be all in all" (p. 106). It 
appears from this statement, (a) That there is an 
" eternal " state revealed in the New Testament, 
notwithstanding the oft-repeated assertion that 
the words so rendered in our version are limited 
terms, denoting only limited duration, and literally 
signifying an age, or age-long period. (6) That 
this eternal state is the " final " state of men, both 
righteous and wicked, notwithstanding the asser- 
tion that " there hardly can be a final state for 
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finite creatures such as we are" (p. 199). (c) That 
this "final and eternal state" begins when the 
preceding " series of aeons," or ages, have closed. 
(d) That all the preceding ages are preparatory 
" for that final and eternal state "; and, therefore, 
if lost souls are not saved during these probation- 
ary or preparatory periods, there is no salvation 
attainable in the final and eternal state, (e) And 
finally the "series of aeons," or ages, close, and 
the " final and eternal state " of men begin when 
Christ has "delivered up His kingdom to the 
Father," and " God shall be all in all." 

Now, when does this closing event occur] St. 
Paul answers, ' 'at Christ 7 8 coming. 11 l ' Then cometh 
the end, when He shall have delivered up the 
kingdom to God, even the Father ; when He shall 
have, put down all rule and all authority and 
power. For He must reign till He hath put all 
enemies under His feet. The last enemy that 
shall be destroyed is death " (1 Cor. xv, 23-26). 
Here are three clear and distinguishing marks of 
the end of the mediatorial reign of Christ, the close 
of the probationary ages, and the beginning of the 
final and eternal state. 1st. At the coming of 
Christ. But Christ comes to raise the dead, and 
to judge the world. Therefore the end will be at 
the resurrection and future judgment. 2nd. At 
the suppression of all rule, authority, and power. 
But " the kingdoms of this world " become " the 
kingdoms of our Lord and of His Christ, and He 
shall reign for ever and ever," at the time when 
" Thy wrath is come, and the time of the dead, 
that they should be judged" (Rev. xi, 15-18). 
Therefore the end shall be at the resurrection and 
future judgment. 3rd. At the destruction of the 
last enemy. But " the last enemy that shall be 

K 
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destroyed is death." And when John saw the 
dead, small and great, stand before God's great 
white throne, " death and Hades were cast into 
the lake of fire. This is the second death " (Rev. 
xx, 14). Therefore the end will be at the resur- 
rection and future judgment. Thus, if lost souls 
are not saved before that end has come, salvation 
will be unattainable after it. The state of men, 
both righteous and wicked, will become fixed, 
final, and eternal, at the resurrection and future 
judgment 

Referring to the above Scripture, Mr. Cox says, 
" that ' the end * of the Christian dispensation 
cannot come until all are subdued under Him; 
and that then even He Himself will become 'subject ' 
unto the Father — in the same sense surely in which 
His enemies have been subjected to Him, i.e., volun- 
tarily, gladly, of free will, not of constraint — in 
order that God may be all, not in some only, nor 
only in many, but in all" (p. 191). But can it be 
reasonably said that Christ is to be " put down," 
like His enemies, or that the Father is to put 
Him under His feet along with His enemies? 
Surely these enemies are to be put down like 
"the last enemy," whose down-putting is de- 
struction, and not like Christ, whose subjection 
is a voluntary " delivering up the kingdom 
to God even the Father." Accordingly the 
Psalmist says, " Ask of me and I shall give 
thee the heathen for thine inheritance, and the 
uttermost parts of the earth for thy possession. 
Thou shalt break them with a rod of iron ; thou 
shalt dash them in pieces like a potter's vessel. 
... . . Kiss the Son lest He be angry, and ye 
perish from the way, when His wrath is kindled 
but a little ° (Ps. ii, 8-12). And, in the Psalm of 
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the Ascension, we read, " The Lord said unto my 
Lord, Sit thou at my right hand, until I make 
thine enemies thy footstool. . . . The Lord at thy 
right hand shall strike through kings in the day 
of His wrath. He shall judge among the heathen, 
He shall fill the places with the dead bodies ; He 
shall wound the heads over many countries " (Ps. 
ex, 1-6). Our Lord himself also intimates that 
those who do not voluntarily, gladly, and of free- 
will, submit to His authority, will be subjected to 
the destroying power of His iron rod. He says, 
" But those mine enemies which would not that I 
should reign over them, bring them hither, and 
slay them before me " (Luke xix, 27). And 
so in many of His parables. Thus it is said 
of the " evil servant/' the Lord " shall cut him in 
sunder, and appoint him his portion with the 
hypocrites." From him that had wasted his 
opportunities the one talent is 'taken away, and 
the Lord says, " Cast ye the unprofitable servant 
into outer darkness." The man who had not on 
a wedding garment is bound hand and foot, and 
cast into outer darkness. The " children of the 
wicked one," or " them which do iniquity," are 
cast into a furnace of fire. St. Paul also intimates 
that when Christ comes in " flaming fire," He will 
take " vengeance " on His enemies, " who shall be 
punished with everlasting destruction " (2 Thess. 
i, 7-10). And at the last day, the wicked shall 
flee into the dens and rocks of the mountains, 
crying, " Fall on us, and hide us from the face of 
Him that sitteth on the throne, and from the 
wrath of the Lamb" (Rev. vi, 15-17). So that 
the united testimony of these Scriptures expressly 
declare that the end of the wicked is destruction. 
Seeing then that the seonial ages close, and the 
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final and eternal state begins, at the second advent 
of Christ to raise the dead and to judge the world, 
it follows that, at the resurrection and future 
judgment, there will be an end of probation, an 
end of the gracious operations of the Divine Spirit, 
an end of forgiveness, an end of hope, an end of 
mercy, an end of God's long-suffering forbearance, 
and an end of salvation, "The end of these 
things is death." The throne of grace has given 
place to the throne of judgment. The sword of 
justice is substituted for the sceptre of mercy. 
And the Lamb of God has become the Lion of 
the tribe of Judah. " For the great day of His 
wrath is come ; and who shall be able to stand 1 " 

4. Spirits in Prison. 

It is certain from the evidence adduced above 
that there is no hope of salvation for the wicked 
after the probationary ages have closed, and the 
final and eternal state of men has begun. Conse- 
quently, if there is any salvation, after death, for 
those who have died in their sins, it must be in 
the intermediate state before the resurrection and 
future judgment. But we have shown both from 
the concessions of Mr. Cox and the direct testi- 
mony of the sacred writers that the disembodied 
dead are reserved unto judgment in their own 
place, whether that be Paradise or Gehenna ; so 
that there can be no salvation for the lost in the 
intermediate state. Notwithstanding, however, 
of those concessions, and of that sacred testimony, 
Mr. Cox alleges not only that the " spirits in 
prison " may be saved, but that they have actually 
been saved, and have escaped from the prison- 
house of Gehenna into the Paradise of God ! 
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He says of the rich man in Hades, " Now if we 
are to take this parable as an illustration of the 
future lot of the wicked, we see here what the discip- 
line of Gehenna is to be, and what its fruits. And 
who that has an eye to see the lessons which this 
rich man had been taught by the very torment of 
Gehenna, and a heart to appreciate the happy 
moral cJiange it had wrought upon him, burning 
out his selfishness and worldliness, and quickening 
at least the germs of charity and spirituality 
within him, — who can doubt that that discipline is 
designed for ' the correction and bettering of the 
offender, 1 that the very torments of the wicked are 
designed to redeem and restore them?" (p. 211). 
Now, assuming that this surprising change has 
been wrought on that sinner, what does Mr. Cox 
think of the justice, to say nothing of the kindness, 
of the sentence under which the penitent and 
reformed sinner is still " doomed," and doomed to 
suffer these " torments " through all the ages that 
intervene between death and the future judgment? 
For, be it remembered, our author has admitted 
that lost souls are "held in everlasting chains 
under darkness unto the judgment of the great 
day " ; that " before them there is still a judg- 
ment " ; and that they are at least " doomed until 
that day" (pp. 126, 127)! But what evidence 
does the parable itself afford of this alleged 
" happy moral change " ? Mr. Cox elsewhere 
says, " For obviously a process of amendment has 
begun to take effect on him, and even now already 
has been carried to a surprising length. He who, 
had cared only for himself now cares for his 'five 
brethren, 1 and cares not that they should be clothed 
with purple and fine linen, and surfeited with sum- 
ptuous fare, but that they should be quickened and 
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renewed in the spirit oftJieir minds, and saved from 
the torment to which he has doomed himself. In 
short, vital and hopeful germs ofcliarity and spiritu- 
ality have already been released and developed within 
him; and how can any torment, any discipline, 
which produces stock happy effects, be enduring " (p. 
65). We echo the question, and say how, indeed ? 
And yet the man was, and still is, enduring that tor- 
ment, or discipline ; for the judgment which is to 
reverse his doom is still future ! But if the 
writer's estimate of that " happy moral change n 
is well founded, the " process of amendment " in 
the man must have gone a long way beyond the 
mere development of " vital and hopeful germs," 
and have been " carried to a surprising length." 
For he has not only become cJw/ritable and spiritual 
himself, but there has been awakened in him an 
earnest desire that his brethren should be similarly 
" quickened and renewed in the spirit of their 
minds." Now what evidence is there in the 
parable of such a surprising and extensive change 
of character in the case of this rich man ? Nay, 
what evidence is there of any change at all? 
What spirit does the man exhibit in Hades which 
he may not, or could not, have displayed without 
any such change of character 1 It is true he cried 
for water to alleviate his sufferings, which was 
denied him, but surely that is no evidence of the 
alleged change. It is also true that he prayed for 
his brethren that they should not come into the 
place of torment ; but is it not, at least, possible 
that his prayer may have been a mere selfish 
deprecation of their presence as an aggravation 
of his sufferings, rather than as an exhibition of 
either charity or spirituality ? True charity would 
not have limited itself to "five brethren "! But 
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even were it otherwise, natural affection may surely 
exist even in the heart of a reprobate, prompting 
Mm to desire that his brethren might not come 
into the same torment as himself, without any 
accompanying charity or spirituality of mind. It 
is true the man prayed, who, perhaps, never 
prayed before, but prayers extorted by suffering 
are not always tokens of grace. And it is ob- 
servable that, although he cried for water, and 
prayed for his brethren, he neither prayed for 
pardon, nor evinced any desire to participate in 
the spiritual blessings of Lazarus. And even 
although he had expressed such a desire, it was 
too late ; for " When distress and anguish cometh 
upon you, then shall they call upon me, but I will 
not answer; they shall seek me early but they 
shall not find me : for that they hated knowledge, 
and did not choose the fear of the Lord : they 
would none of my counsel ; they despised all my 
reproof. Therefore shall they eat of the fruit of 
their own way, and be filled with their own 
devices " (Prov. i, 27-31). Accordingly the rich 
man prayed, but his prayers were not answered, 
and he was informed, " Beside all this, between us 
and you there is a great gulf fixed ; so that they 
which would pass from hence to you cannot, 
neither cam tJiey pass to us that would come from 
Hience " (Luke xvi. 26). 

To this, however, Mr. Cox replies, " You 
know, too, how those who lay great stress on such 
details of these parables as the € great gulf/ 
t/ie shut door, ilie left and the right hand of the 
Judge — as if the left hand were not the next best 
place to the right hand, or a door once shut could 
never again be opened, or a gulf once impassable 
could never be bridged v (p. 29). The writer 
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evidently misunderstands, and, consequently, mis- 
represents the argument of his opponents. They 
lay no stress on the "details" of any parable, or 
isolated text of Scripture, which are not other- 
wise confirmed by the testimony of the sacred 
writers on the points in question. But Mr. Cox 
builds and rebuilds upon, appeals and reappeals to, 
one solitary passage as to Christ's preaching to 
the " spirits in prison," of which more anon, as if 
this were itself a demonstration of the truth of 
his theory of the Larger Hope. Nor is he any way 
indifferent even to the " details " of parables 
when they seem to smile favourably upon his 
theory. Hence the repeated references to the 
supposed amendment of the rich man in Gehenna, 
and the like. 

We have elsewhere a ludicrous interpretation 
of the left hand of the Judge as "tlie next beat 
place to the right hand," which we can only smile 
at, and pass on to observe that when he asserts 
by implication that the " door once shut " will 
" again be opened," and that the " gulf once im- 
passable " has been " bridged," he should inform 
us when and by whom the door has been opened 
and the gulf bridged, and where he has found 
evidence of these events 1 It is certain that the 
door is open now, for, "Behold, I have set before 
thee an open door, and no man can shut it" 
(Rev. iii, 8). "Enter in at the strait gate" 
(Matt, vii, 13). But it is equally certain that 
the Master of the house will rise up and shut to 
the door (Luke xiii, 25). And those who are 
shut out will vainly pray, "Lord, lord, open to 
us." But "He that shutteth and no man 
openeth " (Rev. iii, 7) will reply, in substance, 
"Too late! too late! Ye cannot enter now." We 
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have thus conclusive evidence of the shutting of 
the door, of the exclusion of those who are with- 
out, and of the Lord's refusal to open the door 
even to those who pray for its opening. But 
where is there any intimation or indication that 
the shut door will " again be opened " 1 

Mr. Cox maintains not only that the shut door 
may be, but that it has been opened, and will 
continue open until every lost soul has entered 
into heaven. If this be so, will he inform us if 
the door ever has been, or ever will be, shut at 
all 1 He teaches that the impassable gulf not only 
may be, but that it has been, bridged, and that it 
will continue so until every lost soul has passed 
from Gehenna to Paradise. If this again be true, 
will he also inform us if that great gulf ever was, 
or ever will be, unbridged or impassable] He 
maintains that lost sinners not only may be, but 
that they liave been, actually saved even in Ge- 
henna, and that deliverance will continue' to be 
extended to such until every lost soul is saved. 
And he is " so sure " of this as " to entertain no 
doubt that long ere this the men of Sodom and 
of Tyre and Svdon have heard the words of Christ 
and seen His mighty works — seen and heard Him, 
perchance, when He stood and shone among the 
spirits in the Hadean prison, and preached the 
gospel to them that were dead, in order that, while 
still judged according to men in the flesh, they 
wight live according to God in the spirit" (p. 17). 
Again, he is driven to the conclusion " that if the 
men of Sodom would liave repented at the ministry 
of Christ, then this germ of life must, under the 
rule of that kind just God who suffers no vital 
germ of goodness to be destroyed, liave been long 
since developed ; they must long ago have seen tlie 
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works of Christ, and have been brought by tJiem to 
that life of which He himself pronounced them 
capable 11 (p. 23). Again, if the men of Sodom and 
Gomorrha "saw Christ and His works, as St. Peter 
implies that all the spirits in prison did when 
Christ descended into Hades, tJien, according to 
our LoroVs words, they have 'long ago repented'; 
and who can doubt that tlieir repentance will be 
unto life? 11 (p. 127). Again, in answer to the 
question, "Can you point us to any instance of 
the redemption of sinful men after they had been 
condemned to receive the due reward of their 
deeds," Mr. Cox replies, "Yes, I can," and forth- 
with he appeals to the "spirits in prison" 
(pp. 193-4). He tells us that the faith of the 
early church was " tliat tlis good news brought to 
earth by Christ was also preached by Him in 
Hades, preached even in Gehenna; that on the 
bridge of His cross even the worst of the spirits in 
torment were able to pass over i the great gulf 1 and 
enter into the joys of Paradise." And he says, 
" Why should it not be our faith too ? " He also 
says, "And if St. Peter held the faith that even the 
most disobedient of the sjnrits in prison were quick- 
ened into life by the preaching of Christ, . 
why should not we also hold this faith?" (pp. 195- 
196). And again he says, "And have we not at 
least one instance recorded in whwh Christ entered 
into the vast Hadean kingdom and preached His 
gospel to them that were lost ? Did He not, when 
* He descended into Hades, 1 preach it with such 
power that even the vilest sinners of the ancient 
world, every imagination of whose hearts Jiad been 
only evil continually, were constrained to listen 
and respond, to rise and follow Him over ( the 
great gulf 1 on the bridge of His cross, into the fair 
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gardens and spacious halls of paradise. . . . 
And if the gospel has been preached in Hade& 
once, and so preached as that tlie worst of men 
were saved by it, why may it not be preached there 
again and again, and preached with results still 
larger and happier ? " (p. 218.) 

We have collected these passages together that 
we might have before us a condensed summary of 
Mr. Cox's views of the Larger Hope. Here, then, 
we have three classes of lost souls in Gehenna, viz., 
the rich man, the antediluvian "spirits in prison," 
and the sinners of Sodom and Gomorrha. Accord- 
ing to our author the rich man has undergone a 
" happy moral change" The antediluvian spirits 
have been " quickened into life.* 1 And the sinners 
of Sodom and Gomorrha have " repented long ago 
with a " repentance unto life. 1 * The shut door has 
been opened. The great gulf has been bridged. 
And ''the vilest sinners of the ancient world - 
have been constrained to rise and follow Christ 
" over the ' great gulf/ on the bridge of His cross, 
into the fair gardens and spacious halls of para- 
dise." If all this be true, Gehenna must have 
been emptied long ago, at least, of these old world 
sinners ! Why then did not the penitent rich 
man walk across the bridged gulf into those "fair 
gardens and spacious halls of paradise," instead of 
lamenting over his torment, and crying for water 
•to assuage his painful sufferings ? Why did Abra- 
ham deceive the tormented soul, saying, " There 
is a great gulf fixed ; so that they which would 
pass from hence to you cannot, neither can they 
pass to us tltat would come from tJience"? Clearly,, 
there was no bridge across that gulf when the rich 
man was in Hades. Why also did those foolish 
virgins and others stand without, knocking at the- 
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door, and crying, "Lord, Lord, open to us," instead 
of entering in at the open door to the " fair gar- 
dens and spacious halls of paradise " ? Clearly, 
that door was not open after the coming of the 
bridegroom. If the penitent sinners of Sodom and 
Gomorrha have crossed the bridged gulf into the 
heavenly paradise, how is it that they are still 
" set forth as an example, suffering the vengeance 
of eternal fire" ? And if the ancient sinners have 
been quickened into life, and have followed our 
Lord into glory, how is it that they are still 
" doomed unto the judgment " 1 

If the reader will examine the passages of 
Scripture on which these bold assertions are 
founded, and carefully separate Mr. Cox's fancies 
from the Scripture facts, he will be enabled rightly 
to appreciate the value of this theory of the Larger 
Hope. Our Lord saw the great gulf fixed : Mr. 
Cox sees a bridge over it ! Our Lord saw that the 
gulf was impassable even to those who wished to 
cross it: Mr. Cox sees that "even the worst of 
spirits in torment were able to pass it," and to 
" enter into the joys of paradise." Our Lord is a 
true seer : Mr. Cox is a vain dreamer, who sees 
visions and dreams dreams, which have no found- 
ation in fact, or reality. 

It is observable that the whole of this fanciful 
theory of regeneration and redemption in Gehenna 
rests upon one "isolated text," concerning tha 
" spirits in prison " ; and reminds us of an in- 
verted pyramid, a thousand times broader at the 
crown than at the base ! Mr. Cox repeats and re- 
repeats the assertion that when Christ "descended 
into Hades," He went to Gehenna, to preach the 
Gospel to the lost " spirits in prison." The asser- 
tion is founded upon the words of St. Peter, who 
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says of Christ, " Being put to death in the flesh, 
but quickened by the Spirit; by which also He went 
and preached unto the spirits in prison, which 
sometime were disobedient, when once the long 
suffering of God waited in the days of Noah" (1 
Pet. iii, 18-20). There are in this statement of the 
apostle four noticeable points. First. The persons 
preached to were "in prison" when thus spoken 
of. Whether they were thus situated also when 
preached to, is not to be assumed, but proved by 
evidence. But Mr. Cox assumes, without evi- 
dence, (a) That they were spirits in prison when 
preached to by Christ, and (b) that they were not 
spirits in prison when spoken of by the apostle ; 
for, some time before the date of this epistle, they 
had escaped from prison, having been constrained 
by the preaching of Christ "to rise and follow 
Him over * the great gulf/ on the bridge of His 
cross, into the fair gardens and spacious halls of 
paradise." So that when St. Peter wrote they 
were no longer "spirits in prison," but " spirits of 
just men made perfect " in heaven ! The prison- 
house in which these lost spirits were confined is 
indifferently termed Tartarus, or Gehenna. It is 
Satan's dark abode, for he, too, is a lost spirit in 
"prison" (Rev. xx, 7). It is also the place of 
those fallen spirits of whom it is said, " God spared 
not the angels that sinned, but cast them down to 
Tartarus, and delivered them into chains of dark- 
ness, to be reserved unto judgment " (2 Pet. ii, 4). 
This, therefore, is the place " prepared for the 
devil and his angels "; and into this place, it is 
alleged, Christ went when "He descended into 
Hades "! Gredat Jvdaeusl Second. The persons 
preached to were not all the lost "spirits in 
prison," but only those "which sometime were 
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disobedient, when once the longsuffering of God 
waited in the days of Noah." Mr. Cox again 
assumes, without evidence, and contrary to the 
evidence of these words, expressly specifying the 
persons referred to, that " the men of Sodom, and 
of Tyre and Sidon have heard the words of Christ, 
and seen His mighty works — seen and heard Him, 
perchance when He stood and shone among the 
spirits in the Hadean prison, and preached tlie 
gospel to them that were dead" And the men of 
Sodom and Gomorrha " saw Christ and His works, 
as St. Peter implies that all the spirits in prison 
did, when Christ descended, into Hades" Third. 
The preacher was the Lord Jesus Christ, not 
personally, but in, or by, the Divine Spirit. Mr. 
Cox assumes the contrary, without evidence, and 
in the face of the express statement of the apostle 
that Christ was " put to death in the flesh, but 
quickened by the Spirit (en ho), in or by which 
also He went and preached to the spirits in 
prison." There can be no reference here to the 
disembodied spirit of our Lord, for this spirit was 
neither dead nor " quickened"; and therefore the 
reference must be to the Divine Spirit, of whom 
it is said : " But if the spirit of Him that raised 
up Jesus from the dead dwell in you, He that 
raised up Christ from the dead shall also quicken 
your mortal bodies by His spirit that dwelleth in 
you" (Rom. viii, 11). Now, the Divine Spirit is 
indifferently represented as the " spirit of Christ," 
or the " spirit of God." And St. Peter says, " the 
Spirit of Christ" was in the ancient prophets 
(1 Pet. i, 11), while St. John says, "The testimony 
of Jesus is the spirit of prophecy " (Rev. xix, 10). 
By that spirit in the ancient prophets, Christ 
went and preached to these persons who are now 
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spirits in prison. Accordingly Zechariah speaks 

of " the law and the word which the Lord of 

hosts hath sent in His spirit by the former 

prophets " (Zech. vii, 12). Nehemiah says, " Thou 

gavest also thy good Spirit to instruct them " 

(Neh. ixy 20). And, referring to these very 

persons who have become lost " spirits in prison," 

God expressly says, " My spirit shall not always 

strive with man" (Gen. vi, 3). Fourth. When 

Christ "descended into Hades," i.e., became a 

disembodied spirit, He went, not to Tartarus, nor 

Gehenna, but to God in heaven. For He himself 

■comforted His disciples with the assurance that 

He was going to prepare a place for them, and 

would come again and receive them unto Himself, 

that where He was there they might be also. He 

said to his disciples, "Whither I go ye know, and 

the way ye know" (John xiv, 4). But to His 

enemies he said, " Ye shall seek me, and shall not 

find me ; and where I am, thither ye cannot 

■come " (Ibid, vii, 34). " I know whence I came, 

and whither I go ; but ye cannot tell whence I 

come, and whither I go " (Ibid, viii, 14). " Then 

said Jesus again unto them, I go my way, and ye 

shall seek me and shall die in your sins : whither 

I go ye cannot come" (Ibid, viii, 21). Now, 

whence this contrast between the disciples and 

the enemies of our Lord? The former knew 

where He was going, and had his assurance, 

" Where I am there ye shall be also." The latter 

knew not where He was going, and had the 

assurance, " Whither I go ye cannot come. 11 If 

Ghrist, at His deaths had been going to Gehenna, 

to the lost " spirits in prison," His enemies, who 

" die in their sins," could have gone thither, but 

His faithful disciples could not have accompanied 
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Him to that region of woe; but if He intended 
going to heaven, the latter would follow Him 
thither, whereas of the former it is truly said, 
" Whither I go ye cannot come." Where y then, 
was our Lord going at His death ? He says, 
" Yet a little while am I with you, and then / go 
unto Him that sent me" (John vii, 33). "Whither 
I go thou canst not follow me now ; but thou 
shalt follow me afterwards " (Ibid, xiii, 36). 
" Greater works than these shall he do ; because 
I go unto my Father" (Ibid, xiv, 12). "If ye loved 
me ye would rejoice because I said, I go unto the 
Father" (Ibid, xiv, 28). When the Comforter is 
come, He will convince the world " of righteous- 
ness, because / go to my Father " (Ibid, xvi, 10). 
" A little while, and ye shall not see me ; and 
again a little while, and ye shall see me ; because 
/ go to the Father" (Ibid, xvi, 16). "I came 
forth from the Father, and am come into the 
world : again, I leave the world, and go to the 
Father " (Ibid, xvi, 28). In His last prayer with 
His disciples He said, " And now I am no more 
in the world, but these are in the world, and / 
come to thee " (Ibid, xvii, 11). " And now come I 
to thee" (Ibid, xvii, 13). "Father, I will that 
they also, whom thou hast given me, be with me 
where I am, that they may behold my glory, 
which Thou hast given me" (Ibid, xvii, 24). His 
last words on the cross were, " Father, into Thy 
hands I commend my spirit " (Luke xxiii, 46). 
And to the dying thief He said, " This day shalt 
thou be with me in Paradise." Now, "as the 
heaven is high above the earth," so is there 
" a great gulf fixed," which separates the paradise 
of God, to which our Lord departed at His death, 
from the Gehenna of fire, in which the lost 
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" spirits in prison " are confined. And this great 
gulf bars at once the passage of those above who 
would descend, and of those beneath who would 
ascend ; for " they which would pass from hence to 
you cannot, neither can they pass to us that would 
come from thence." There is therefore no evidence 
that Christ, at His death, " descended into hell M 
(Gehenna), or that any lost souls followed Him 
from hell to heaven. These latter assertions are 
not facts, but fancies, founded upon a false in- 
terpretation of one isolated text of scripture ; and 
are an unsubstantial basis on which to rest the 
theory of the Larger Hope. 

5. The Lost and tlie Saved. 

In the absence of definite information, it is 
hazardous to speculate on the relative numbers of 
the lost and the saved. But if it be true thai 
some writers have unduly narrowed the number 
of the saved, it is equally certain that the Uni- 
versalists have unduly enlarged it ; and if the 
former have exaggerated the extent of the final 
loss, the latter have obliterated it altogether. In 
the sermon on the Mount, our Lord said, " Enter 
ye in at the strait gate: for wide is the gate 
and broad is the way that leadeth to destruction, 
and many there be which go in thereat : because 
strait is the gate and narrow is the way whiek 
leadeth unto life, and few there be that Jmd it " 
(Matt, vii, 13, 14). By this latter statement 
Christ manifestly refers, (a) To rational and 
responsible beings, and not to infants, or other 
non-responsible agents ; and these together make 
up about a half of the dead, (b) To such re- 
sponsible beings as have the means and opportunity 

L 
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of finding life, but neglect or reject the great 
salvation, (c) And to such persons in His own 
day, of whom alone He is speaking, as the words 
may be literally rendered, " And few there be who 
are finding it." In the time of Christ, His "king- 
dom was like to a grain of mustard seed, whieh a 
man took and sowed in his field : which indeed is 
the least of all seeds ; but when it is grown it is 
the greatest among herbs, and becometh a tree, so 
that the birds of the air come and lodge in the 
branches thereof" (Matt, xiii, 31, 32). In that 
day of small things, Christ's people were only a 
" little flock " (Luke xii, 32), but after the Spirit 
was poured out on all flesh, and the gospel had 
been " preached to every creature which is under 
heayen " (Col. i, 23), the Apocalyptic Seer " be- 
held, and lo, a great multitude, which no man 
could number, of all nations, and kindred, and 
people, and tongues, stood before the throne, and 
before the Lamb, clothed with white robes, and 
palms in their hands ; and cried with a loud voice, 
saying, Salvation to our God which sitteth upon 
the throne, and unto the Lamb " (Rev. vii, 9, 10). 
Referring, probably, to the words spoken in the 
Sermon on the Mount, there came to Christ on a 
subsequent occasion one who asked, " Lord, are 
there few that be saved ?" If our Lord had been 
a Universalist, as supposed by the advocates of 
the Larger Hope, His reply to this question 
would doubtless have indicated or expressed the 
doctrine of universal salvation. But, on the 
contrary, the answer given contains an implied 
reproof, a solemn warning, and a very emphatic 
statement that whatever may be the number of 
the finally saved, there can be no doubt that many 
will be finally lost. Jesus said, " Strive to eater 
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in at the strait gate : for many, I say unto you, 
will seek to enter in, and sJiall not be able, when 
once the master of the house is risen up and hath 
shut to the door" (Luke xiii, 24, 25). Thus, 
although there will be "a multitude which no 
man can number" finally saved, there will also 
be "many" shut out of the kingdom of heaven 
who " shall not be able," however earnestly they 
may desire or seek to enter in, when the door has 
been finally shut by the master. 

Mr. Cox endeavours to show that no sinners 
will be finally lost, and that all will ultimately be 
saved by " those scriptures which either expressly 
affirm or obviously imply the universality of the 
redemption wrought by God in and through Christ 
Jesus owr Lord " (p. 174). In doing so he begins 
with the promise made to Abraham, "In thy seed 
shall all the nations of the earth be blessed ;" but 
he does not seem to perceive that u all nations ° 
have been blessed by the advent and mission of 
Christ, whether they are ultimately saved or lost. 
The blessing of salvation, however, is everywhere 
in Scripture conditioned on the sinner's repentance. 
Accordingly St. Peter, referring to the above 
promise, says, God sent Jesus " to bless you, in 
turning away every one of you from his iniquities" 
(Acts iii, 26). Many wilfully rejected the great 
salvation on these terms, and forfeited all claim 
to the blessing by perversely, and persistently, 
continuing in their iniquities, and finally dying 
in their sins. St. Paul also appeals to the promise, 
but he says, " The Scripture, foreseeing that God 
would justify the heathen through faith, preached 
before the gospel unto Abraham, saying, In 
thee shall all nations he blessed. So then they 
which be of faith are blessed with faitkful Abra- 
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ham " (Gal. iii, 8, 9). Thus the blessing of salva- 
tion is extended to all nations, but its enjoyment 
and possession are conditioned upon faith, so that 
those only who fulfil the condition obtain the 
blessing, and those who wilfully refuse to do so 
are " under the curse " (v. 10). 

The promises, " all nations shall call Him 
blessed," "the heathen shall fear the name of 
the Lord," and " the kingdoms shall serve Him," 
have been, and still are being fulfilled, but they 
do not contain even the remotest allusion to an 
absolutely universal salvation. The invitations, 
" praise the Lord all ye nations," "praise Him 
all ye peoples," and the like, speak of duty, but 
say nothing of performance, and are innocent of 
all reference or allusion to universal salvation. 
The exhortation, "Look unto me, and be ye saved, 
all ye ends of the earth," expresses a universal 
duty, implies a universal privilege, but says 
nothing of universal obedience, universal faith, or 
the universal attainment of actual salvation. The 
words, " that unto me every knee shall bend, and 
every tongue shall vow," applied by St. Paul to 
Christ, " That at the name of Jesus every knee 
should bow . . . and that every tongue should con- 
fess that Jesus Christ is Lord," <kc, proclaim again 
a universal duty, without any reference to a uni- 
versal performance. St. Peter, on the contrary, 
intimates that "there shall be false teachers 
among you, who privily shall bring in destructive 
heresies, even denying the Lord that bought them, 
and bring upon themselves swift destruction . . . 
whose judgment now of a long time lingereth not, 
and their destruction slumbereth not " (2 Pet. ii, 
1-3). And Christ himself says, "WhoEoever, 
therefore, shall confess me before men, him will I 
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confess before my Father which is in heaven. 
But whosoever shall deny me before men, him will 
I also deny before my Father which is in heaven" 
(Matt, x, 32, 33). 

The passages from the minor prophets, that "the 
Spirit should be poured out on all flesh ; " that 
"the whole earth" should be filled with the 
knowledge of God ; that " all the isles of the 
heathen" may worship Him, and the like, are 
glorious predictions of the extension of the gospel, 
and the spread of true religion in later times ; but 
they have no reference to the redemption of 
sinners in the other world, or to the salvation of 
every one in this world, from the beginning to the 
end of time. 

Passing from the Old to the New Testament, 
Mr. Cox begins with St. Peter's reference to the 
"times of restitution of all things, which God 
hath spoken by the mouth of all His holy pro- 
phets since the world began." But the " restitu- 
tion of all things" is not the final and future 
salvation of all men. Christ said, " Elias truly 
shall first come, and restore all things. But I say 
unto you, that Elias is come already, and they 
knew him not, but have done unto him whatso- 
ever they listed. Likewise also shall the Son of 
Man suffer of them" (Matt, xvii, 11, 12). John 
the Baptist, " in the spirit and power of Elias," 
was the link of connection and transition between 
the old and the new economies, and his mission 
was to prepare the way of the Lord, that the old 
might be blended with the new. In like manner, 
Jesus is the mediator of the new covenant, 
" whom the heaven must receive until the restitu- 
tion of all things," when He shall "deliver up the 
kingdom to God, even the Father." But in. all 
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this there is neither evidence of, nor reference to, 
the salvation of all men. The words of John, 
" The Lamb of God which taketh away the sin of 
the world/' prove the universality of Christ's 
atoning sacrifice, but not the universality of human 
salvation. The words of Christ, "that the world 
through him might be saved," prove the univer- 
sality of the means of salvation, and the univer- 
sality of the possibility of salvation, but they 
afford no evidence of the actual salvation of all 
men. The words "All that the Father giveth 
Me shall come unto Me," are limited by the sub- 
sequent saying, " Every man, therefore, that hath 
heard and hath learned of the Father cometh unto 
Me." But all men have not so learned Christ. 
The words, "And I, if I be lifted up" from the 
earth, will draw all men unto Me," prove the 
universality of the drawing, but not the univer- 
sality of the coming. For men withstand the 
drawing of the Son, as they "do always resist the 
Holy Ghost" (Acts vii, 51). The words, " The 
Father sent the Son to be the Saviour of the world," 
prove the official appointment and divine office of 
Christ as the world's only Saviour, but they are 
far from proving the world's acceptance of Him 
as its Saviour, or the actual salvation of all men, 
whether they accept Him or not. The words, 
Christ is "the propitiation for our sins, and 
not for ours only, but also for the sins of the 
whole world," prove the universality of the propi- 
tiation, but not the universality of salvation. 
The words, " That in the dispensation of the ful- 
ness of times He might gather together in one all 
things in Christ, both which are in heaven, and 
which are on earth, even in Him," do not prove 
that all men in heaven, earth, and hell, will be 
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finally saved, but only that "all things in Christ" 
will be gathered together under one head, when, 
in the fulness of time, He shall deliver up the 
kingdom to God the Father, who shall be all in 
all. The words, "every knee shall bow to Me, 
and every tongue shall confess to God," prove that 
every one will be finally subjugated by God, and 
made to acknowledge His authority and power, 
whether willingly or unwillingly, for the Apostle 
adds, " So then, every one of us shall give account 
of himself to God." But in all this there is 
neither reference nor allusion to universal salva- 
tion. The words, " God was in Christ, reconciling 
the world unto Himself, not imputing their tres- 
passes unto them," are explained by the Apostle, 
when he adds, " We pray you, in Christ's stead, 
be ye reconciled to God. ,, " Blessed," indeed, "is 
the man to whom the Lord will not impute sin." 
But this blessing comes to the circumcised and the 
uncircumcised, alike, through faith (Rom. iv, 
8, 9) ; and therefore is conditional. The words, 
" We trust in the living God, who is the 
Saviour of all men, specially of those who believe," 
prove that God is the only Saviour of men ; that 
He " wills that all men should be saved by coming 
unto the knowledge of the truth," and that He 
actually saves "those who believe, " but it fur- 
nishes no evidence, either of the universal faith, 
or of the universal salvation of men. The pre- 
diction, " And so all Israel shall be saved," is a 
glorious promise that "if they abide not still in 
unbelief" they " shall be grafted in : for God is 
able to graft them in again." But it gives no 
assurance of the universal salvation either of 
Jews or Gentiles. On the contrary, our Lord, 
referring to the last day, says, "There shall be 
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weeping and gnashing of teeth, when ye shall see 
Abraham, and Isaac, and Jacob, and all the pro- 
phets, in the kingdom of God, and you yourselves 
thrust out " (Luke xiii, 28). The words, " God 
hath concluded them all in unbelief that He might 
have mercy on all," merely show that they are 
closed in, or shut^up in unbelief, so as to be at once 
without excuse, and with no means of escape, 
except by the mercy of God, through faith in the 
Lord Jesus Christ. Accordingly, the Apostle 
says, " But the Scripture hath concluded all 
under sin, that the promise by faith of Jesus 
Christ might be . given to tliem that believe " 
(Gal. iii, 22). The mercy of God is conditioned 
on faith, and is denied to the wilfully impenitent, 
who " shall have judgment without mercy " ; so 
that here is no evidence of universal salvation. 
The words, "As in Adam all die, even so in 
Christ shall all be made alive," are prefaced and 
explained by the statement, " For since by man 
came death, by man came also the resurrection of 
the dead. " They accordingly prove a universal resur- 
rection, but have no reference to salvation, either 
limited or universal. The words * ' The free gift came 
upon [eis, unto] all men unto justification of life," 
are limited by the Apostle himself when he says, 
" Therefore we conclude that a man is justified 
by faith without the deeds of the law" (Rom. 
iii, 28). The free gift being "thus conditioned by 
faith, can become the actual possession only of 
those who believe. The wilfully impenitent who 
practically say, " Let Thy gifts be to Thyself,- and 
give Thy rewards to another," thereby reject the 
mercy of God, and bring upon themselves destruc- 
tion. So that here again is no evidence of uni- 
versal salvation. The words " Christ must reign 
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until He hath put all enemies under His feet," 
are taken from the Psalm, "The Lord said unto 
my Lord, Sit Thou at my right hand until I make 
Thine enemies Thy footstool." But the prediction 
relates to two different classes ; the people of the 
Lord and His enemies. Both will be finally sub- 
jugated : the former willingly ; the latter unwil- 
lingly. For of the former, it is said, " My people 
shall be willing in the day of Thy power" ; and of 
the latter, it is said, " The Lord at thy right hand 
shall strike through kings in the day of His 
wrath. He shall judge among the heathen ; He 
shall fill the places with the dead bodies ; He shall 
wound the heads over many countries " (Ps. ex). 
And in the day of judgment, our Lord will say, 
" But those mine enemies, which would not that 
I should reign over them, bring hither, and slay 
them before Me " (Luke xix, 27). So that here 
again is no evidence of universal salvation. 

Mr. Cox concludes his array of evidence for the 
final salvation of all men by an appeal to Christ's 
preaching to the " spirits in prison." But as we 
have already examined that Scripture, we need 
only repeat here that the preaching in Gehenna, 
and its alleged saving effects, are wholly imaginary, 
and furnish no evidence of the salvation either of 
those " spirits," or of others. So far, therefore, 
as the testimony of Scripture is concerned, there 
is not even an "isolated text" in the Bible 
which clearly and unambiguously teaches the 
dogma of universal salvation. 

In conclusion, if the future punishment of the 
wicked be retributive in its nature and everlasting 
in its duration, there is a terrible significance in 
the words of our Lord, " The Son of man indeed 
goeth, as it is written of Him : but woe to that 
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man by whom the Son of man is betrayed ! Good 
were it for that man if he had never been born " 
(Mark xiv, 21). If, however, that punishment 
be only remedial and temporary, and if it is to be 
succeeded by an eternity of glory, the limited 
period of corrective discipline will be but as a 
moment to eternity. How then can it be said, 
" Good were it for that man if he had never been 
born M ? Surely it were better to have lived and 
suffered, even in Gehenna, than never to have 
lived at all, if lost souls may say, " Our light 
affliction, which is but for a moment, worketh far 
us a far more exceeding and eternal weight of 
glory? But instead of future bliss and glory, the 
wicked have a heritage of future woe, for if any 
man love not the Lord Jesus Christ, who has had 
the means or opportunity of knowledge within his 
reach, he shall be anathema, " a thing accursed " 
or "devoted to perdition" (Alford), when the 
Lord comefch to judgment (1 Cor. xvi, 22). And 
from that heritage of woe there shall be no future 
deliverance, for the question is unanswered and 
unanswerable, "How shall we escape, if we 
neglect so great salvation 1 " 

It may be alleged that this and other scriptures 
to a like effect merely show that the wicked, in 
their wickedness, are unfit for the kingdom of 
heaven ; but they may repent and be regenerated 
in the other world, and be ultimately saved. But 
Mr. Cox admits that " the sin against the Holy 
Ghost," which " hath never forgiveness," is " the 
grip of an seonial or eternal sin" (p. 46). And if 
it be possible for the wicked to continue in sin 
for eighty or ninety years, and die in their sins, 
as in the case of men of the present generation ; 
or for thousands of years, as in the case of the 
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men of Sodom and Gomorrha; or for many 
thousands of years, as in the case of the fallen 
angels ; or for " a vast period of time," as ceon is 
defined to be (p. 101), what is there inconceivable 
or improbable in the idea of sin perpetuating itself 
in the future as in the past, and that even for 
ever, so as to be truly " eternal sin " % Moreover, 
as the mediatorial dispensation, with all its re- 
medial and saving agencies, closes, when Christ 
has delivered up the kingdom to the Father at 
the resurrection and future judgment, the oppor- 
tunities and means of salvation must cease with 
the close of that dispensation. For what regener- 
ating and saving agency can be applied after the 
judgment, when the necessary and appointed 
means of grace have been withdrawn 1 There is 
the %oiU of God. But salvation is not a mere act 
of will, otherwise the whole redemptive scheme is 
a work of supererogation. And even were it so, 
can God be more willing to save sinners in the 
future than He has been in the past, when He 
has sworn by His own eternal existence that He 
has " no pleasure in the death of the wicked ; but 
that the wicked turn from his way and live" 
(Ezek. xxxiii, 11); and is "not willing that any 
should perish, but that all should come to repent- 
ance" (2 Peter iii, 9) ] And yet, notwithstanding 
this "goodwill to men," sinners continue im- 
penitent, and die in their sins. There is the Holy 
Spirit. But even in this life the wicked "quench 
the Spirit" (1 Thess. v, 19), and "do always 
resist the Holy Ghost," as their fathers did 
(Acts vii, 51). And God says, "My Spirit shall 
not always strive with man " (Gen. vi, 3). There 
is Christ the Saviour, But when He was in the 
flesh, "He came unto His own, and His own. 
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received Him not" (John i, 11). He wept over 
Jerusalem, and said, " How often would I have 
gathered thy children together, even as a hen 
gathereth her chickens under her wings, and ye 
would not" (Matt, xxiii, 37). And when He 
comes to judgment. He will command that His 
enemies be slain before His face (Luke xix, 27). 

Instead of receiving mercy at the last day, it 
was a proverb in Israel that " The wicked is driven 
away in his wickedness, but the righteous hath 
hope in his death" (Prov. xiv, 32). And this 
proverbial saying is abundantly justified by the 
express testimony of the New Testament. At the 
last day the wicked will be rejected and cast off by 
God. St. Peter says, " God spared not the angels 
that sinned, but cast them down to Tartarus " 
(2 Peter ii, 4). Jesus says, " The children of the 
kingdom shall be cast out into outer darkness; 
there shall be weeping and gnashing of teeth " 
{Matt, vii, 12). " There shall be weeping and 
gnashing of teeth when ye shall see Abraham, 
and Isaac, and Jacob, and all the prophets in the 
kingdom of God, and you yourselves thrust out " 
(Luke xiii, 28). The man who had not on a 
wedding garment, the unprofitable servant, the 
foolish virgins, and others, are cast out into outer 
darkness, -and the evildoers are cast into a furnace 
of fire. They will be denied by Christ. St. Paul 
says, "If we deny Him, He also will deny us " 
(2 Tim. ii, 1 2). Jesus says, " Whosoever shall 
deny me before men, him will I also deny before 
my Father which is in heaven" (Matt, x, 33). 
4i Many will say to me in that day, Lord, Lord, 
have we not prophesied in thy name 1 " <fcc. " And 
then will I confess unto them, I never knew you" 
j(Matt. vii, 22-23). When the door is shut, and 
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those who are without cry, " Lord, Lord, open to- 
us," He shall answer and say unto them, " I know 
not whence ye are " (Luke xiii, 25). They vnU 
be driven from His presence. St. Paul says, the 
wicked will be " punished with everlasting destruc- 
tion from the presence of the Lord, and from the 
glory of His power " (2 Thess. i, 9). Jesus says, 
" Depart from me, all ye workers of iniquity n 
(Luke xiii, 27). " Then shall He say also unto 
them on the left hand, depart from me, ye cursed, 
into everlasting fire* prepared for the devil and 
his angels. . . . And these shall go away 
into everlasting punishment " (Matt, xxv, 41-46). 
Their prayers for mercy will be unanswered. The 
rich m£t « in torment » prayed for a drop of water 
and it was denied him. The foolish virgins, and 
those who were without when the Master rose up 
and shut to the door, prayed for admittance, and 
were refused. The wicked will pray in vain to 
the rocks and the mountains, "Fall on us, and 
hide us from the face of Him that sitteth on the- 
throne, and from the wrath of the Lamb " (Rev # 
vi, 16-17). Prayers then extorted will be vain, 
the hour of mercy past, for it is said, " Then shall 
they call upon me, but I will not answer " (Prov. 
i, 28). They will seek Christ and be repulsed. 
The foolish virgins and others sought admittance 
to the Lord, and were commanded to depart from 
His presence. The great gulf is impassable alike 
to those who are in glory, and to those who are in 
Gehenna, " so that they which would pass from 
hence to you cannot, neither can they pass to us 
that would come from thence" (Luke xvi, 26). 
Jesus says, " Many I say unto you will seek to 
enter in, and shall not be able, when once the 
Master of the house is risen up and hath shut to 
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the door' 1 {Ibid, xiii, 24-25). And it is said, 
" They shall seek me early, but they shall not find 
me ; for that they hated knowledge, and did not 
choose the fear of the Lord ; they would none of 
my counsel, they despised all my reproof. There- 
fore shall they eat of the fruit of their own way, 
and be filled with their own devices" (Prov. i, 
28-31). 

Now, if at the last judgment, the mediatorial 
dispensation is thus closed for ever, and the wicked 
are driven away in their wickedness, thrust out of 
the kingdom of God, cast down to hell, cast into 
outer darkness, cast into a furnace of fire to be 
consumed, slain before Christ's face, separated 
from the righteous, consigned to the place of 
punishment prepared for the devil and his angels, 
denied by Christ before His Father, driven away 
from His presence, denied mercy, refused admit- 
tance to the Saviour, and finally cut off from the 
gracious influences of the Holy Spirit, what pos- 
sible opportunity or means of salvation can they 
possess at the judgment of the great day 1 

In the cold grave, to which we haste, 
There are no acts of pardon past : 
But fix'd the doom of all remains, 
And everlasting silence reigns. 



